
éé.. 

  
The 

 
 

Magnificat  
 
 
 
 

(A Marian Devotion) 
 

by 
 

Dr.  James  J.  Ripley 



The Magnificat 

 

 

 

ii  

 
 
 

CONSECRATION AND DEDICATION  
 
 
 
 

  
  I would that this work, this Marian devotion, united by the theme of the 
Magnificat, be first and foremost a prayer of love.  It is extended as a prayer of 
loving praise, of loving thanksgiving, of loving conciliation, and of loving 
petition.  Indeed, God has shown us how best to love Him.  God has told us 
how best to approach Him.  He has made it manifestly clear to us, through Our 
Lord Jesus Christ, that He would have us approach Him by means of His 
Sacraments through His Mother, Spirit Spouse, and greatest Daughter, Mary 
Immaculate; for She is not only Our Greatest Daughter, who most honors us, 
but is, indeed, Our Mother, whom most we honor, Our Lady and Our Queen, 
whom most we obey, and the one, among mere creatures, to whom we are 
most espoused whenever we wisely do God's Will of Love.  It is to Her that I 
consecrate myself, such as I am and with such as I have.  It is to Her that I 
dedicate this present work and my life entire, with all of my thoughts words 
and works, and not only insofar as some few of these may be pleasing to Her.  
These I offer through Her to Her Father Son and Spirit Spouse together with 
all of the joys and sufferings of every moment of all of my days.  I ask Her to 
take all of these imperfect things that I offer in this prayer, that but for my 
confidence in Her I would not have the temerity to offer, to purify them and to 
make them perfect.  I ask Her to bereave them all, this prayer included, of all 
loves that are material, sensible, imaginary, magical and selfish, insofar as these 
may not be meritorious.   I ask Her to distill out only that love which is 
spiritual, suprasensible, ideal, mystical, and selfless, even and especially as that 
love had from the very first been pressed out of lifeõs duress, signaling lifeõs 
only real success.  I ask Her to present them at last to Her Beloved Son and 
Father and Spirit Spouse as a perfect prayer: as a simple, pure, unadulterated, 
immaculate concept of love. 
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THE FOLLOWING TABLE, 
 
 

THE SEVEN SEVENS , 
 
 
 

is included here and on the last page of this book as a summary by 
regions (chapters) and systems (e.g., the Sacramental System, etc.).  
These summary tables are extended in order to provide readers with a 
rapid orientation and a ready reference toward the comprehension of 
the themes particular to this work: 
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The   Seven  Sevens 
 
 

 Angels Who is 

Like unto 

God

Medicine of 

God; God 

Heals; Fear of 

God

Strength of 

God; Might of 

God

Anointed One 

of

 God

Messenger of

 God

Fire of God; 

Flame of God

Beloved of 

Honor; 

Beloved  of 

God

Churches Pergamos; 

the Hidden 

Manna 

and.... a 

white stone

Ephesus;

 thou hast left 

thy first 

Love....thou 

hast fallen 

Laodicea;

 who  hears My 

Voice

Smyrna;

 not be 

harmed by 

the second 

death

Sardis; 

reputation of 

being alive 

Thyatira;

 that which you 

have hold fast

Philadelphia;

f or thou hast 

scanty  

strength

Sacraments Eucharist Baptism Holy Orders Reconciliation Anointing

of the Sick

Confirmation Matrimony

Gifts Wisdom Fear Understanding Piety Know ledge Fortitude Counsel

Virtues Love Hope Faith Justice Prudence Fortitude Temperance

Last Words Father, 

Forgiv e them; 

f or they  know 

not what they  

do.

This day  thou 

shalt be with me 

in Paradise.

Woman, behold 

thy  Son; Son 

behold thy  

Mother

My  God, My  

God, why  hast 

Thou f orsaken 

me?

Father, into 

Thy  Hands I 

commend my  

Spirit.

It is f inished. I Thirst.

Magnificat My soul doth 

magnify the Lord, 

And my spirit 

rejoices in God 

my Saviour.

Because He hath 

regarded the 

humility of His 

handmaid; for 

behold from 

henceforth all 

generations shall 

call me blessed. 

For He that Is 

Mighty hath done 

great things in 

me, and Holy Is 

His Name.

And His mercy  is 

f rom generation 

unto generations 

to them that f ear 

Him.

He hath showed 

might in His arm; 

He hath 

scattered the 

proud in the 

conceit of  their 

heart.

He hath put 

down the 

mighty  f rom 

their seat and 

hath exalted 

the humble.

He hath f illed 

the hungry   

with good 

things, and the 

rich He hath 

sent empty  

away .

He hath receiv ed 

and protected 

Israel, being 

mindf ul of  His 

mercy

As He spoke 

to our f athers: 

to Abraham 

and to  his 

Seed Forev er.
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From the Gospel  

of 
St. Luke 

1:46 And Mary said:  
  
     "My soul doth magnify the Lord,                                        {line 1} 
 
1:47 and my spirit rejoices in God my Savior.                              {line 2} 
 
1:48 For He hath regarded the humility of His handmaid;         {line 3}  
       
       for behold, from henceforth all generations shall call      {line 4}                
       me blessed. 
 
1:49 For He that Is Mighty hath done great things in me,        {line 5}  
   
       and Holy Is His Name.                                                       {line 6} 
 
1:50 And His Mercy Is from generation unto                                                      {line 7} 
       generations to them that fear Him. 
 
1:51 He hath shown Might in His Arm; He hath                        {line 8} 
       scattered the proud in the conceit of their heart. 
 
1:52 He hath put down the mighty from their seat,                   {line 9} 
       and hath exalted the humble. 
 
1:53 He hath filled the hungry with Good Things,                    {line 10}               
       and the rich He hath sent empty away . 
 
1:54 He hath received Israel, being mindful of His Mercy.      {line 11}  
 
1:55 As He spoke to our fathers:                                                {line 12} 
       to Abraham and to his Seed Forever." 
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  It is the purpose of this work on The Magnificat, this Marian devotion, to 

champion Our Lady Mary Immaculate,1 to defend the Sacraments, to encourage the reader 
and the writer alike to engage in them properly, and to live Her virtues. We shall accomplish 

these ends in the light of the utterances of the Magnificat,2 in the light of other scripture, in 
the light of tradition, in the light of faith, and in the light of reason.  This purpose shall be 
furthered by a parallel and comparison among seven of the various sevens of perfection.  In 
the Light of the Spirit of an ongoing Pentecost shall seven sevens herein be paralleled and 

compared including: the seven groupings of the utterances of the Magnificat,3  the seven 

Sacraments and their concomitant graces,4 the seven virtues5 and the seven gifts of the Holy 

Spirit6 that are given to perfect them, the seven last words of Christ,7 the seven churches of 
Asia, and the seven Angels8 who stand before the Throne of God.9   
 
 In the foregoing light would we champion Our Lady and defend the Sacraments that 
She contains who contains Him.  We shall achieve this end not as champions of time and of 
space, not as historians and geographers, but as champions of Godõs Omnipresent10 Eternal 
Ubiquity11; for in lieu of the now or then or when of time and the here or there or where of 
space shall we at once understand all in the moment and the locus of His Everpresent Now.  
Indeed, from the foundation of the world, the Incarnation in and of the Immaculate 
Conception, indeed, each and all of the Sacraments are ever in the Mind of God.  These 
have not come to us, and neither must they be intended, merely as afterthoughts of history, 
nor should they be viewed as mere products of the circumstance of geography or local 
culture.  They are artifacts neither of space nor of time, for neither are they artifacts of manõs 
invention nor vestigial relics, merely to be relegated to some dusty shelf together with a 
collection of other curios, the practical usefulness of which has long since been exhausted.  
Indeed, Who lays the foundation, knows what He will edify.12 Truly, it is ever in the Mind of 
the Great Cause that we properly use history and geography, time and space, as we would 
any of His effects: to bring us ever closer to Him.  However, we are not to intend those 

                                                           
1
St. Louis Marie de Montfort, How to Say Your Rosary with St. Louis de Montfort (hereafter referred to as ñMontfort 

Rosaryò), ñThe Assumption,ò Meditation 2: ñTo honor Her Immaculate Conception and the fullness of grace and 

reason in the womb of her mother St. Anne,ò and  ñThe Assumption,ò Meditation 3: ñTo honor her nativity which has 

gladdened the world,ò  Meditation 4: ñTo honor her admirable life exempt from all sin.ò and Meditation 5: ñTo honor 

her singular virtues.ò (Bay Shore, New York: Montfort Publications, n.d.), p.33. 
2
Luke 1: 46-55, The Canticle of Mary.  Cf. 1Samuel 2:1-10, The Canticle of Hannah. Cf. Luke 1: 67-79, The Canticle 

of Zechariah. 
3
Montfort Rosary, ñThe Visitation,ò Meditation 8: ñTo honor the `gratitude of the Blessed Virgin toward God in the 

óMagnificatô.ò 
4
Ibid. ñThe Descent of the Holy Ghost,ò Meditation 5: ñTo honor the plenitude of graces with which He privileged 

Mary, His faithful Spouse.ò  
5
Ibid.  ñThe Assumption,ò  Meditation 6: ñTo honor the plenitude of her singular virtues.ò  

6
Ibid.  ñThe Descent of the Holy Ghost,ò  Meditation 8: ñTo honor the seven gifts of the Holy Ghost.ò  

7
Ibid.  ñThe Crucifixion,ò Meditation 6: ñTo honor His seven last words.ò  

8
Ibid.  ñThe Annunciation,ò Meditation 10: ñTo honor the adoration by the Angels of the Word Incarnate in the womb 

of Mary.ò  
9
Please see the Appendix: ñTable: The Seven Sevens.ò 

10 Omnipresence: present to all things 
11 Ubiquitous: present in all places 
12

Cf. 1 Kings 7:9, Matthew 13:35, Matthew 25:34, and Revelation 13:8. 
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effects improperly nor are we to abuse them; for although time is a reality and space is yet 
another reality, His Eternal Ubiquity and Omnipresence, Is The Reality.13   
 
 To wit, the Sacraments, like the Gifts of the Holy Ghost, could not be said to have 
òevolved,ó as the historians of time and the geographers of space would perforce have us 
believe.  Rather than properly use them, many historians and geographers abuse history and 
geography, time and space, wielding them as bludgeons with the destructive object of  
beating the notion into credulous humanity that if the Church, as Her Sacraments, has 
evolved over time and space, that She is no longer what She was.  In this way many would, 
by calling attention to Her merely accidental mutability, by questioning Her stability, 
manage to question Her validity.  What they are basically suggesting is that the Church has 
evolved into or become what She was never intended to be from Her inception. However, 
that argument is refuted by the Immaculate Conception, and Mary, the Immaculate 
Conception, ad extra, is the Church in a preeminent manner. For as She was conceived 
sinless, All Holy, informed, and in Love, in the immutable Mind of God and in the womb of 
Her mother Saint Anne, so She is perpetually, as given by Her perpetual virginity; neither has 
She changed over time nor for the convenience of the times nor in essence from place to 
place.  
 
 The merely historical and geographical argument, suspended merely in time and 
space, is further refuted by the Magnificat, whose utterance is suspended in Godõs  
Omnipresent Eternal Ubiquity.  The Prophesies of the Magnificat are made in a certain 
now of time, and a certain here of space, before the institution and ratification of the 
Sacraments; yet, the Sacraments are clearly understood and embraced and delineated by Her 
therein in the full flower of their character or Spirit.  So too, the Prophesies of the 
Magnificat are made in that certain now of time, and here of space, some thirty-three years 
before the descent of the Holy Spirit, on that first Pentecost, and the distribution of His 
Gifts, inaugurating the newly nascent and barely natant Church; yet, His Gifts to us through Her 
are clearly understood and embraced and delineated by Her therein in the full flower of their 
character or Spirit. Therefore, inasmuch as the prophetic words of the Magnificat are 
inspired in Mary Immaculate by the Eternal Word, from the Everpresent Here and Now of 
His Ubiquity and His Eternity, and His Omnipresence, and uttered in accord with Him by 
Her, they bespeak, and we must therefore accede to, the Eternal Immutable and Most 
Necessary character of the Seven Gifts, and especially of the Seven Sacraments, that here 
and now, and in this present work, we would uphold and defend, and in Her and for love of 
Her, champion.    
  
 Indeed, the prophecy contained in the Magnificat is made from the most cardinal of 
all positions; for it is uttered not in the past of the old testament nor in the fulfilling future of 
the new covenant, the Light having yet to be born to light, but as a testimony and as a 
promise of that new testament yet to unfold.  At the moment of the Great Visitation, in the 
Magnificat, She is not prophesying the coming of the Messiah, who already reposes in Her 
treasury as the Greatest Treasure.  She does not prophesy of His coming, as had other 
prophets before Her, but rather to what end and to what specific purpose He had 
                                                           
13 Indeed, without the Incarnation there could be no Immaculate Conception.  Likewise, without the Immaculate 

Conception there could be no Incarnation. Therefore, we must view these Realities not so much in terms of the then of 

time or the there of space but in terms of the Everpresent Here and Now of The Great Reality. 
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already come.  In the Great Prophecy of the Magnificat, She would speak to us for Him, 
telling us specifically of what He will do in order to bring about our sanctification and 
salvation through the institution and ratification of the Sacramental System, telling us 
specifically of those prudent, economical and efficient means that He would institute and 
ratify in order to bring about the ends of justice.  Indeed in that moment She truly understands 
the hypostatic union achieved within Her, understanding all by Divine Light, even as She 
stands between the old covenant and the new.  For Her faith is perfected by understanding 
perfected by Vision.  In that Light, and from that vantage point, standing between the old 
and the new, She tells us of how He will knit the two, fulfilling the former with the latter.  
Indeed, the Magnificat is uttered, as are all prophecies, in the Everpresent Now of Godõs 
Immutable and Most Necessary Eternity.14  
 
 Indeed, the Eternal and Immutable and Most Necessary Persons of the Most Holy 
Trinity, Three distinct Persons in One God, are Themselves Eternally and mutually 
immersed in One Another, without blurring, blending or admixture.  Indeed, are They 
Eternally, Immutably, and most Necessarily Lovingly ordered to One Another.  Truly are 
They forever happily reconciled Each One with the Others, in an eternal concilium or 
assembly of the most intimate propinquity.  So too is Each forever anointed and crowned 
by the Knowing-Loving of the Others.  Forever are They confirmed and fortified in One 
Another, and Eternally United in mutual intentional union, hence in communion, each 
One with the Others as One.   
 
 Furthermore, truly can it be said of the eviternal good and holy Angels,15 from the 
very first moment of their loving inception in the Mind of that same Triune Godhead, that 
immediately they understood and lovingly, hence wisely and necessarily and immutably, did 
they choose to be immersed in Him, as Is He in them, lest they cease to love, cease to 
know, cease to be.  So too, from the very first, did the holy Angels choose to be ordered 
immediately to Him, thence to man in His Light; for they are that òlight,ó that from the very 
first, He had ordained for them òto beó in Him: òLet there be light.ó   Indeed, from the very 
first did the holy Angels forever choose to be reconciled with His Holy, Eternal, 
Immutable, and Most Necessary Will of Love for us, especially in the Light of the proposed 
Incarnation in and of the Immaculate Conception.  Upon this choice were they thenceforth 
and forever anointed for the Kingdom of Heaven by Him, anointed in their knowing and in 
their loving in Him of Him and by Him.  Upon this choice were they confirmed by Him 

                                                           
14

Venerable Maria de Agreda, City of God, trans. Fiscar Marison (Rev. G. J. Blatter), Vol. III: The Transfixion  (4 

vols.); Washington, New Jersey: Ave Marie Institute, AMI Press, 1971, reprinted 1990, p. 72-73:- ñShe was acquainted 

also with the Sacraments, which Her divine Son was to establish in the Church; their efficacy, the results in those that 

receive them, varying according to the different dispositions of the recipients, and all their strength flowing from the 

sanctity and merits of Her most holy Son, our Redeemer.  She was also furnished with a clear understanding of all the 

doctrines which He was to preach and teach; of the new and old Testament, and of all mysteries hidden under its four 

different ways of interpreting them, the literal, moral, allegoric, and anagogic; and all that the interpreters of the 

Scriptures were to write in explanation.  But Her understanding of all these was much more extensive and profound 

than theirs.  She was aware that all this knowledge was given to Her in order that She might be the Teacher of the 

whole Church; for this was Her office in the absence of Her most holy Son, after His Ascension into heaven.ò  
15

Indeed, the Sacraments play to the animal and to the angelic in our human nature.  As outward signs they provide our 

animal operations with the necessary sensible images.  As inward grace they provide our angelic operations with the 

necessary suprasensible support and ideas, to perfect our knowing and our loving. 
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and secured in Him, in His Heavenly Kingdom forever, in mutual intentional union and 
communion with Him, and with all else in Him.16  
 
           Truly, from the very first moment of Her Immaculate Conception, in the Mind of 
God, and in the womb of Her mother St. Anne, do we find Our Lady, Mary Immaculate, 
possessed of all grace and reason,17 living as the most Immaculate Concept or the Purest Idea 
of Love that the Triune Godhead can produce in a human creature; for truly do we find Her 
from that moment onward and forever perfectly immersed in, ordered to, reconciled with, 
anointed and crowned by, confirmed in, and in a loving mutual intentional union and 
most holy communion with the Divinity and all else in Him.    
 
 Through the Sacramental System, through the Seven Sacraments, we too are invited 
to a similar perfection of grace, gift, merit, and virtue in Her, who is their active repository and 
dispenser.  All Grace, the Greatest Gift, the Highest Merit, and the Most Heroic Virtue 
reposes in Her and comes to us through Her because it is in Her, among mere creatures, that 
All Perfection prefers to dwell: first, in Her Immaculate Conception, inasmuch as the Great 
Cause, from that instant, mutually indwells with His most witting and willing of mere effects, 
who is at once forever aware of Him and in love with Him ; secondly, in the Incarnation 
in and of Her, at the moment of the Great Annunciation; and lastly, thence and whence and 
forever is She, among mere creatures, the most frequented City of God.18 
 
 Furthermore, in order that we might begin to understand the singular virtues of this 
City of God, that we might begin to intend Her properly, that we might begin to emulate 
Her, engaging in the practice of those virtues that distinguish Her, and that distinguish a true 
devotion to Her, it is among the purposes of this work to dispel what appears to be a 
prevalent notion among many erroneous thinkers that Mary Immaculate was merely a 
passive instrument of God, and merely in passive potency to being acted upon.  Therefore, it 
is the purpose of this work to dispel the notion that Mary Immaculate, was merely, at first, at 
the moment of Her Immaculate Conception, a genetically informed, but otherwise 
uninformed, single-celled mote of protoplasm.  It is the purpose of this work to dispel the 
notion that Mary Immaculate, except for Her most Holy Pregnancy, was otherwise a merely 
uninformed and naive fourteen year old girl at the moment of the Incarnation. It is the 

                                                           
16

Montfort Rosary, ñThe Annunciation,ò Meditation 6: ñTo honor the mission and the salutation of the Angel Gabrielò 

and  ñThe Annunciation,ò Meditation 10: ñTo honor the adoration by the Angels of the Word Incarnate in the womb of 

Mary,ò and ñThe Nativity,ò Meditation 5: ñTo honor the adoration and the canticles of the Angels at the birth of Jesus 

Christ,ò and ñThe Agony in the Garden,ò Meditation 6: ñTo honor the consolationò that ñHe,ò the Word Incarnate, 

ñgreatly desired from an Angel.ò 
17
Ibid. ñThe Assumption,ò Meditation 2: ñTo honor Her Immaculate Conception and the fullness of grace and reason 

in the womb of Her mother St. Anne.ò  

Furthermore, is it not even said of St. John the Baptist in, Luke 1:15, that he was ñ. . . filled with the Holy Spirit even 

from his motherôs womb.ò  Finally, St. John Eudes in his 17th century book, The Wondrous Childhood of the Most 

Holy Mother of God, states that ñ. . . Bernadine and Albertus Magnus, together with Abbot Rupert, St. Bernard, and 

several others . . . assert that this admirable Virgin enjoyed the light of the Beatific Vision at least sometimes in Her 

life.  If this be so, we may well believe, (and this is the sixth privilege [of: óThe Twelve Marvelous Privileges Of The 

Immaculate Conception Of The Most Holy Mother Of Godô]), that this favor [of the Beatific Vision] was accorded at 

the moment of Her Immaculate Conception.  These holy Doctors assign as proof of this assertion, that . . . this grace 

was given to Moses, and to St. Paul, when he was ravished to the third heaven.ò  Indeed, the Queen could not be ñless 

favored than Her subjects.ò   St. John Eudes, The Wondrous Childhood of the Most Holy Mother of God, Fitzwilliam, 

NH: Loreto Publications, 2003, p. 74. 
18

Isaiah 62:12:- ñ. . . you shall be called óFrequented,ô a city that is not forsaken.ò 
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purpose of this work to dispel the notion that Mary Immaculate, except for that which on 
Calvary assailed Her senses, was otherwise a merely uninformed and highly emotional 
middle-aged mother at the Foot of the Cross.  It is the purpose of this work to dispel those 
erroneous notions whose proponents suggest that Mary Immaculate was merely a conduit 
for the Hypostatic Mystery and not essential to It, that She was at best merely marginally 
cognizant of  Her Mission, of Her role in the plan of salvation, that She did not so much 
act, and that She was in the main merely acted upon. 
 
 To begin to dispel such notions, we must allow that where the act of cognition 
precedes and necessitates the act of volition, that there obtains, for composed being, 
between knowing and loving a relationship similar to that of cause and effect.  Therefore, 
inasmuch as the Love of Mary Immaculate is the purest and the greatest, then it follows that 
Her Knowing, Her Science, is the greatest of all among mere creatures.  She could not be the 
Queen of the Angels did She not exceed them in what they, by their natures, are otherwise 
said to do best, among mere creatures.  The good angels, as natural, but purely spiritual 
beings, engage in operations that are especially if not exclusively spiritual; good angels mostly 
know and love.  If She is to be their Queen, and the Queen of all, She must know most and 
love best of all. She must know more than each and more than their sum; for truly is Her 
Love greater than each and greater than the sum.  She was and is and shall ever be their 
Queen and ours, from the first moment of Her Immaculate Conception, in the womb of 
Saint Anne, where, as Saint Louis de Montfort tells us: òShe was possessed of grace and 
reason.ó  Ergo, inasmuch as Her Great Loving distinguishes Her Immaculate Conception, it 
presupposes Her Great Science.  Truly, from the very first, She knows why and how it is that 
She is what She is.  Indeed, had She at any time from the first moment of Her Immaculate 
Conception been unaware of Her mission, She not only could not have been in Love, but 
She would have had no mission.   
 
 In the light of this Great Science, it is the purpose of this work, this Marian 
devotion, to guide the reader toward a proper intention of Our Blessed Lady, Mary 
Immaculate, and hence toward a proper intention of Her Graces, Gifts, and Meritorious 
Virtues.  Indeed, it is most important that we come to intend Her properly because She is at 

once our Mother
19
 and our greatest Daughter, our Queen and our Little Princess.  Indeed, 

She is even our Spirit Spouse, when we are especially good; for She is the one, in Her All 
Holy Humanity, to whom we are most espoused whenever we are best engaged in our most 
nearly worthy knowing and informed loving and doing, whenever we emulate Her virtues, 
having properly intended the Graces, Gifts and Merits of which She is witting and willing 
repository and dispenser.   
  
 In order that we might intend Mary Immaculate wittingly and lovingly and devoutly 
we must understand that from the very first moment of Her Immaculate Conception, as in 
Her Most Holy Pregnancy, from the very first moment of the Incarnation in and of Her, 
thence forever, She contains, and is contained by, She is aware of, and in love with, all of the 
Perfection alluded to in The Magnificat.   For She, the greatest effect, among mere creatures, 
is from the very first keenly aware and profoundly in love with Her Great Cause.  Indeed, 
later on, at the moment of the Great Visitation, and out of loving gratitude, is She prompted 

                                                           
19

 Montfort Rosary, ñThe Coronation of the Blessed Virgin,ò Meditation 8: ñTo honor her as the Mother and support of 

Christians.ò and Meditation 9: ñTo honor her as the joy and sweetness of the just.ò  



The Magnificat 

 

 

 

8 

to utter the Prophecy of the Magnificat in chorus and in accord with the thoughts of Her 
Divine Son reclining yet within the Thalamus of Her Virginal Womb.20  Indeed, the Person 
of the Word enters and stays in Hypostatic union in and of Her only upon Her understanding 
and upon Her loving fiat, ever in accord with His Will of Love.   
  
 In the Magnificat, Our Lord speaks with Her and through Her to us of Her, 
of Himself in and of Her, of what He has done in Her, and of what He would do in 
us.   
  
 Indeed, in the Magnificat we find revealed the mysteries of the Seven Sacraments.  
So too, are we given to know of the Graces of the Father that Create Her, of the Gifts of the 
Spirit that Sanctify Her, of the Merits of the Son that Save Her, and of the Meritorious 
Virtues that She practices from the very first moment of Her Immaculate Conception in the 
Mind of God and in the womb of Her mother St. Anne.   
  
 Hence, that our devotion to Her be complete, as we rightly intend Her are we rightly 
to intend the Graces of the Father, the Gifts of the Spirit, and the Merits of the Son, of 
which She is active repository and dispenser, that we might better emulate Her in the 
practice of Her Meritorious Virtues.  Indeed, our faith or belief in Her, and our devotion to 
Her, is perfected, fulfilled, completed, and finished by our understanding of Her when we 
begin happily to glean and generously to live the significance of the Magnificat uttered by 
Her in chorus with Her Divine Son at the moment of the Great Visitation. 
  
 St. Louis Marie de Montfort, in his 18th century work, True Devotion to the Blessed 
Virgin, wrote of many exterior and interior practices that indeed mark and favor true 
devotion to Mary Immaculate.   The eight interior practices referred to by Montfort in the 
first chapter of the second part of True Devotion to the Blessed Virgin, apply especially well 
to the purpose of this work.  These interior practices are enumerated by Montfort as follows: 
  

. . . (1)  To honour her as the worthy Mother of God  
with  the  worship  of  hyperdulia; that  is to  say to  
esteem her and  honour her  above all the  other Saints,  
as  the  masterpiece  of  grace, and  the  first  after Jesus  
Christ, true  God and true  Man;   (2)  to  meditate   her   
virtues, her privileges, and  her actions; (3) to  contemplate 
her  grandeurs;  (4)  to  make  to her  acts of love, of 
praise, of gratitude; (5) to invoke her cordially; (6)  to 
offer  ourselves  to her, and unite ourselves with her;  (7)  
to do all our actions with the view of  pleasing her;  (8)  to 
begin,  to continue, and to  finish all  our  actions by her, 
in her, and with her,  in  order that  we  may  do  them  
by  Jesus Christ, in  Jesus Christ with  Jesus  Christ, and 
for Jesus Christ, our Last End. . . . 
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In the Old Testament, it was an imperfect motive that prompted Hannah to sound her canticle of victory over her 

enemies, whereas It Is  the Perfect Motive, It Is The Prime Mover, The First Mover, that Moves Mary Immaculate to 

sing His praises in the Magnificat.  This is so as surely as the New Testament, in Jesus Christ Living in Mary 

Immaculate, has come to Perfect the Old.  Cf. 1 Samuel 1 and 1 Samuel 2: 1-10. 
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Indeed, it is the purpose of this work on The Magnificat to engage the writer of this work 
and the reader of this work in each and all of these most necessary interior practices. 
  
 Among the exterior practices, of which Montfort lists twelve, in the first chapter of 
the second part of True Devotion to the Blessed Virgin, the third, sixth, and eighth exterior 
practices, as they apply especially to this present work on The Magnificat, are therein stated 
as follows: 
  

 . . .(3) to publish her praises; . . . (6) to recite with 
attention, devotion, and modesty the holy Rosary, . . . or. . 
. the  Magnificat  . . .  (8)  to make her a number  of  
genuflections or reverences, while  saying, for     example, 
every morning, sixty or a hundred times  Ave   
Maria,  Virgo   Fidelis,  to  obtain  from God the 
grace by her to be faithful to the graces of God during the 
day; and then again in the evening, Ave Maria, 
Mater Misericordiae to  ask pardon of God  by her 
for the sins that we have committed during the day; . . . 

 
Indeed, it is the purpose of this work on The Magnificat to engage the writer of this work 
and the reader of this work in each of these most valuable exterior practices.   
  
 It is hoped that as we attain to such interior and exterior practices of devotion that 
we might in some small way begin: òTo honor the gratitude of the Blessed Virgin toward 
God in the Magnificat.ó21 
  
  Combining the third exterior practice, and the sixth exterior practice relative to 
devout recitation of the Magnificat, it is the purpose of this work, to publish the praises of 
Mary Immaculate, offering Her hundreds of reverences, in the context of Her prophetic 
canticle, thereby magnifying the one, among mere creatures, that most magnifies the Lord, 
that most manifests Him as Almighty.   Praise of Her,22 the greatest work, the masterpiece of 
Godõs Hand among mere creatures, cannot be locked up forever in oneõs heart, albeit 
infinitely ample, as are all human hearts that long for Infinite Goodness.  Indeed, this praise 
must be passed from the writerõs heart to his hands, to his readerõs eyes, thence to their 
hearts and hands and lips, as through their works and words Her praiseworthy virtues are 
magnified and manifest to others.   
  
 All of these worthy aspirations shall most expeditiously obtain and be attained to, by 
both writer and reader alike, as surely as we do not fail to avail ourselves of that element of 
the sixth exterior practice which recommends the daily recitation of the Holy Rosary.  
Indeed, as we meditate upon the mysteries of the Holy Rosary: the joyful and the sorrowful 
and the glorious mysteries, of life and of death and of rising again, each of our interior 
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Montfort Rosary, ñThe Visitation,ò Meditation 8: ñTo Honor the gratitude of the Blessed Virgin toward God in the 

Magnificat.ò  
22

It is not so much that I capitalize the effect that is She, but the Great Cause of Her--forever One with Her, identified  

with Her, and therefore inseparable from Her. 
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practices shall, with greatest facility, come to bear fruit in our exterior practices, in our words 
and in our works, as in them we magnify God and manifest Him to one another.23   
  
 With regard to the eighth exterior practice it is useful to note that each chapter is 
divided into three parts.  The first part of each chapter serves as an introductory overview of 
varying lengths. The second part of each chapter entitled: òAve Maria, Virgo Fidelis,ó òHail 
Mary, Faithful Virgin,ó provides us with an opportunity to review and to reverence a number 
of Our Ladyõs meritorious virtues.  This second part of each chapter makes certain 
statements and poses a series of questions, presented as if statements, without question 
marks, for each enjoys the same answer; for as often as we might inquire into the matter 
regarding who, among mere creatures, best does justice to the Graces, Gifts, and Merits with 
which God has favored Her, anyone who is honest must forever reply: òMaria, Virgo Fidelis.ó  
As surely as we honestly respond to these statement-like questions relative to Her and utter 
Her name, we have called upon Her.  As surely as we have called upon Her, and as surely as 
we watch for Her at dawn,24 She comes to us.  Indeed as we think of Her who ever thinks 
of our sanctification and salvation, there She is, present to us, especially if we invoke Her 
cordially.  As surely as She is present to us must we salute Her with the angelic salutation: 
òAve Maria.ó  Then must we add in all honesty, and in the light of the just perspective of a 
true humility, òVirgo Fidelis.ó  
  
 The third part of each chapter, serving as an examination of conscience, is entitled: 
òAve Maria, Mater Misericordiae,ó òHail Mary, Mother of Mercy.ó  Again, this third part of 
each chapter makes certain statements and poses a series of statement-like questions, again, 
each with the same answer; for more often than not whenever we might inquire into the 
matter regarding whether or not we, among mere creatures, have done our best to do justice 
to the Graces, Gifts, and Merits with which God has favored us through our Blessed 
Mother, we are, more often than not, moved in all honesty to implore of Her mercifully to 
intercede for us, as we recall Her: òMaria, Mater Misericordiae.ó  Yet, as surely as we recall Her 
mercies, and ask of our Blessed Mother mercifully to intercede for us, She comes to us, and 
is ever with us, when for Her sake we keep vigil.25  Indeed, as we think of Her who ever 
thinks of our sanctification and salvation, there She is, present to us, especially if we invoke 
Her cordially.  As surely as She is present to us must we again salute Her with the angelic 
salutation: òAve Maria.ó  Thereupon in all honesty, and in the light of that just perspective of 
a true humility, an actual grace from Her, that clarifies for us just how, in any given instance, 
we have failed to respond to Godõs Grace through Her, how we have oftentimes rejected 
His Gifts from Her, and how we have often failed to take proper advantage of His Infinite 
Merits, first applied to Her, it becomes incumbent upon us to add: òMater Misericordiae.ó  
 
 In this work on The Magnificat, the reader shall engage with the writer in an eight 
day odyssey, and pilgrimage, and quest. Our immanent movement shall be akin to an 
odyssey because ultimately we shall end our week where we began it; we shall begin our 
week with Christ on one Sunday, live in His Light during the week, ever emulating His 
virtues and those of Our Lady Mary Immaculate, and return to Him on the next Sunday, 
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To this end one must strongly recommend the invaluable 36 page booklet entitled: How to Say Your Rosary with St. 

Louis de Montfort, often cited herein as ñMontfort Rosary.ò 
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Wisdom 6:14 
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from our Alpha Beginning toward our Omega End or Purpose in life.  Our immanent 
movement shall also be akin to a pilgri mage because we shall, day by day, endeavor to 
come closer and closer to Christ until once again we come to Him in the Eucharist on the 
following Sunday, hopefully, more nearly worthily.26  In yet another sense, our pilgrimage will 
not so much be to the holy land as to become the holy land and holy city wherein God dwells 
and gladly reposes in the heart of each on that Seventh Day, upon our our more nearly 
worthy reception of Him in the Eucharist.  So too, our immanent movement shall be akin to 
a quest, not so much for the Holy Grail but that we might truly become the Holy Grail, upon 
our our more nearly worthy reception of Him in the Eucharist, as throughout the week we 
shall have prepared ourselves to be more nearly worthy vassals and vessels of the Blessed 
Sacrament.   
 
 We shall begin as one on a Sunday morning, as one òwho watches for Her at 
dawn.ó27   We shall begin with chapter one of this work entitled: òEucharist, Love, and 
Wisdom.ó   After reading the introduction, we shall carefully consider the content of the 
second part of chapter one subtitled: òAve Maria, Virgo Fidelisó relative to the Eucharist, 
Love, and Wisdom.  We shall consider the Blessed Sacrament relative to Mary Immaculate 
and consider Her stellar virtues as we examine this section, and propose to live those virtues, 
from moment to moment, during the course of that day, that we might more nearly worthily 
approach the Eucharist.  As often as one of Her virtues is delineated, we reverence Her.  
Immediately, shall we praise God in Her saying: òAve Maria, Virgo Fidelis.ó We shall attend 
Mass on Sunday.  If we are in the state of grace, we shall receive Communion, if not, and 
confession is not immediately available to us, we shall make a spiritual Communion.  We 
shall praise God and thank Him for His Eternal Sacraments in the Incarnation in and of the 
Immaculate Conception.  We shall tell Him how we long to receive Him worthily in the 
Eucharist. After Communion we shall devoutly recite the Magnificat.  If ours was a spiritual 
Communion, we must include the devout recitation of the Magnificat and ask Him to give 
us the grace through Mary Immaculate to reconcile with Him promptly through the 
Sacrament of Penance.  
 
 Later that same Sunday, perhaps in the evening, we shall reunite as one.  As one 
òwho for Her sake keeps vigil,ó28 we shall make an examination of conscience by 
considering the content of the third part of chapter one subtitled: òAve Maria, Mater 
Misericordiaeó.  We shall humbly ask ourselves if we have managed to emulate the virtues of 
Mary Immaculate during the course of the day.  If we have failed to do so, relative to any 
given point, we must prevail upon Her to intercede for us ever praying: òAve Maria, Mater 
Misericordiae.ó  Indeed, we may find ourselves more in need of Her intercession than we 
might have thought at the onset of the day, even though we began our day with the 
strongest of resolutions to live those virtues. 
 

                                                           
26
The phrase ñmore nearly worthilyò is given here to mean ñin the state of sanctifying graceò, i.e., without any stain of 

mortal sin on the soul, even though we yet may be striving against the force of our bad habits, and struggling with our 

venial faults.  Who, among us, save our Blessed Mother, in this life as pilgrim, is perfectly worthy to receive the Most 

High God under his roof, into his being?  Nevertheless, while we work on our venial and other lesser faults and bad 

habits we must come to Him in the confidence that He Will forever receive and assist with His Grace that Israel who, 

with firm purpose of amendment, genuinely struggles to attain to His High Standard of Love.    
27
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 We shall consider Monday to be the First Day of our conversion, the dawn of a new 
creation in each of us.  We shall begin on Monday morning with chapter two of this work 
entitled: òBaptism, Hope, and Fear.ó  Again, after reading the introduction, we shall carefully 
consider the content of the second part of chapter two subtitled: òAve Maria, Virgo Fidelis.ó  
We shall ponder the Sacrament of Baptism relative to Mary Immaculate, the mutual 
immersion of God and man in Her, and consider Her heroic virtues as we examine this 
section.  Thereupon, we shall propose to live those virtues, from moment to moment, 
during the course of that day, that we might more nearly worthily approach the Eucharist on 
the following Sunday, the Eternal Seventh Day.  Again, as often as one of Her virtues is 
delineated, we reverence Her.  Immediately, shall we praise God in Her saying: òAve Maria, 
Virgo Fidelis.ó  
 
 Monday evening, the evening of the First Day, we shall again make an examination 
of conscience by considering the content of the third part of chapter two subtitled: òAve 
Maria, Mater Misericordiae.ó  We shall ask ourselves if we have managed to emulate these 
virtues of Mary Immaculate during the course of the day.  If we have failed to do so, relative 
to any given point, we must prevail upon Her to intercede for us praying: òAve Maria, Mater 
Misericordiae.ó  Once again, we may find ourselves more in need of Her intercession than we 
might have thought at the onset of our day, even though we began our day with the 
strongest of resolutions to live those virtues. 
 
 In the morning and evening of each of the remaining days of the week, Tuesday 
through Saturday, the Second through the Sixth Days, we shall take a similar approach as we 
carefully consider in turn the content of each chapter given by those days.   Throughout the 
remaining days of the week we shall ever endeavor to emulate the virtues of Our Lady Mary 
Immaculate.  We shall ever solicit Her grace and Her powerful intercession, ever singing the 
praise of Christ Jesus in and of Her.   It is hoped that when at last we return to the Seventh 
Day, on the eighth day of our odyssey, pilgrimage, and quest, that the dawning of that 
Eternal Seventh Day will find us better prepared for the proper reception, possession, 
contemplation, and love of the Eucharist. 
 
 Believing and cleaving to everything and denying nothing that the Holy Catholic 
Church teaches relative to strict adherence to the matter and form of the Sacraments, we are 
prepared properly to receive Christ in the Eucharist, only if we engage the Spirit of each of 
the Seven Sacraments, from moment to moment, throughout any given day, according to 
our state in life.  Indeed, whether we are married or single, the Spirit of the Sacraments both 
of Holy Orders and of Matrimony should play a part in our every waking moment, as surely as 
we are ordered from Baptism to the only One that Is Holy, and as surely as we are so 
ordered in the Matrimony or Motherhood of Mary Immaculate. Truly, whether or not we 
deem ourselves physically ill or moribund, we must come to live, from moment to moment 
the Spirit of the Sacrament of the Anointing of the Sick; for as surely as we ever truly prefer 
a finite delimiting truth or good to the Infinite, Unlimited, or Boundless Truth and Good, 
the Truth and Good that would set us free to do whatever is truly good,29 we are indeed sick 
and in need of healing.  
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Mary Immaculate, the Greatest of Mere Creatures 
 

 Indeed, God has told us how to love Him in Christ.  He has told us to love both 
God and man in Christ; indeed, Christ has said: òWhatever you do to the least of these you 
do to Me.ó  Hence, if we are to love properly their Common Creator Cause, then we must 
love not only that Great Cause, but we must also learn properly to love even the least of 
those mere effects and mere creatures suspended in that Cause. We must love Him in 
Himself above all else, but we must love Him also in His most cherished and beloved 
creatures, His intelligent effects,30 including, among them, even the least of these, His called 
and chosen ones,31 that are His rational effects.32  It is the purpose of this work to represent 
the All Holy Humanity of Mary, the Immaculate Conception, as the most exalted of His 
effects, among mere creatures. For She is, among mere effects or mere creatures, not the 
òleast of theseó but the greatest of these; for She is the most witting and loving Vessel of the 
graces of each of the Seven Sacraments, as surely as She comprehends and embraces the 
Seven Angels at the Throne of God, who contain them. For is She not infinitely greater than 
the sum of the Seven Churches of Asia?  For She is, among mere creatures, the most exalted 
Vessel of each of the seven gifts of the Holy Spirit, as surely as She comprehends and 
embraces each of the seven meritorious virtues that they perfect. For are not those virtues 
found by the Divinity to be perfect in Her All Holy Humanity?   For does She not, among 
mere creatures, knowingly comprehend and lovingly embrace, together with these great gifts 
and graces, the greatest grace of the greatest of sorrows and sufferings?  Indeed, it is this 
very loving suffering, accepted by Her wittingly and willingly, that renders Her paramount 
even to the highest of the Seraphim, establishing Her as Our Lady, Queen of the Angels. 
 
The Nature of the Humanity of Mary Immaculate  
 
 What is the nature of this His greatest Work, the Masterpiece of His Hand, ad extra, 
among mere creatures? For only God, among all beings, Is Supernatural; only He, among all 
beings, does not have a nature and an existence. Among all beings, it Is only He Who Is, 
only Yahweh, Whose Nature or Essence Is Existence, His, and that of all else that is.  It is 
however, the purpose of this work to draw attention to the fact that She, from the very first 
moment of Her Immaculate Conception, as His Purest Concept or Idea of Love ad 
extra, is immersed in God, copenetrated with His Supernature, and thereby divinized.  Each 
intelligent and loving mere creature is invited by God to be so divinized, through His Infinite 
Power, by the copenetration and elevation of their natures by His Supernature.  It is not the 
purpose of this work to refer to Her human nature in the negative or pejorative sense in 
which the phrase ôhuman natureõ is most often ill-applied.  Often the phrase ôhuman natureõ 
is misused in an attempt to excuse inappropriate human behaviors or, as in the case of Mary 
Immaculate, in order erroneously to attribute some weakness to Her, casting thereby 
aspersions upon Her, in an attempt to derogate or to detract from so Immaculate a Concept.  
Indeed there are many these days who are far too eager to do so, as if God could not work 
prodigious wonders within the poetic constraints of human nature.  Indeed, the All  Holy 

                                                           
30

The intelligent effects include the angels and man. 
31

For He chose to unite Himself in Hypostatic union with men, who are ever in need of a Physician, and not with the 

good angelic pure forms who, from the first moment of their inception and choice, responded once and for all to graces 

applied to them in the Merits of Christ from all Eternity. 
32

Human beings are Godôs rational effects.  Angels do not need to reason; they simply know. 
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Humanity of Mary Immaculate is supernatural only as any mere creature is supernatural, 
upon immersion in God. However, it is precisely this aspect of Her human nature, divinized 
and elevated infinitely by Godõs Supernature, that should most interest the rest of us who 
share that human nature with Her.    Truly, we are all invited, to engage fully the Seven 
Sacraments, that each of us might be as She, in our mere human natures: immersed in, 
ordered to, reconciled with, anointed for, confirmed in, espoused to, and in communion 
with God and man, in Christ Jesus, in Mary Immaculate.   
 
 There is one great distinction that obtains between the All  Holy Humanity of Mary 
Immaculate and that of all other mere creatures; for Mary Immaculate, is perfectly 
immersed, ordered, reconciled, anointed, confirmed, espoused, and in communion 
from the very first moment of Her Immaculate Conception by the Power of God, Who so 
informed Her human intellect as to enkindle in Her willing heart a conflagration of ineffable 
unconditional love.  Yet was She destined for unutterable suffering.  For although She 
cannot and will not sin, She can and does suffer.   
  
 But shall we dismiss this greatest of all effects among mere creatures, merely because 
She is merely an effect and merely a creature?  Can we afford to ignore the greatest mere 
effect that the Great Cause can produce in a mere creature?  Would it not be to deny His 
very efficacy in our very lives; for are we not mere creatures?  Should we not hope that He 
might do in us what He has done under the appearances of inanimate bread, and what He 
has done in the soul or anima 33 of that mere creature who best, among mere creatures, 
magnifies Him and manifests His Greatness?  Would we be doing true science, were we to 
accept the Cause yet reject the greatest effect that He can create among mere creatures? Is it 
not manifestly clear that if we reject the greatest Work, of which He Who Is Almighty Is 
capable, ad extra, among mere creatures, that we reject Him?  Can I tell Him that I love Him, 
but that I despise His works?  
  
Among Mere Creatures, the Hope of Humanity  
 
 Sharing with Her a common human nature, as mere creatures, it is our hope, for love 
of God, that we might be as She.  Embracing Christ, the incomprehensible, in His Humanity 
and in His Divinity, She is at one and the same instant, the earthly paradise, and the tree of 
Life, Who bears Him as the Greatest Fruition of Love.  Properly prepared to receive Him in 
the Eucharist, as She receives Him in the Incarnation, prepared as She is, as the Immaculate 
Concept or the Purest Idea of Love ad extra, we too might be as She for love of God. We 
might be as She who is, among mere creatures, the Holy Grail, the promised Holy Land, the 
Arc of the Covenant, and the Masterpiece of His Hand.  
 
 And yet, the expression, òmere creatureó merits some explanation.34  The òcolorsó 
of our Lady, Mary Immaculate, are blue and white.  They are the colors of the standard of 
David, that family line whose tree ultimately bore Her and our Lord, Jesus Christ, as its 
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 Luke 1:46:- ñMagnificat anima mea Dominum.ò  ñMy soul magnifies the Lord.ò   
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Wisdom 7:22-23:- ñfor Wisdom, the artificer of all, has taught me . . .ò that ñ. . . in Her is a Spirit intelligent, holy, 

unique, manifold, subtle, agile, clear, unstained, certain, not baneful, loving the good, keen, unhampered, beneficent, 

kindly, firm, secure, tranquil, all-powerful, all-seeing, and pervading all spirits, though they be intelligent, pure, and 

very subtle.ò 
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finest Fruit.  Yet the blue and white sky that embraces and transcends the world is at once a 
composite of mere creatures and a symbol of that mere creature who not only comprehends 
and embraces the world of all mere creatures but also transcends it.  In one sense, the word 
òMary,ó means òbitter,ó and the word òMareó reminds us of the blue ocean of bitter salty 
tears that She sheds to save us, even as it reminds us of the depth and the breadth of Her 
great sorrow for our state, and of the profundity and compass of Her science, reflecting and 
reflected by that sky of Her boundless Love for us, dispersing the Light and Warmth of the 
Son.  Truly, by day we have the sun, also a mere creature, a created thing, to remind us of 
Her brilliance and Her warmth that banishes cold ig̀ norance or lukewarm indifference, and 
the darkness of mitigating `ignorance; daily do we have the reminder of how She dies with 
Christ and rises with Him.  By night we have the moon, yet another mere creature, a created 
thing, to remind us of how She in Christ has, with Him, and by His Merits, conquered the 
darkness of sin and its horrible consequences.  If we need yet more to remind us indefinitely, 
if not infinitely, of Her, we have all of the stars, of all of the galaxies, and of all of the 
universes, if indeed there be more than one, mere creatures, one and all, merely created 
things, that, as it were, crown Her Queen of All the Universes that turn toward One, in the 
Corona Radiata of the heavens. 
  
    For She is fairer than the sun  
    and surpasses every constellation of the stars.  
    Compared to light, She takes precedence; 
    for that, indeed, night supplants, 

    but wickedness prevails not over Wisdom.35 
 
 Truly, Mary Immaculate, is full of Grace; indeed, were we to posit Her, for the sake 
of spurious comparison, alongside, as it were, of the rest of creation below Her, taken as a 
whole, then all mere creatures great and small, all of the universes, if indeed there be more 
than one, with their uncounted, perhaps countless, galaxies, stars, planets and moons, all of 
humanity, save that of the Word Made Flesh, throughout the ages, from generation unto 
generations, all of the patriarchs and prophets of the old testament and all of the saints, 
martyrs and virgins, of the new testament, indeed, and easily so, all of the glorious angels, 
ordered and serried as they are hierarchically in ageless eviternity, and unimaginably 
indefinite, if not infinite, variety and number, all of the mighty and powerful, loving and 
brilliant seraphim, cherubim, thrones, dominations, principalities, powers, virtues, 
archangels, and angels, worthy as they are of our greatest respect and love, for the wonderful 
and glorious things that God has wrought in them, as for their participation in His Beauty, 
Truth, and Goodness, all, just as certainly collectively as singly, are as naught and negligible 
when compared to that one mere creature of all mere creatures who best responds to what 
God has done in Her.  Compared to Mary Immaculateõs knowing and loving response, to 
God's Gifts, Graces, and Merits, all other mere creatures, taken collectively, pale by 
comparison under the pall of relative insignificance.  Simply, if God had created naught but 
Christ in His Humanity, ever One in Hypostasis with the Divine and Increate Word, and 
one mere creature, and were that mere creature Mary Immaculate, then were His Creative 
Act complete forever. 
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Therefore, for All that Is True and Good in Her:  

 

    For Zion's sake I will not be silent,  
    for Jerusalem's sake I will not be quiet,  
    Until Her vindication shines forth like the dawn  

    and Her victory like a burning torch.36
 

 

    Forevermore, O Blessed Virgin, Mary Immaculate: 

 

    Nations shall behold your vindication,  
    and all kings your glory;  
    You shall be called by a new name  
    pronounced by the mouth of the Lord. 
     
    You shall be a glorious crown in the hand of the Lord,  
    a royal diadem held by your God. 

 

    No more shall men call you "Forsaken,"  
    or your land "Desolate,"  
    But you shall be called "My Delight,"  
    and your land "Espoused."  
    For the Lord delights in you,  
    and makes your land his spouse. 

 

    As a young man marries a virgin,  
    your Builder shall marry you;  
    And as a bridegroom rejoices in his bride  

    so shall your God rejoice in you.37 
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WISDOM  

 
7:7    Therefore I prayed, and prudence was given me;  
          I pleaded, and the Spirit of Wisdom came to me. 
   

7:8    I preferred Her to scepter and throne, 
         and deemed riches nothing in comparison with Her, 
   

7:9    nor did I liken any priceless gem to Her;  
          because all gold, in view of Her, is a little sand, 
          and before Her, silver is to be accounted mire.  
 

7:10  Beyond health and comeliness I loved Her,  
          and I chose to have Her rather than the light, 
          because the splendor of Her never yields to sleep.38   
 

7:11  Yet all good things together came to me in Her company,  
          and countless riches at Her hands;  
 

7:12  and I rejoiced in them all, because Wisdom is their leader,       
          though I had not known that She is the Mother of these.39   
 

7:13  Simply I learned about Her, and ungrudgingly do I share--   
          Her riches I do not hide away;  
 

7:14  for to men She is an unfailing Treasure;  
         those who gain this Treasure win the friendship of God,  
         to Whom the Gifts they have from discipline40 commend them. 

                                                           
38

Hence if I would choose Wisdom rather than the light, and Wisdom is not merely knowing but doing, for it consists 

in knowing Godôs Will of Love and doing It, it would be wise, therefore, to love.  For as it is well that I understand or 

know the immaculate concept or the pure idea of love, it is imperative that I do or live that love in the flesh, that I come 

to be,  the incarnational image of that immaculate concept of love.  It is imperative that I do all that I know.   

 Where Wisdom Is Love and Love Is Wisdom, neither can these sleep nor die eternally, as does the light in 

Lucifer, the son of the dawn, the morning star of Isaiah 14:12, who fell from the heavens and dies forever because he 

knew but did not do, because he was aware but not in love.  Truly, love never dies.  Faith dies with us and is replaced 

and perfected with Vision.  Hope dies with us and is replaced and perfected as Possession of the longed for Object.  

However, the love of the wise never dies; for it is love both here and hereafter, though it comes to perfect Fruition  

upon the clearest Vision and the most secure Possession.  
39

Ecclesiasticus 24:24-31:-- ñWisdom sings Her own praisesò:   ñI am the Mother of fair Love, and of fear, and of 

knowledge, and of holy hope.  In me is all grace of the Way and of the Truth; in me is all hope of Life and of virtue.  

Come over to me, all ye that desire me, and be filled with my fruits.  For my spirit is sweet above honey, and my 

inheritance above honey and the honeycomb.  My memory is unto everlasting generations.  He that eats of me shall 

hunger still [for Her Son], he that drinks of me shall thirst for more [for Her Son]; he that hearkeneth to me, shall not 

be confounded, he that works by me, shall not sin, and he that explains me, shall have Life everlasting.ò      
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WISDOM  

 
6:22 

 
Now what Wisdom is, and how She came to be  
 
I shall relate; and I shall hide no secrets from you,  
 
But from the very beginning I shall search out and  
 
bring to light knowledge of Her, nor shall I diverge  
 
from the Truth.41 

 

 
 

 

                                                                                                                                                                             
40

Discipline is another name for wisdom as love, wherewith one wisely loves even and especially under duress, even 

and especially regardless of oneôs feelings or whatsoever may assail oneôs senses.   The good disciple, the true lover of 

Wisdom, the truly wise lover, regardless of circumstance or situation, is ever possessed of Wisdom: that as Knowledge 

comprehends every gift, and that as Love embraces every meritorious virtue. 
41

Wisdom 6:23-25 continues as follows: ñNeither shall I admit consuming jealousy to my company, because that can 

have no fellowship with Wisdom.  Indeed, a great number of wise men is the safety of the world, and a prudent king, 

the stability of his people; so take instruction from my words, to your profit.ò  

Cf. St. Louis Marie de Montfort, How to Say Your Rosary with St. Louis de Montfort, ñThe Descent of the Holy 

Ghost,ò Meditation 9: ñTo ask for the gift of wisdom and the coming of His reign in the hearts of men.ò  
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 This chapter and its structure, that parallels each of the other chapters in this work, is 

guided by the first four verses, presented herein as the first six lines
42
 or the First Utterance

43
 

of the Magnificat:  
    
  òMy soul doth magnify the Lord,  
   and my spirit rejoices in God my Saviour.   
   Because He hath regarded the humility of His handmaid;  
    for behold, from henceforth all generations shall call me blessed.   

   For He that Is Mighty hath done Great Things
44
 in me,  

   and Holy Is His Name.ó 
45
   

 
 Although each of the subsequent chapters in this work is guided, in turn, primarily 

by one of the last six lines of the Magnificat, this chapter on the Eucharist,
46
 Love,

47
 and 

Wisdom,
48
 considers each of the first six lines, and those last six lines in the light of the 

first.
49
 Indeed, we shall in this and in subsequent chapters discover interrelations among the 

ten verses or twelve lines or Seven Utterances of the Magnificat. So too, as we relate them to 
these Utterances of the Magnificat, shall we find interrelations among the Seven Sacraments, 
the Seven Virtues, the Seven Gifts, the Seven Churches of Asia, and even among the natures 

                                                           
42

Please see page two: The Magnificat, From the Gospel of St. Luke 
43

Please see Appendix: Table: The Seven Sevens 
44

The Great Thing that the Almighty has done in Her refers to the presence in Her of the indwelling Trinity.  Indeed, it 

is the Triune Divinity as the Cause of Her, that plunges headlong forever enamored with the Immaculate Concept of 

His Love for us, that Love that precipitates out into that heretofore nothingness where now She is.  The plurality in the 

word ñThingsò refers primarily to the Divine Nature and the Human Nature of the Person or Hypostasis of Christ Jesus 

living in Mary Immaculate.   It is the Flesh of that Humanity that condenses out of Her and that congeals and heals.  

This plurality secondarily refers to the effects that this Great Indwelling has upon Her whole being; for as surely as She 

wittingly and willingly receives Him, He reposes in communion with Her, rendering Her thereby active repository of 

all of His Graces, Gifts, and Merits.  In this line of the Magnificat we hear a confirmation of the promise made in 

Eden, where the Fatherôs Word Is forever given; for in Mary Immaculate, the true Terrestrial Paradise, His Word Is 

forever kept.  Indeed, He has done Great Things in Her for us; for it is through Her, a mere creature, that the Creator 

comes unto us.  It is through Her that His Spirit, the Sanctifier, Her Spouse, would sanctify us.   It is through Her that 

His Divine Word, the Savior, Her Son, would save us from sin and death, and it is through Her that He would bring us 

to everlasting Life in Love in Him.  Hence, in yet another of His Infinite Special Ways, it is Himself that He has done 

in Her for us, ñand Holy Is His Name.ò  
45

Luke 1:46-49 
46

Montfort Rosary, ñThe Finding of Our Lord in the Temple,ò Meditation 10: ñTo honor the institution of the Holy 

Eucharist.ò  
47

1 Corinthians 13: 1-13:- ñIf I speak in the tongues of men and of angels, but have not love . . .ò 
48

Isaiah 11:2-3:- ñThe Spirit of the Lord shall rest upon him: a Spirit of wisdom and of understanding, A Spirit of 

counsel and of strength, a Spirit of knowledge and of fear of the Lord, and his delight shall be the fear of the Lord.ò  
49

Line one relates specifically and reciprocally to line seven, line two to line eight, line three to line nine, line four to 

line ten, line five to line eleven, and line six to line twelve. For example, line seven relates, and may be taken to refer 

among other things, both to the Sacrament of Baptism and its certain relation to the Eucharist, whereas line one relates, 

and may be taken to refer among other things, especially to the Eucharist Itself and to Its necessary relationship with 

Baptism. Line nine relates, and may be taken to refer among other things, both to the Sacrament of Reconciliation and 

its certain relation to the Eucharist, whereas line three relates, and may be taken to refer among other things, especially 

to the Eucharist Itself and to Its necessary relationship with Reconciliation.  
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of their Angels or guiding lights or receptacles.
50
 Truly, the Utterances of the Magnificat 

bespeak and attest to these and doubtless many other interrelations and associations yet 
hidden in the mystery of the Divine Word, the Eucharist, the Hidden Manna, in Whom 
infinitely more is hidden than revealed.  Hence, at the very least, the nature of the intimate 
interrelations of the first six with the last six lines of the Magnificat necessitates some 
consideration and delineation in this, the first chapter on the Eucharist as Love as Wisdom.  
 Each of these first six lines, the subject of this first chapter, refers primarily to the 
Eucharist, to Love, and to Wisdom, to the special or unusual instances in Mary Immaculate of 
the perfect preparation, reception, possession, contemplation, and wise love of Jesus the 
Eucharist, and secondarily to the other six Sacraments and virtues and gifts that, as usual 
means, generally prepare us better to receive, possess, contemplate and love the Eucharist. 
The last six lines, which are the subjects of the other six chapters of this work, refer 
primarily to the other six Sacraments, virtues, and gifts, considering just how these are 
related to the Eucharist, and how these are given to us by Christ to serve to prepare us for 
that proper reception, possession, contemplation, and wise love of Him in the Eucharist.  
 Changing the form, it is as important from the outset to note these relations among 
the first six and the last six lines of the Magnificat as surely as we must acknowledge the 
certain and necessary association and relation, in any living body, of the head and its 
dependent members.  Indeed, the Eucharist contains the other six Sacraments and all grace 
gifts and meritorious virtue, much as the head can be said to contain itself and the rest of the 
body and each of its membe1rs. Hence that Love Who Is the Eucharist embraces the other 
six virtues, and that Wisdom Who Is the Eucharist comprehends the other six Gifts of His 

Spirit.
51
 

 Again, each of the last six lines, while referring specifically to a certain Sacrament or 
prudent means of preparation for the Eucharist, including a certain virtue and the gift that 
perfects that virtue, refers also to the Eucharist Itself.  This is necessarily so as surely as each 
member of the body is meaningful and has reference to itself and to other members only 
through the head of the body, which alone does justice to each member, telling each to do 
what is right, where justice is righteousness. Without the Eucharist, therefore, no Sacrament 
has meaning; there is no ôcommunity,õ only many dismembered parts, either dead or dying, 
and no vitality in what might otherwise have been the integrated members of the Living Body 
of Christ.  A congregational body without the Eucharist is as vital as a headless corpse, 

                                                           
50
In this context the term ñAngelsò may refer to the pure intelligences, the Holy Angels per se, or to the bishops of the 

Churches of Asia or both.  Hence, in one sense, the Seven Angels at the Throne of God may be seen as the guiding 

lights of the bishops of the Seven Churches of Asia. In yet another sense, the term ñangelò may well be taken to allude 

to the spiritual operations of the humanity of Mary Immaculate: to Her knowing and to Her loving.  Only She, among 

mere creatures, best contains, comprehends, embraces and loves the Seven Angels, who are the Seven Worthy Vessels 

of the Seven Churches, and of the Seven Sacraments with their concomitant and attendant Graces, as of the Seven 

Virtues, and of the Seven Gifts that perfect those virtues.  Hence, She contains, in the sense of comprehends or 

embraces, them that contain these things.  Indeed, it is She, among mere creatures, who best comprehends and 

embraces the Seven Last Words of Her Divine Son upon the Cross, as well as the utterances of the Magnificat, sung by 

Her in Chorus with Him, and in accord with His promptings, even as He yet reclines within the Thalamus of Her 

Womb.  Indeed, upon containing the Seven Angels, She readily comprehends and embraces each and all of these Seven 

Sevens.  Furthermore, upon possessing, containing, comprehending, embracing, and loving the Divine Word, 

suspended in Her Womb, She has been given to possess, contain, comprehend, embrace, and love All Else.  
51

This is so just as surely as every age is comprehended as one, and east and west are reconciled and embraced at once, 

in Him. Indeed, in His Everpresent Here and Now, He negates space and time, without annihilating them, suspending 

them forever in His Ubiquitous Omnipresent Eternity, The Great Reality, wherein He works with them.  Hence that 

Real Presence Is ever present to us, in yet another of His Infinite Special Ways, here and now in the Eucharist, the 

Blessed Sacrament, in the Holy Sacrifice of the Mass upon the Altar. 
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merely an aggregate of disintegrating parts, lacking the Integrity that Is He Alone.  It cannot be 
called a ôcommunion,õ for only inasmuch as the many are one, united under One Head, is 
there common union.  A Sacramental economy without the Eucharist lacks justice; for only 
the Head does justice to the members of the Body, as surely as a headless body is not quite 
right.52   
 A Sacramental economy without the proper means to prepare and condition the 
members for the proper reception, possession, contemplation, and love of the Eucharist, 
lacks prudence, which virtue is directed at the proper means toward the ends of justice; for 
it is through the members, acting as they should, as the Head dictates, righteously, that 
justice is facilitated. In this analogy, remove the Head, remove the Eucharist, and the other 
Sacraments lose their direction.  Thereupon, the erstwhile members of the Body lose their 
holy ordering to the One and only Holy One, the Just End.  Thereupon, many erstwhile 
members of the Body of Christ wither and fall away from Him.  They have not Life in 

them.
53

 They perish.  Remove the other Sacraments of preparation, and we must not be 
given to assume or to presume that the Head will necessarily be given to author and to offer 
other means to approach Him. For inasmuch as the Head in this analogy Is One Who 
Cannot Change His Mind, there is no other way or prudent means to the proper End of 
Justice, that Is Himself, than through the Sacraments that He has Himself instituted and 
ratified with His Life, Death, and Resurrection. 
 Now as a result of the Sacrament of Baptism, all of the Gifts of the Holy Ghost and 
each of the Meritorious Virtues that they perfect are bestowed upon the baptized. In this 
chapter, however, we shall place special emphasis upon the meritorious Virtue of Love as 

perfected by the Gift of Wisdom.  Now Wisdom is knowing
54
 and doing,

55
 knowing Godõs Will 

of Love and loving therefore, knowing the Pure Idea or the Immaculate Concept of Love 
and living as the Incarnational Image of that Love, in our knowing words and in our loving 
works, making the Word Flesh to those ôround about us.  We are encouraged in this by the 
Last Word of the Word made Flesh, Who Is Wisdom and Love and Who said: òFather, 

forgive them; for they know not what they do.ó
56
  Truly, who would have the temerity to approach 

the Eucharist of Loving Forgiveness who had failed to love his neighbor or who had failed 
to forgive his enemy?   
 Here below, Perfect Wisdom and Love Is to be found only in the tabernacle. Here 
and now, during this pilgrimage and terrestrial banishment and sojourn, this Immutable 

                                                           
52 It Is Christ Himself Who, in Revelation 21:5, has said: ñBehold, I make all things new.ò  Since Christ has come to 

us, therefore, the terms ócommunityô and ócommunionô have a new meaning, no longer analogous but univocal.  

Since Christ, true Community and Communion can truly obtain only in the Integrity that Is He Alone, only in Holy 

Communion with Him in the Eucharist: instituted there and then, in the Upper Room on that Holy Thursday, and 

ratified there and then on Calvary on that Good Friday, but That Is forever and Really Present to us here and now in the 

Blessed Sacrament upon the Altar--Body, Blood, Soul, and Divinity. Indeed, any human body of people, any 

congregational body, be it a family or any other form of government, whose amalgam is not united in and under the 

Eucharist, Who Alone Is Integritiy, cannot expect to perdure but to disintegrate.  
53

John 6:53:- ñJesus said to them, óAmen, amen, I say to you, unless you eat the flesh of the Son of Man and drink his 

blood, you do not have Life within you.ôò 
54
Our Lordôs preaching bespeaks, connotes, suggests, and by it we begin to comprehend the general idea of, His Divine 

or Supernatural knowledge ad intra.  Cf. Montfort Rosary, ñThe Finding of Our Lord in the Temple,ò Meditation 5: 

ñTo honor His admirable preaching.ò  Whose Word Is Works, practices what He preaches. 
55
Our Lordôs miracles denote, are specific particular applications or extensions or incarnational images ad extra of, His 

Divine or Supernatural doing.  Cf. Ibid. ñThe Finding of Our Lord in the Temple,ò Meditation 6: ñTo honor His 

astonishing miracles.ò, p.15. 
56

Luke 23:34  
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Being, Infinite in Attribute, Infinite in Perfection, Is to be found in Person, in the Real Presence, 
in the Blessed Sacrament, in the Holy Sacrifice upon the Altar, in the Eucharist, in the 
Hidden Manna, as the Great Foretaste of Eternal Happiness. 
 We have seen many imperfect things, finite things, limited in their natures and attributes 
or things suffering great privations which render them incomplete, unfinished, and 
unfulfilled even in their finite natures.  We have seen many things unfulfilled.  We have seen 
many empty things.  We have seen the emptiness of a smoking revolver, violently stripped of 
all six bullets, leaving only shells behind.  We have seen the emptiness of the lifeless bodies 
of our loved ones, sadly bereft of their souls, leaving only shells behind.  We have seen the 
emptiness of faithless loveless human promises, deprived of truth, leaving only despair, the 
shell of hope behind.  Yet in all of our wanderings and experiences and wonderings we have 
yet to wander upon, yet to experience, and yet to wonder at the emptiness of any horror that 
rivals the emptiness of any empty ôchurch,õ wherefrom the Real Presence has been taken, 
wherein the Real Presence is absent.  There is nothing more bereft of Reality, there is nothing more 
surreal, than a ôchurchõ that has been stripped of the Real Presence.  
 Such a ôchurchõ seems that it has been violently and sadly stripped and bereft of the 

Divine Promise and Truth of that Real Presence.
57
  Wherever the Real Presence has been 

ripped from Her Womb, only a most empty shell of Her former self has been left behind.  
Such a ôchurchõ impresses upon oneõs mind and heart an unmistakable and unforgettable 
species, an awful awareness of a great and abiding absence, eloquent in its deafening silence. 
Conspicuous to the blind is the absence of that Presence, for it mutely bespeaks total 
deprivation, desperate abandonment, and ineffable loneliness.  One is touched only by the 
vacuum.  
 For such a ôchurch,õ after the music stops and the shouting is done, emptied of all that 
man can do toward his own salvation, emptied of all emotionalism and sensationalism, of all that 
appeals to the senses, there is nothing left; it is truly bereft.  There is nothing there save 
properties and chattels, and no One is home.  Where there is no One, there is no Integrity.  
Where there is no Integrity, one is assailed by the stench and savor of disintegration and 
corruption.  
  Yet enter a Church where the Real Presence Is present, when otherwise the Church 
would be empty, and you do not feel or sense, but you know that the Church is not empty.  
You are not alone in such a Church nor in the universe of time and space, but that you are 
alone with The Alone, and with Him Face to face.  You are certain of this in the light  of 
Faith, albeit for some of us a dim and flickering light, a light like that of a candle.   Enter 
such an apparently empty Church, where the light  is left on to welcome you home, to a 
home where Some One Is home, and you are aware of that Real Presence, your spirit is  
elevated thereby, and you truly rejoice thereupon in God your Savior.58   

                                                           
57

Matthew 28:20:- ñI Am with you always [He promises], even until the end of the world [to the ends of space and 

time].ò--Whereas in the present century, the word óworldô means the óspaceô that we call Earth, to the Anglo-Saxons it 

meant ótimeô.  Therefore, for us, it may be given to mean both.  Cf. Eucharistic Prayer III:- ñFrom age to age [time] 

You gather a people to Yourself, so that from east to west [space] a perfect offering may be made to the glory of Your 

Name.ò Note: the negation of space and time in the Eucharist. 
58CORALLARY:- THE NEGATION OF S PACE-TIME; OF PROXIMATE AND ULTIMATE CAUSALITY:  

Many of us there are who do not rejoice first and foremost in God our Savior, but genuinely prefer to Him His created 

effects as are time and space and their contents.  However, to go on and on among mere effects in the realm of space 

and in time is to go on and on in an indefinite if not an infinite regression relative to the proximate causality of merely 

caused effects as caused causes.  Indeed, the true purpose of a valid cosmology is not merely to posit all of nature in a 

temporal-spatial frame, but to transcend those delimits of nature, time, and space, and all things relative and created, 

positing in their stead The Increate Supernatural Eternal Ubiquitous Omnipresent Absolute that Is God Alone.  Now, in 
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 Indeed, we are further encouraged by one of the etymological interpretations of the 
name of the Church of Asia called Pergamos, whose name may be given to mean òelevated,ó 

and to which Christ speaks of His òHidden Manna.ó
59
   We are encouraged in this regard, 

not only at the elevation of the Host at the consecration of the Mass, but whenever we 
consider that, among the Sacraments, the Eucharist Is the Most Elevated; for the Eucharist 
Is the God-Man, the Most High , for Whom the other Sacraments are charged to prepare 
us.  Of all the Sacraments, the Eucharist Is not only most like unto God, but It Is He, in His 
Most Holy Humanity and Divinity. 
 Again, we are encouraged by this Last Word of Christ, òFather, forgive them; for 
they know not what they do,ó among the freshest and newest or most recent words that He 
has uttered in the now of time, words that well may determine in the Now of Eternity the 
eviternal essence and the mission of one among the Mighty and powerful Seven Seraphim at 
His Throne.  Is it not the very Wisdom of God as Loving Forgiveness that forever sticks like 
a spear point in Luciferõs throat?  Are not Wisdom, Love, and Forgiveness, impossible for 
the adversary to swallow; for where wisdom is knowing Godõs Will of Love and loving 
therefore, Lucifer failed to do wisdom.  Indeed, Lucifer knew but he did not do.  
 Lastly, we might go so far as to encourage ourselves by naming one of the seven 
Angels at the Throne of God, the one who wields the spear of Godõs Wise and Loving 
Forgiveness, the most elevated Angel of the Churches of Asia, the Angel of Pergamos, by a 
name that is indicative of his essence and of his mission.  Indeed, are we ever inclined in our 
natures to name a thing by what it does.  In this instance, we might name the Angel of 
Pergamos: òWho is Like Unto the Most Highó or òWho is Most Like Unto Godó or òWho is Like 
Unto God.ó  Were his name Michael, we should not be at all surprised.   

                                                                                                                                                                             
order to arrive at The Absolute and Ultimate Truth and Good, The Uncaused Cause, One must somehow negate the 

mediation of merely relative space-time immediately.   A failure to negate space and time, a failure to come up in lieu 

of these constructs with The Eternal Ubiquity and Omnipresence of the Real Presence, of The Increate, Immediate and 

Absolute Ultimate Proximate Cause, is to run the risk of dwelling in the unfortunate realm of relative proximate 

causality, call it a characteristic of hell, ad infinitum, never to attain to the End that Is our Beginning. Fortunately, the 

Blessed Sacrament, in the Divinity of the God-Man, the Alpha and the Omega, our Eucharist, negates space and time; 

for in It everything that is apparently east of It and west of It, north of It and south of It, and from age to age, seemingly 

before It or after It, is forever present to It and reconciled with It in the Everpresent Here and Now of the Only One 

Who Alone Is every where and every when at once.  Indeed, we are not alone in time and space; for the Real Presence 

Is ever present to us. We do not so much need to dwell in the realm of relativity as we need to acknowledge The 

Absolute and His indwelling in us and our indwelling in Him in Holy Communion.  Hence, where relativity is a reality, 

the Real Presence Is The Reality; the former is certain, the latter Is Necessary.   Again, we are not alone but that we are 

alone with The Alone, especially whenever and wherever we visit The One Who Is the Blessed Sacrament or receive 

Him in Holy Communion, in the Eucharist.  Upon this epiphany, both our Great Fortune and our Great Responsibility 

to guard this Treasure are immediate and in no wise removed to a moment yet to come or at a distance far from us, in 

no way separated from us neither by the mediation of time nor of space.  Truly, do we guard our Treasure, and defend 

and champion our Great Fortune, whenever and wherever, at each and every here and now, at every locus and at every 

moment of our waking day, that we choose to embrace our responsibility to prepare ourselves by our good choices to 

be more and more nearly worthy to visit Him in the Blessed Sacrament, that we might all the better prepare ourselves 

for a more and more nearly worthy reception of Him in Holy Communion.   
59

Revelation 2:12-13,17 
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The Eternal Morning 
  

of the  
 

Seventh Day60 
 

                                                           
60

The Seventh Day, of the second chapter of Genesis, given by Genesis 2:1-3, symbolizes the Infinite, Eternal, and 

Increate Creator.  The Seventh Day refers especially, though not exclusively, to His Act ad intra, whereas days one 

through six of the first chapter of Genesis refer to all things finite, ephemeral, and created.  The six days of creation 

refer especially, though not exclusively, to His work ad extra, of Creation, Sanctification, and Salvation, and just how 

those created things are to be intended by us prudently.  Indeed, the realm of created effects is intended by us prudently 

only when we intend them insofar as they would mediate our sanctification and salvation, only as means, therefore, to 

Him as our Just End.   

 It is said that God rested on the Seventh Day.  Indeed, He Is all the rest that creation is not; for by negation 

only do we know Him from creation.  Indeed, He is said to rest; for, indeed, He Is All Perfection, in Whom all things, 

relatively perfective, relatively participate.  Hence, Being All Perfection, He Is immutable and at peace, having no need 

to move or to change in order to acquire that which not only is His, but that which He Forever Is.  He invites us all to a 

similar peaceful rest.  Indeed, even if after the pursuit of all things finite, weariness at last obliges us to rest in Him, all 

the rest that is He shall on that Seventh Day be ours. Yet if we purpose to pursue Him actively, above all things, His 

Peaceful Rest shall most assuredly be ours, and there shall be no evening to end that Seventh Day, no darkness to 

enshroud or to cloud it.  Upon possessing Him we shall forever rest in the vision, possession, and fruition of All 

Perfection, in perpetual Rest and eternal Light.  There is no end in terms of terminus of the Seventh Day, but only in 

terms of purpose. 

 Hence the Seventh Day may be seen to symbolize God in His Perfection, His Spiritual Operation of 

Intellection as Volition, together with His physical Passion, His Sacrifice, His Suffering and Death, for Love of us, and 

Resurrection that distinguish, manifest, and magnify that Perfection.  Now, of all of the seven days only the Seventh 

refers to God as He Is in Himself; and of all of the Seven Sacraments, only the Eucharist not only refers to Him but Is 

He, as He Is in Himself, in His Divinity and in His Humanity.  Now His Humanity, together with that of the one mere 

creature that is His Mother, may be seen in one way as the only product ad extra of that Eternal Seventh Day.  To 

Them all the rest was given.  Hence the Seventh Day calls to mind the Eternal Sacrament of the Eucharist, the humble 

Matter or Mater of His Humanity, and the other sevens related to it.    

 It is well to call the Blessed Sacrament ñeternalò firstly because It Is He, and because, as such, It is ever in the 

Mind of God, hence ever of His Act ad intra as well as of His work ad extra.  Indeed, the Blessed Sacrament, the God-

Man radiates His Act ad intra as well as His work ad extra.  Furthermore, He forever lovingly intends to be in 

communion with man.  Likewise, of all of the Seven Virtues, it Is Love that distinguishes His Will or His Heart, and it 

is Wisdom, of all of the Gifts bestowed upon us by His Spirit, that distinguishes His Intellect or His Mind. Indeed each 

of the Virtues, practiced by us to perfection, are tantamount to love, as each of the Gifts, well received and employed 

by us, culminate in Wisdom.  Yet God, Being Simple, does not admit of composition.  Therefore, what He Knows in 

His Wisdom must needs Be what He Does; for in Him Knowing Is Doing.  Hence What and Whom He Knows Is What 

and Whom He Loves.  Therefore, Wisdom in Him Is Love and Love Wisdom. 
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AVE MARIA VIRGO 
FIDELIS  

[AMVF]  

 
òMy soul 61 doth magnify the Lord,  
and my spirit 62 rejoices in God my Saviour.   
Because He hath regarded the humility of His handmaid;  
for behold, from henceforth all generations shall call me blessed.   
For He that Is Mighty hath done Great Things in me,  
and Holy Is His Name.ó  Luke 1:46-49 
 
ANGEL (Who is Like Unto God) 
SACRAMENTAL GRACE of (The Eucharist) 
MERIT ORIOUS VIRTUE  {(Love) as witting  service happily rendered} 

GIFT  OF THE HOLY SPIRIT {(Wisdom) of knowing Godõs Will of Love and doing it} 

LAST WORD (Father, forgive them; for they know not what they do.)63 

CHURCH OF ASIA {(Pergamos)(òelevatedó or òcitadeló)} 

 

òTo the Angel of the Church of Pergamos
64

 write: . . . Thus says He Who has 
the sharp two-edged sword . . . . To him who overcomes, I will give the hidden 
manna, and I will give him a white stone, and upon the stone a new name 
written, which no one knows except him who receives it.ó  Rev. 2:12-13,17 

 

                                                           
61

The symbolism of the last supper in the upper room or cenacle suggests that we are not merely to approach the Eucharist like 

an animal only, that we are not merely to see with the fleshy eye or taste with the tongue and palate only, merely intending and 

digesting.  Indeed, neither can we be guided to the Substance of the Eucharist merely by sensory cognitive and appetitive 

powers nor by emotionalism.  In no way can we become one with God and man in Holy Communion merely through the 

operations of the merely vegetative and the merely animal lower stories of the human soul, but only by means of the spiritual 

operations of the Upper Story or Cenacle of our human souls are we guided to All in the Eucharist that Is Suprasensible and 

Spiritual.   

 Precisely in this way, does the soul or anima of Mary Immaculate magnify the Lord, in that it is a human soul.  By 

nature a human soul is designed by God to be infinitely empty of truth and of good, that it might be infinitely filled by the All 

Truth and All Good that Is He, upon the fulfillment of its human destiny.  This He does for Her from the very first moment of 

Her Immaculate Conception.  For from that very first moment of Her existence He fills Her otherwise infinite emptiness with 

His Infinite Truth and Good.   Hence She is conceived full of grace.  He does this by applying the Infinite Merits of Christ to 

Her through all Eternity.   It is precisely the application of these Infinite Merits to Her, together with Her awareness of this 

Infinite Truth and Her love of this Infinite Good, which in Her magnifies God as Almighty.  Indeed, in this way does He 

prepare Her to receive Him in that Blessed Sacrament that Is the Incarnation. 
62

Indeed, it is with the Cenacle, or the upper room or upper story of Her soul, it is precisely through the spiritual operations of 

Her heart and of Her mind, hence with the spirit of Her anima, that She must be said to rejoice in God Her Savior.  
63

Luke 23:34 
64

The Church is to seek the intercession of its Angel, be it the bishop to whom the writer writes or the Angel who guides that 

bishop, relative to the following points. 



The Magnificat 

 

 

 

27 

Meditate upon the following in terms of the foregoing: 

 
Angel of Pergamos--AMVF

65

 
Of Pergamos, whose name means òelevatedó or òcitadeló--AMVF 
Who is She, among mere creatures, that is the most elevated City of God, the New 
 Jerusalem, edified and fortified by His Grace--AMVF 
 Who is She whose soul most magnifies the Lord as Almighty, to edify or elevate and 
 fortify whatsoever or whomsoever He Will--AMVF 
Whose soul, so edified, elevated, and fortified, most magnifies the  Lord from the first, 
 because of Her Immaculate Conception, whereupon She is perfectly prepared to 
 receive Him--AMVF  
Whose soul, so edified, elevated, and fortified, most magnifies the  Lord when, at last, 
 She receives the One Who Is Our Eucharist, in the Incarnation in and of Her Flesh 
 upon Her fiat--AMVF 
 
Who is the Flower that precedes the Fruit--AMVF 
 
At the moment of the Incarnation in and of Her Flesh--upon perfect reception, possession, 
 contemplation, and love of the Eucharist, Her Son, the Divine Word--whose soul 
 most magnifies the Lord, that Lord Whose witting Word Is willing Works;  whose 
 soul most magnifies the Lord and manifests Him as Greatest in Wisdom as Love, 
 as Greatest in Knowing and Doing, as Greatest in Action and in Passion, as Greatest 
 in Suffering and Sacrifice; whose soul most magnifies and manifests the Lord, as 
 His Word both given and kept, as the Great Witting Willing Loving Sacrifice, Who 
 comes to us even here and now in Her Flesh made His in the Eucharist, in the Holy 
 Sacrifice of the Mass upon the Altar--AMVF 
Whose Soul most magnifies and manifests the Lord in this Way because She Herself, 
 among mere creatures, meets Him in the ways and best engages that Way of  Loving  
 Sacrifice: The Way of the Cross--AMVF  
Whose, therefore, among mere creatures, is the most Holy Communion of God and man; 
 whose the most intimate and immanent in the Flesh and in the Mind and in the 
 Heart--AMVF 
Who, among mere creatures, is forever elevated, as surely as what once was lowly bread 
 is changed and elevated--AMVF 
 
Angel of Pergamos--AMVF 
Who is most like unto God, among mere creatures--AMVF 
Whose soul, among mere creatures, most magnifies Him as Infinite  in Power, as Almighty;  

for He has assumed, frequented, edified or elevated, and fortified Her infinitelyñ 
AMVF 

Who, among mere creatures, thanks to the Infinite Merits of Her Son, most efficaciously 
 defends, in Communion with Him, that elevated citadel that is the Church, and 

                                                           
65
Please read ñAMVFò as ñAve Maria, Virgo Fidelisò or ñHail Mary, Faithful Virgin.ò 
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 that, indeed, preeminently is She,
66
 by engaging, together with Michael, in 

 glorious combat upon the Field of Honor, the devil and all lies, utterly destroying 
 these, merely upon the simple implementation of the immanent acts of Her soul, 
 in Her knowing and in Her loving, by bringing effortlessly to bear upon Her 
 adversaries the wondrous arms of Her intellect and of Her will, ever in accord 
 with the Divine Truth and Good--AMVF 
Who does the Most Holy Rosary teach us is ever one with the Divine Will of Love, one with 

 Christõs Loving Sacrifice, one with Him in His Incarnation
67
 in and of Her 

 Immaculate Conception, one with Him in His Loving, in His Living, one with 
 Him in His Suffering, in His Dying, in His Rising, and in His Transcendent 
 Elevation--AMVF 
Who is one with Him, and all else in Him, in His Real Presence in  the Eucharist; for 
 where eõer abides the Great Cause of all effects,  there abide in most intimate 
 propinquity with Him each and all of His effects, from the least of these to the 

 greatest: lest they cease to be,
68
 in other cases lest they cease to be and cease to 

 live,
69
 in yet other cases lest they cease to be, cease to live and cease to know,

70
 

 and finally  lest some of them, the elect, the predestined and the chosen ones among   

His cherished effects, cease to be, cease to live, cease to Know
71
 and,  cease to Love

72
 

--AMVF 
 
The mere effect that is most intimate and most in immanent union with the Common and 
 the Proper First, Final, and Ultimate Cause of all effects is She who knows most 

 and loves best
73
--AMVF 

 
One with God in Christ and Christ in man in Her--AMVF 
One with the Eucharist--AMVF 
 

Of perfect preparation for the Eucharist
74
--AMVF 

                                                           
66

 Ephesians 5:25-27:- ñ. . . Christ loved the Church and handed Himself over for Her to sanctify Her, cleansing Her by 

the bath of water with The Word, that He might present to Himself the Church in splendor, without spot or wrinkle or 

any such thing, that She might be holy and Immaculate.ò 
67

 St. Louis Marie de Montfort, How to Say Your Rosary with St. Louis de Montfort, ñThe Annunciation,ò Meditation 

9: ñTo honor the creation of the soul and the formation of the body of Jesus Christ in the womb of Mary, by the 

operation of the Holy Ghost.ò  
68

Lest all created being, inanimate and animate, cease to be. 
69

 Lest even the plants be deprived of their anima as vital principle. 
70

Sensory or material or emotional cognition, is that which we share in common with the animals, the product of which 

is an image. 
71

 Suprasensible or Spiritual or Intellectual Cognition is that which we share in common with the Angels, the product of 

which is an idea. 
72

Indeed, for intelligent creatures, the most elevated or edifying idea is the purest idea or most nearly immaculate 

concept of Love of which we are capable, not only of intending but also of extending.  For by Love and for Love we 

have been created as infinitely capacious repositories and dispensers, of that Selfsame Love, that should we but admit 

such a Love into our immanent act of willing, we shall by Him forever be sanctified, and saved. 
73

Indeed, Mary Immaculate is the Queen of the Angels because She does better than do they at what it is that they do 

best.  The Holy Angels, among other things, are given especially to know and to love.  One thing, among other things, 

that Mary Immaculate knows that the Good Angels do not know is suffering.  One thing, among other things, that She 

can do that they cannot is suffer meritoriously; She knows what it is to practice virtue under duress.  This is precisely 

what sets Her above the Angels in Her knowing and in Her loving, rendering Her, thereby, their most worthy Queen. 
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Of perfect preparation for the Eucharist as Perfect Love--AMVF 
Of perfect preparation for the Eucharist as the Immaculate Conception that, among mere 

 creatures, is She
75

--AMVF 
Of the Immaculate Conception, among mere creatures, as the Purest Concept, among 
 mere creatures--AMVF 
Of the Purest Concept, among mere creatures, as the Purest Idea of God that He can 
 create in a mere creature--AMVF 

Of the Purest Idea, among mere creatures, of the God Who Is Love,
76
 as the Purest Idea 

 of Love that He can create in a mere creature--AMVF 
Of the Purest Idea of Love that He Who Is Almighty can create, among mere creatures, 
 as the Purest Idea of Love that Is--AMVF 
Whose soul, among mere creatures, most magnifies the Lord, manifesting Him as 
 Infinitely Generous and Boundless Love--AMVF 

Where there is Love, there is no sin
77

--AMVF 
Where there is Love, there is Science, Knowledge--AMVF 
Whose Awareness of His Truth and Love of His Good, therefore, from the first moment 
 of Her human existence, manifests and magnifies the Lord as Infinite--AMVF 
Whose informed and loving, and therefore sinless, soul most magnifies the Lord in Her 
 Immaculate Conception: as perfect preparation to receive Him, as perfect 
 preparation for the Incarnation, as perfect preparation for the Eucharist--AMVF 
 
Who, among mere creatures, from the first moment of Her Immaculate Conception, and 
 thenceforth, is so in Communion and so copenetrated with God that all of Her 
 loves resolve into One Love, due to Her most happy Beatific Fruition in Him--
 AMVF 
Through whom, among mere creatures, would He forgive all of sinful humanity, known 
 for its loving but conditionally: known for its being in love with love in general, 
 but terrified at the prospect of that particular love, that sacrificial kind of love that 
 comes ever with a price in the flesh--AMVF 

                                                                                                                                                                             
74

Montfort Rosary, ñThe Assumption,ò Meditation 2: ñTo honor Her Immaculate Conception and the fullness of grace 

and reason in the womb of Her mother St. Anne.ò Indeed, for the Immaculate Concept or the Purest Idea of Love, 

among mere creatures, to Love from the first She must first know from the first. 
75

Ephesians 5:25-27:- ñ. . . Christ loved the Church and handed Himself over for Her to sanctify Her, cleansing Her by 

the bath of water with The Word, that He might present to Himself the Church in splendor, without spot or wrinkle or 

any such thing, that She might be Holy and Immaculate.ò 
76

1John 4:8:- ñWhoever is without love does not know God, for God is love.ò Cf. 1John 4:16:- ñWe have come to know 

and to believe in the love God has for us. God is love, and whoever remains in love remains in God and God in him.ò 
77

 To say that She is conceived without sin is to say the truth.  However, such is a negative truth; for to say that She 

does not sin merely speaks of that which She does not do. Indeed, it is not enough merely to say that She is conceived 

without sin, for we must speak rather of how and in Whom She is conceived; for She is conceived as love in Love.   

Indeed, we must speak of what it is She does and does best, among mere creatures.  Since She does not sin, we want to 

know what it is She does in a manner preeminent.  Hence, when we speak of the Immaculate Conception we should 

speak of the great virtue that is the exact opposite of sin.  Now the opposite positive virtue that cancels all negatives is 

love; for where there is love there is no sin, as surely as where there is sin there is no love.  Hence, we insist herein that 

not only is She conceived without sin, but that She is conceived by God as the purest idea or immaculate concept of 

Himself that can exist in a mere creature.  That pure idea or Immaculate Concept of Himself, ad extra, that is She, is 

Love.  Indeed, it is informed Love that She does preeminently among mere creatures, and It Is Love that Is the positive 

mark and seal of Her Immaculate Conception.  Truly it is Her Spouse, the Holy Spirit, that sets this, His Seal, upon 

Her. Indeed, It Is Her Spouse, the Holy Spirit, God, Who Is the Increate Immaculate Conception, the Person of God's 

Act of Love ad intra. 
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To whom, among mere creatures, at the moment of Her Immaculate Conception, does He 
 through all Eternity apply the Merits of Christ--AMVF 
Whom does He fore-give; to whom does He give before--AMVF 
Whom does He forgive : to whom does He give away all, to whom does He give 
 perfectly, and give completely of His Graces and Gifts, because She would 
 condition and reject none of them, including, and especially, the suffering and 
 the dying, that Her sinless loving, All Holy, soul could well have rejected without 
 sinning or failing to love--AMVF 
 
Who, among mere creatures, from the beginning, from the first moment of Her 
 Immaculate Conception would receive all that He would give, Who would give of 
 Himself, Who Is All--AMVF 
Who, from the beginning, from the very first moment of Her Immaculate Conception, in 
 Spiritual and Most Holy Communion with Him, receives the Eternal Word so well 
 that in the fullness of time we see Her pregnant with It--AMVF 
òIn the beginning was the Word,ó but in the beginning of what, merely from the 
 beginning of mere inanimate gas and dust and rock in space?  From whose 
 beginning was the Word--AMVF 
Who is She that, from the very beginning, from the very first moment of Her Immaculate 
 Conception, conceives of the  Word in Her Mind and Heart, in Her Anima, and 
 anon, at the moment of His Incarnation, conceives of Him in Her Womb--AMVF 
 
Of the Immaculate Conception as the perfect preparation for the reception of the 
 Eucharist, as perfect preparation for the Incarnation, as the Flower that precedes 
 the Fruit--AMVF 
Yet who, one day, out of all humility, most wittingly and willingly and lovingly Presents 
 Him in the Temple, knowing with the knowledge of true science that His 
 Sacrifice, as signaled by His Presentation, Is the High Price of Her Immaculate 
 Conception, of Her Loving Sinless Purity confirmed in all perfection, ever since 
 the first instant of Her All Holy human being, of Her being aware, of Her being in 
 Love, as signaled by Her humble acceptance of the ritual bath of Purification, the 
 Mikvah--AMVF 
Who is She that knows, with the knowledge of true science, that, in terms of time, as we 
 have come through custom to proclaim this mystery, mention of His Presentation 
 precedes mention of Her Purification, in order to remind us that in the Now of 
 Eternity the Infinite Merit of His Incarnational Sacrifice Is the Efficient Cause of 
 Her Immaculate Conception, of that Loving Sinless Purity that is ever Hers, even 
 from the very beginning of Her All Holy human being, of Her being aware, of 
 Her being in Love; for who is She that knows, with the knowledge of true science,  
 that without the Incarnation there could be no Immaculate Conception,  and yet, 
 without the Immaculate Conception there could be no Incarnation,  and that these 
 Realities must be view not so much in terms of the  then of time or the there of 
 space but in terms of the Everpresent Here and Now of The Great Reality--AMVF 
Nevertheless, Whose Immaculate Conception is ever elected by Her, hence no less, but in a signal 
 sense,78 in that now of time that we refer to now as òHis Presentation and Her 

                                                           
78 Her whole life is a fiat.  Indeed, since the very beginning, from the very first instant of Her being, and from 

thenceforth and forever, at every now of time of Her existence, hence no less so at each and every moment during Her 
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 Purification,ó upon Her humble acceptance of that ritual bath, the Mikvah, 
 although She is, from the very beginning of Her All Holy human being, forever 
 Immaculate--AMVF  
Indeed, who is She that is Conceived Immaculate, thanks to the Merits of the Incarnate in    
            the Everpresent Now of His Eternity, at the very first moment of Her human   
            existence in the Mind of God and in the womb of Her mother, St. Anne--AMVF  
Whose will , nevertheless, is consulted, whose consent is sought as a prerequisite, not 
 only for the Incarnation in and of Her, but also for Her Immaculate Conception 
 that prepares Her for It --AMVF 
Of the Presentation and the Purification, wherein, and in that now of time, She reflects 
 upon and elects His Sacrifice that Purifies Her forever, in the Now of  Eternity, 
 from the very first instant of Her Immaculate Conception--AMVF 
Who humbly followed the law and bathed, although She had been conceived 
 Immaculate and approached the bath Immaculate --AMVF 
Who therefore is forever rewarded for Her humble choice to sacrifice Her Onlybegotten 
 even while compromising Her worldly reputation in obedience to the Law of 
 God--AMVF 
Who, therefore, is rewarded for Her humility, rewarded in Her being and in Her way of 
 being, rewarded in the Now of Godõs Eternity by that Immaculate Conception that 
 She is from the first, through the Incarnateõs Merits forever applied to Her even 
 from the very first moment of Her All Holy human existence, forever united with 
 the Divine Word, even from the very beginning--AMVF 
Who is She that chooses Her Immaculate Conception as surely as She chooses the 
 Incarnation in and of Her--AMVF  
Who is She that, from that very first instant of Her All Holy Humanity's being aware of and 
 in Love with Him,  is forever mindful of His Great Sacrifice for Her and for each of 
 us, even as surely as She is mindful when, later on, She Presents Him in the Temple 
 and submits to the Mikvah--AMVF 
Who, though from the first instant of Her Immaculate Conception is forever pure and aware 
 of Her mission and in Love in the Blessed Trinity, elects, in that now of time, that 
 purity, that purity of Love, that Is forever Hers, in the Now of Godõs Eternity, upon 
 Her election of His Presentation and Her Purification, engaging79 Her Sonõs 
 Efficient Causality of Her Purification by Her humble election of His Presentation 
 and Her Mikvah--AMVF    
Whose witting and willing fiat, therefore, is extended by Her for the perfect preparation 
 for, as well as for the perfect reception of, the Eucharist--for Her Immaculate 
 Conception as well as for the Incarnation in and of Her Flesh--AMVF 
Who chose Her life, as well as the Life of Her Son; Who chose Life, and all of the Joy 
 and Sorrow and Glory concomitant with It--AMVF 
Who, in that now of time, that we refer to now as òHis Presentation and Her 
 Purification,ó chose Her way of being, choosing Her own perpetual Immaculate 
                                                                                                                                                                             
pilgrimage and sojourn among us, with every beat of Her Immaculate Heart, with Her every breath and sigh of Love, 

She elects Her Immaculate Conception and His Incarnational Sacrifice, aware and in Love.  However, Her loving 

comprehension and embrace of these two Conceptions is especially signaled by the First and Fourth Joyful Mysteries 

of the Holy Rosary, as given respectively by the Annunciation and His Presentation and Her Purification, with an 

emphasis on His Incarnation in the former mystery and an emphasis on Her Immaculate Conception in the latter. 
79 We participate, She engages.  We tend to give ourselves only in part, with certain reservations; She forgives, that is, 

She gives Herself completely with no reservations.  We dabble in divinity; She engages and embraces It perfectly.  
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 existence in the Now of Godõs Eternity, based upon His Loving Sacrifice, as 
 signaled by His Presentation--AMVF 
Who, among mere creatures, likewise invites us to choose to be, even here and even now 
 --AMVF 
Who, as perfect preparation for the Eucharist, likewise invites us to choose Life, with all 
 of Its Joy and Sorrow and Glory--AMVF 
Whose preparation to receive Him is made perfect by Him as Her Immaculate 
 Conception, conceived as love in Love, conceived to rejoice, to sorrow, and to glory in 
 God Her Savior--AMVF 
 
Of whom did the Spirit suspire when He spoke to the inspired, when He breathed His 
 sigh of Love, that Is His very Seal upon Her, and that prompted Paul to write:  
 òChrist loved the Church and handed Himself over80 for Her to sanctify Her, 
 purifying Her by the bath of water81 by the power of The Word, that He might 
 present to Himself the Church in splendor, without stain or spot or wrinkle or any 

 such thing, that She might be Holy and Immaculate.ó
82

--AMVF 
 
Who, throughout each and every moment of Her life, even from the very first moment of 
 Her Immaculate Conception, as at the very moment of the Incarnation, as at the 
 very moments of  His Presentation and Her Purification, as at the moments of 
 Their Passion, as at this very moment, and henceforth and forever, is most keenly, 
 often painfully, and, in the perspective of a true humility, aware that She is 
 Presenting Him, Who hands Himself over for Her through Her, as the Great 
 Sacrifice that through all Eternity makes Her the way She is, Holy and 
 Immaculate, even from the very first moment of Her Immaculate Conception: 
 forever pure, holy, immaculate, aware, and in Love--AMVF 
 
Who likewise invites us to endeavor to be holy and immaculate; who calls us to great 
 holiness, to great purity of body and soul83--AMVF 
Who is She that knows, with the knowledge of true science that, when She humbly 
 Presents Him in the Temple, She is Presenting Him as the Great Sacrifice, as that 
 Heavenly Physician Who, first through Baptism, heals even us of our ills, in 
 accord with our wills, and Who prevents all stain in Her of ill, even in accord with 
 Her humble will, contingent upon Her fiat, as signaled by Her humble obedient 
 ritual bathing, as signaled by Her Mikvah--AMVF 
  
Of the Immaculate Conception as the perfect preparation for the reception of the 
 Eucharist, as perfect preparation for the Incarnation, as the Flower that precedes 
 the Fruit--AMVF 

                                                           
80as signaled, though not effected, by His  Presentation in the Temple 
81as signaled, though not effected, by Her Purification  in the Mikvah 
82

Ephesians 5:25-27 
83Similarly, that we too might attain to great purity of body and soul, that we too might properly be prepared to receive 

Him, our Eucharist, are we invited by Her to step into the baptismal bath, as into the baths at Lourdes, at Lourdes 

where She confirmed that She is indeed the Immaculate Conception, hence, among mere creatures, the purest of body 

and soul.  Cf., Montfort Rosary, ñThe Presentation in the Temple and the Purification of Maryò. . . ñWe ask of Thee 

[Lord Jesus] through this mystery and through the intercession of Thy holy Mother, great purity of body and soul.ò 
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Of Her first of three assumptions
84
 by His Power--AMVF 

                                                           
84

THE THREE ASSUMPTIONS OF OUR LADY: There are, as it were, three assumptions of Our Lady as one.  All 

three assumptions as one, by the Power of God, are of Her body and of Her soul.  Nevertheless, at the Immaculate 

Conception, the concept may properly be emphasized.  Now, a concept is an idea, but an idea is suprasensible, 

immaterial, and therefore spiritual or of the soul.  Indeed, Her All Holy humanity is the Immaculate Concept or the 

Purest Idea of Love that God can create in a mere creature.  Hence, in this First Assumption, the assumption of Her 

preborn soul may be seen, in one way, to be emphasized over the assumption of Her preborn single-celled body.  

Nevertheless, the importance of that one cell is never to be ignored, for the Great Cause Is ever proximate to His elect 

effects, and inasmuch as both body and soul are His creatures, He indeed must needs elevate them both or assume them 

out of nothing to Himself in His Creative Act, lest they fail to be, let alone be important.  Yet, Mary Immaculate is, 

even while yet preborn, among mere creatures, His greatest effect and most elevated, and from the first rightly crowned 

and enthroned as Queen of Angels and men; for among mere creatures She is the effect that is most aware and most in 

love and, therefore, most in that state of being called óHeavenô with the Cause that assumes Her to Himself, even from 

the very first instant of Her Immaculate Conception.  Indeed, it is not the effect that assumes the Cause, but the Cause 

that assumes the effect, elevating thereby even the least of these to Himself.  Hence, if we, as lesser effects, are to 

assume anything, it is that the importance of the least of these is to be assumed--to wit, the value and dignity of the 

preborn, over whom God alone has dominion.  

 Although, all three assumptions are of Her body and of Her soul, the Second Assumption of Our Lady, the 

Incarnation, where the root ñcarn-ò or ñcaroò or ñcarnalò means ñflesh,ò suggests especially, though not exclusively, 

the assumption of Her body; for the Divine Word is said to have assumed Her flesh.  Nevertheless, the importance of 

Her transcendent ascent, of the assent of Her intellect, and of the therefore witting surrender of Her loving will, are in 

no way to be minimized by this assumption of Her flesh.  Neither is She merely in passive potency to this assumption; 

for inasmuch as the operations of the intellect and of the will are spiritual operations, they are of the soul, and are as 

such acts of a being in act.  Furthermore, neither would He have assumed Her flesh, thereby elevating Her lowly matter 

to the dignity of Mater, without Her witting and willing assent and consent. Neither would He have assumed Her flesh, 

Her body, unless He could, as it were, assume, as we might say it, that Her knowing and Her loving, which remain 

forever elevated to Him by Him ever since Her Immaculate Conception, were in alignment and in accord with His own, 

never without these fortunate products of the immanent acts of Her free agencyôs operant powers, not, therefore, 

without Her fiat. 

 Lastly, the Third Assumption  or the Assumption, as the fourteenth mystery of our faith, manifests the glory 

of God in Mary Immaculate as the culmination, consummation, perfection and elevation and coronation of all things 

corporeal and spiritual  in the realm of mere creatures, of which and of whom She is the preeminent exemplar; for She 

alone, among mere creatures, perfectly embodies the Great Science of the Great Holy Ordering that reverberates 

harmonically back and forth from the spiritual idea or concept of love to the physical corporeal image of love in 

suffering, from the Immaculate Conception to the Incarnation, and back again.  Indeed, in Her very person do we find 

embodied the perfect alignment and accord of that immaculate concept of love with the incarnational image of love in 

suffering, having done Godôs Will on earth, in the face of ineffable suffering, as surely and as lovingly as She would 

have done, has done, does, and forever will do in Heaven.  Indeed, She is, among mere creatures, the Immaculate 

Conception incarnate.  Hence, among mere creatures, in Mary Immaculate alone are loving and suffering perfectly 

harmoniously reconciled as loving suffering, the one in no way mitigating, obtunding, or adulterating the other, nor 

does the one in any way wrest Godôs glory from the other.   

 This Third Assumption is biphasic, as is the ventilatory or breathing cycle, and it is as natural or 

Supernatural as is our every breath, as is our breathing in and our breathing out.  Truly, as surely as we expire to 

something are we necessarily inspired by another and would aspire to it.  Likewise it is true that just as surely as we are 

inspired by something and would aspire to it, that we must most necessarily expire to a host of other things.   Both of 

these phases of this Third Biphasic Assumption, constitute one Assumption, wherein perfect justice is done relative 

both to the Immaculate Conception, analogous to inspiration, and the Incarnation, analogous to expiration.  The First 

Phase of this Third Assumption was before and the Second Phase after Her precious and loving death. 

 The First Phase of this biphasic cycle we shall call the Inspiratory Phase, wherein Our Lord honors the 

Immaculate Conception of Our Lady, for She is, indeed, as we might put it, His greatest concept or idea in our regard, 

as His most inSpired work among mere creatures.  In this First Phase He assumes Her at the moment of His Ascension, 

as He does at the moment of Her Immaculate Conception, without Her having first to die; for the wages of sin is death, 

but She, forever loving, is forever sinless.  Hence in all justice, relative to Her Immaculate Conception, She must not 

die.  Hence She deserves, thanks to His Infinite Merits, an eternal inSpiration of Him in Heaven without expiration, 

wherein She breaths in His Infinite Presence unmitigated as vision, possession, and fruition.  Truly, for the elect who 

attain to that vision, inSpiration is a moment that perdures forever in the Now of Eternity. 

 The Second Phase of this biphasic cycle we shall call the Expiratory Phase, wherein Our Lady honors the 

Incarnation of Our Lord.  Inasmuch as Our Loving Sinless Lord descends from heaven, setting aside His Glory, in 

order to suffer die and rise for us, so too Mary Immaculate, truly the perfect Christ follower, elects, in all justice, to 

follow Him.  She follows Him in this phase by Herself coming down to earth, by setting aside Her glory, by guiding the 
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Of the Angelic Salutation and the Lordõs Prayer as the Great Conversation of the Great 
 Science of Love, the intimate and immanent Conversation into which each of us is 
 invited to join upon the humble recitation of these two simple prayers--AMVF 
 
Just as He awakens Her humanity from that deep and fruitless slumber of non-being, just at 
 the moment of Her Immaculate Conception in Him, when at last He breathes the 
 Sigh of Love, that is the soul of His daughter and Spirit spouse, into that humble 
 Matter that, so informed, is destined to be His Mother, just when They conceive of 
 Her in Love, and in eager anticipation of the forthcoming moment of His 
 Incarnation in and of Her, a moment, among all moments, that is ever one with 
 Them in the Everpresent Now of Their Eternity, to whom might He say:  
 

Hail Mary full of Grace; rejoice, O highly favored one, made full 
of Mercy -- All Holy--not merely conceived of Our Mind without 
sin, but conceived by Us as that Love that I Am, that fills thee. For 
I,  the Lord, Am with thee.  Full and pregnant are We with the 
Purest Idea of thee, the immaculate concept of thee, the Purest 
Immaculate Conception of Our Love.  Espoused to that Idea in 
thee, espoused to thee are We.  Hence, in spiritual alignment and 
intentional union are We with thee, in thy knowing and in thy 
loving of the Necessary in Us, ad intra, and of the certain in Us, ad 
extra.  Blessed thou art, for blessed have We created thee above 
all mere creatures, gifted in thy knowing and in thy loving, 
transcending infinitely by these gifts all that I have so lavishly 
bestowed upon Our angels and upon My saints.  Hence, Blessed 
shall be the Fruit of these gifts that thou shalt bear Us.  Forgive 
us Our ôtrespassõ of the darkness of that humble nothingness, that 
had yet to be thee, for We foreknow thy great, yet, in Me, most 
meritorious sufferings.  Permit Us to awaken thee to Our Light that 
is thy Cause, and that of all that is far below thee; for We have 
prepared, elevated, and exalted thee, that none among mere 
creatures can either touch or approach thy excellence.  For it is 
through thee that We are about to forgive those who are far 
below thee, who trespass against Us, yet who would be elevated 
with Me, upon my Cross, and thereby reconciled with Our Will of 
Love--AMVF 

                                                                                                                                                                             
newly nascent Church, by following Him also in Death, and in Resurrection. Thereupon, as at His Ascension, is She 

assumed again body and soul into Heaven by His Power.  Note, that it is only She among mere creatures who has been 

extended the privilege of following Him in the movements of coming to earth and of setting glory aside. She willingly 

does so in order to follow Him in all things, Whose Humanity is like ours in all things save sin.  Hence in all justice, 

relative to His Incarnation, She must needs die.  Yet, for the elect, expiration is but a fleeting moment in the passing 

now of time.     

 In this way, relative to the Third Assumption of Our Lady Mary Immaculate, perfect justice is done to the 

Immaculate Conception as well as to the Incarnation in and of Her very flesh.   

 Hence from the very first moment of Her Immaculate Conception, through the Incarnation in and of Her, 

thenceforth and forever is She transcendently raised, assumed, and elevated by God to Him in Her body and in Her 

soul. (Cf. Revelation 21:1-27 and Cf. Venerable Maria de Agreda, City of God,  Vol. III, The Transfixion, Chapter 29, 

pp. 770 ff., and Vol. IV, The Coronation, Chapters 1-4, pp. 29-66, and Cf. Montfort Rosary, ñThe Assumption,ò 

Meditation 9: ñTo honor her precious and loving death.ò and Meditation 10: ñTo honor her Resurrection and 

Triumphant Assumption.ò) 
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When at this moment of Her Immaculate Conception, when He conceives of Her in Love, 
as such a one Who loves without reservation, hence cannot sin, who cannot sin because She 
loves without condition, who, among mere creatures, from that very first moment of that 
Immaculate Conception, and on behalf of a sinful humanity, that is yet to be unconditionally 
loving, would be most inclined to respond for us with perfect correspondence.  Who is She, 
among mere creatures, that in eager anticipation of the forthcoming long-awaited 
Incarnation, and the imminent reconciliation, sanctification, and salvation of that selfsame 
humanity, would be most disposed to direct Herself to the Only One that Is Holy, thence in 
His Light to us, to order Herself most humbly even from this, the very first moment of Her 
Immaculate Conception in Him, and in the womb of Her mother, St. Anne, with thoughts 
such as these: 
 

Our Father, my Father, Who Art in Heaven in me and I in Thee, Most 
Heavenly Father, for Thou Art my Father Who informs the nothingness 
of me, for without Thee I am not and nothing.  Hallowed and worthy of 
awe, reverence and all love be Thy ineffable and Most Holy Name, 
Whose Generation and Procession Works such prodigies and wonders, 
where but for Thee there is but nothing.  I thank Thee for calling me 
forth from oblivion, from the fruitless sleep of non-being, for so 
generously pouring Thyself into the nothingness where now I am.  Let 
Thy Kingdom come to me.  Let Thy Will of Love be done in me as it is 
in Thee; let Thy Will  of Love be done in my earth with unhesitating 
grace and celerity, as it is in Thy empyrean Heaven. Encouraged in the 
Light of Thy Generosity, would I most humbly beg of Thee a Boon: 
forgive us our trespasses.  Forgive the trespasses of sinful humanity, 
made known to me in Thy Light, even as I for them, in their unfortunate 
way of thinking, òforgiveó Thee for Thy òtrespassó or, as they would 
erroneously have it, apparently uninvited incursion into that nothingness 
that they were not, and that uninvited intrusion upon, that invasion of 
their sinfulness in which, from the very first moment of their being, they 
have ever been, are now, and would forever be, in total disregard of Thee.  
For, in the main, they would reject Thy Presence and Integrity  in them. 
They would, of their own election, disintegrate and cease to be.  Hence, 
they would not be present before Thee, to defy Thee, who would reject 
their Creator Cause of Whom they are merely creatures and entirely 
dependent effects.  For my part, I hereby freely grant Thee, I give away to 
Thee and, as it were, òforgiveó Thee completely, unconditionally, and 
without reservation, the right of free passage into my most immanent and 
intimate acts of being and of knowing and of loving, a right which Is 
forever Thine, and no trespass upon my nothingess.  I hereby invite Thee 
to do in my humble earth, so informed by Thee, that which is most 
pleasing to Thee.  May Thy Kingship find in me Its Kingdom. Be Ye 
Rulers and Citizens of me and I Thy palace, Thy fortress, Thy keep: Thy 
food and shelter, Thy care and custody, Thy inner stronghold, and Thy 
temple, Thy city, and the terrestrial paradise that Thou frequentest.  Keep 
me, and make of my heart and mind, my soul and body, my whole being, 
Thy perpetual resting place, Thy ark and tabernacle, and holy grail, Thy 
promised holy land, and Thy most happy home--AMVF 
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Though most of humanity views Godõs Presence in their lives as tantamount to a trespass 
 against or an invasion of their autonomies who, among mere creatures, best 
 prepares for Him Lovingly without limitation reservation or condition--AMVF 
 
Who, thereupon, on behalf of a humanity that is sinful and is yet to be unconditionally 
 loving, though She, among mere creatures, is utterly sinless and unutterably loving, 

 has thoroughly granted or forgiven,
85
 given completely or perfectly given Him 

 Her permission for Their unconditional indwelling and copenetration with Her, 
 wherein They Reside, in intimate propinquity with Her, as the Great Cause together 
 with Their greatest and most cherished of mere effects, among mere creatures--
 AMVF  
In whom, among mere creatures, among mere effects, does the Great Cause most Invest, 
 investing Her with Himself, Who Is All--AMVF 
Who, among mere creatures, knows best, and with the knowledge of true science is fully 
 aware, even from the very first moment of Her Immaculate Conception in Him, of 
 just how generously the Eternal Invests Himself in the apparently ephemeral--
 AMVF 
 

Of the perfect reception of the Eucharist,
86
 as the end or terminus and purpose of Faith--

 AMVF 
Of the perfect reception of the Eucharist as the Incarnation in and of the Immaculate  

Conception
87
--AMVF  

Who is She that upon contemplating the Divine Word receives Him well, intends Him 
 perfectly, so that She is pregnant with  the Purest Idea or the Immaculate Concept of 
 Love that Is He, together with the very Incarnational Image of that Love that is He, 
 Whose passible physicality He assumes in and of Her passible Flesh--AMVF 
Of the Incarnation in and of the Immaculate Conception, springing  from the Mystery of 
 the Trinity, as the First and Central Mystery of Faith--AMVF 
Of the First and Central Mystery as the Mystery that is the source and sink of all the other 
 mysteries of Faith--AMVF 
 
Of Her second of three assumptions through Godõs Power--AMVF 
 

THE GREAT CONVERSATION  
 
Of the Angelic Salutation and the Lordõs Prayer as the Great Conversation of the Great 
 Science of Love, the intimate and immanent Conversation into which each of us is 
 invited to join upon the humble recitation of these two simple prayers--AMVF 
 
Of His perfect intending and reception and protection of Israel upon the assumption of 
 Her flesh--AMVF 

                                                           
85

Cf. etymology prefix ñfor-ò \ fr. OE completely: excessively: to exhaustion: with  etymology prefix ñpar-ò of 

ñpardon:ò vt \ fr. L,  per- thoroughly + donare to give. 
86

Montfort Rosary, ñThe Annunciation,ò Meditation 8: ñTo honor the faith and the consent of Mary.ò  
87

Ibid. Meditation 9: ñTo honor the creation of the soul and the formation of the body of Jesus Christ in the womb of 

Mary, by the operation of the Holy Ghost.ò  
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Of His perfect intending and reception and protection of Israel upon the assumption of 
 Her flesh, at the moment of His Incarnation in and of the Immaculate Conception, 
 as done in Her in the Spirit of that Greatest of all Humilities that delights in 
 elevating  the lowly and the humble--AMVF 
 

Just as She prays to Him in the Cenacle 
88

 of Her heart and mind and whole being, just as He 
responds to Her call, to Her sigh of love that invites Him, that He might come to Her in yet 
another of His Infinite Special Ways, just at the moment of His Incarnation in and of Her, 
to whom, among mere creatures, might He say, through the presence of His Angel, who is 
the Strength of God in Her:  
 

Hail Mary, thou art full of grace, rejoice you who are made 
full of Mercy; for I, the Lord, Am with thee, with thee as 
Cause is ever proximate to the most blessed, cherished, and 
precious of all His mere effects, lest She cease to love, cease to 
know, cease to be--AMVF 

 
 
Of Her perfect intending or reception or protection of Him--AMVF 
Of Her perfect intending or reception or protection of Him,  under Her ôroofõ or tectum, at 
 the moment of this Incarnation, in and of this Immaculate Conception, as  
 accompanied by Her most humble intercession on behalf of sinful humanity, though 
 She, for Her part, has no sin, for She is all Love, Who admits of no parts, for She is 
 all Love, wherein sin has no part--AMVF 
 

                                                           
88

Cenacle: taken in this instance analogously, i.e., analogous to that upper room or top story wherein Christ and His 

disciples celebrated the Last Supper, the Ultimate Supper, their First Eucharist.  The word ócenacleô comes to us from 

Latin and means ódining roomô; it is probably derived from the Latin word cena, which means ósupperô or ódinnerô.  

Now there are but two ways of making something part of ourselves: either by knowing It or by eating It (or by 

otherwise physically taking It in).  Furthermore, we can make that Object part of ourselves either by knowing It, in a 

merely material sensory cognitive appetitive way, and by eating that Object with the brutes or by knowing and desiring 

that Object, in a truly spiritual way, by means of intellectual cognition and volition, with the Angels.  As human 

beings, however, and neither animals nor angels, we are given to both means. Nevertheless, at the moment of Holy 

Communion, most of us tend more toward the former operations than to the latter; hence, since that first moment in the 

manger, He has ever been food for the beasts: for the dumb ox and the stubborn ass; neither is in love, for the former is 

unaware and the latter, of ill will, does not care.  Though designed by God as infinite, and designed for the Infinite 

Truth and Good that Is He alone, our intellects and wills during this temporal sojourn, in this present state, are 

noticeably weak.  Truly, an humble caricature of our knowing is our eating, and an humble caricature of our willing is 

our walking.  Nevertheless, the notion of an humble reception of Communion suggests that even as we must emote, 

locomote, and eat like the animals, must we ever endeavor to love and to know like the Angels, the created Pure Spirits.  

Indeed, Mary Immaculateôs intention of Him is ever most spiritual , ever most elevated; thereupon He copenetrates 

with the matter that is His Mater, His Mother.  With all too many of us, Communion is first a physical union, then, 

perhaps, a spiritual union, depending upon our disposition.  With Mary Immaculate, the intentional union is first 

spiritual, even from the first moment of Her Immaculate Conception, a union of intellects and wills, a Spiritual 

Communion, thence a Physical Communion, no less Spiritual, upon the Incarnation in and of Her flesh.  Hence, in 

this instance, the Cenacle may be seen as a symbol of Her most elevated spiritual operations of Knowing and of 

Loving, of intending Him simply and loving Him unconditionally; for Her awareness, Her cognition of Him, is first and 

foremost Intellectual, and is followed necessarily by Her willôs Loving response.  Hence, at the moment of the 

Incarnation in and of Her we find Her free agency in that Cenacle of Her human anima or soul, that, among mere 

creatures, most magnifies Him, magnifying Him as we are called to do, magnifying Him as He Is, magnifying and 

manifesting Him as Infinite, engaging not the lowermost finite operations of sensory cognition and appetition but the 

uppermost infinite operations of Intellectual Cognition and Volition.  Indeed, it is in the upper room  or Cenacle of Her 

heart and mind and whole being that we shall ever find Her. 
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Who, among mere creatures, would be most disposed to respond to Him in the following 
manner: 
   

Our heavenly Father, hallowed be Thy Name, for Thou Art 
Great to work whatever Thou Wilt, making being where there 
is, but for Thee, only non-being.  For Thou Art above all beings 
the Most Humble; for Thou delightest in working with nothing, 
and making of that nothingness something ineffably wonderful--
AMVF 

 
To whom, among mere creatures, might the Author of Life and Love, the Master of 

Humility,
89
 Justice, and all Virtue order or direct Himself with thoughts such as these: 

 
Forgive Us Our trespass; give away unto Us completely the 
right to pass through thee, to pass across thee, although with 
thee and in thee and of thee, yet, beyond thee.  Grant unto Us 
thereby free right of passage unto all of  mankind through thee; 
permit us to enter man in thee, that We might impart to him 
through thee Our Most Necessary Integrity. Inasmuch as We 
are about to forgive those who trespass against Us, We 
would grant them, thereby, or forgive them, the right of free 
passage unto Us through thee--AMVF 

  
Who, among mere creatures, would be most disposed to direct Herself, to order Herself 
most humbly, to the only One that is Holy, with thoughts such as these: 
 

Where Thou art Great to work what Thou Wilt, and where I 
love Thee above all things, work whatsoever thou Wilt in me.  
Full well do I know that Thou Art Integrity; full well do I know 
that Thou Art the Integrity in me, and where what is mine is 
Thine Thou couldst not but sustain, and neõer disrupt, that 
Integrity which is entirely of Thee in me. Let Thy Will  of Love 
therefore be done in me as in Thee, in my earth as it is in 
Heaven. Let Thy Will of Love be done in me according to Thy 
Word.  Let It be done in me and unto me as it is done in and 
unto Thy Word.  Hence, as Thy Word, Our Son, and Heir is 
flesh in, of, and with me, and as flesh is heir to suffering, do I 
gladly embrace that I embrace, do I happily embrace that 
suffering for love of Him in Thee and in me, for love of Thee in 
me suspended in Thee.  Give us thereby, this day, our Daily 
Bread, that Bread, that Hidden Manna, hidden in me and in His 
most Holy Humanity in me, that Bread that satisfies all hunger, 

                                                           
89

Montfort Rosary, ñThe Finding of Our Lord in the Temple,ò Meditation 9: ñTo honor the washing of the feet of the 

Apostles.ò Cf. etymologies of ñHumilityò and ñHumanò for original common meaning element:- L. humus = 

earth.  Hence to be human is to be, in part, derived from and destined for the lowly earth, and humility, in one sense, is 

to recall this fact, and its proper perspective, frequently to mind.  In yet another sense, humility suggests the notion of 

lowering oneself to the earth, much as does the Second Person of the Blessed Trinity upon assuming our common clay.  

Indeed, the Godhead is said to be Humble because It works with nothing: Creating pure forms and material beings, 

even as It works to Sanctify and Save many of these lowly creatures. 
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that Sacrifice that satisfies All Justice.  Forgive them their 
trespasses, granting them thereby a free right of passage to 
Thee through me, even as we grant completely or permit or, as 
it were, òforgiveó Thee the right of free passage unto us 
through me, so that Thou mayest impart to sinful humanity He 
Who Is Thy Most Necessary Integrity--AMVF 

 
Though most of humanity views Godõs Presence in their lives as tantamount to a trespass 
 against or an invasion of their  autonomies, who among mere creatures best receives 
 Him properly, intending Him as He Is to be intended, wittingly and Lovingly, 
 without limitation reservation or condition--AMVF 
Of that Mere Creature for whom the Word is not received as a white stone nor to be 
 limited by Her in any way that would name Her--AMVF 
 
Who is She, therefore, that was neither stunned nor perplexed by the message of the Angel 

 Gabriel; whose was not the surprise of informed ignorance,
90
 but the surprise of 

 humility
91
--AMVF 

Whose was neither the fear
92
 of cowardice nor the fear of unwillingness but the fear of 

 humility--AMVF  
Who, though created by God as most worthy, considers Herself most unworthy, and is 
 convinced otherwise only by the Word of Godõs messenger--AMVF  
Who is She, that in this sense, forever fears, out of a profound humility born of Love, to 
 offend Her Beloved First Love, Whom, however, She neither would nor ever could 
 offend--AMVF 
Whose humility is based upon the special perspective or foreknowledge, even from the very 
 first moment of Her Immaculate Conception, that She is the Masterpiece of Godõs 
 Hand, and that She is so solely and wholly because of the Merits of Christ, Who, In 
 His Eternity, Suffers and Dies and Rises that She might be as She is, from that first 
 moment of Her Immaculate Conception, the worthy Mother of God--AMVF 

Of that great source of humility and Dolor of our Lady that is The Death of Jesus
93
--AMVF 

 
Upon the message of the Angel, and given Her great understanding and humility, who was 
 She that asked for us a most important question, so that the recorded Word would 

 forever reflect His Great Truth
94
--AMVF 

                                                           
90

Wisdom 7:24:- ñFor Wisdom is mobile beyond all motion, and She penetrates and pervades all things by reason of 

Her purity.ò 
91

St. Thomas Aquinas, Summa Theologica,  Vol. 4 of 5: Pt. III Q. 30. Art. 4:- ñTo a humble mind nothing is more 

astonishing than to hear its own excellence . . . And so the Angel adduces a proof, not as a cure for unbelief, but in 

order to remove Her astonishment.ò 

Furthermore, as the greatest scientist among mere creatures, gifted, as Montfort says, with ñgrace and reason in the 

womb of Her mother, St. Anne,ò She had to have concluded, in the light of that reason, to the likelihood of Her most 

blessed Motherhood.  Nevertheless, no true scientist accepts his own conclusions out of hand, without the corroboration 

of some colleague to confirm those conclusions; for that which is merely logical in the light of reason may not 

necessarily be true or in conformity with reality.  The Angel Gabriel is such a colleague and fellow scientist. Now, the 

Word of the Angel Gabriel Is the Word of God.  For this reason, as Angel of God, Gabriel is a credible witness, whom 

out of humility She chose to believe; for faith in a credible witness is the simplest act of valid certitude in science. 
92

Luke 1:30:- ñThen the Angel said to Her, óDo not be afraid, Mary, for you have found favor with God.ôò 
93

Montfort Rosary, ñThe Crucifixion,ò Meditation 9: ñTo honor His cruel and ignominious death.ò  
94

Luke 1:34:- ñBut Mary said to the Angel, óHow can this be, since I do not know man?ô" 



The Magnificat 

 

 

 

40 

Who was She who asked for us a most important question, for She knew full well, with 
 the knowledge of true science, that we, one day, in the hardness of our hearts, would 
 most certainly ask: òIf She is forever virgin, if She has never known man, how could 
 it be that She conceives?ó--AMVF 
The Angelõs reply being directed mainly at us, Who is She, thereupon, that lovingly extends 
 Her fiat saying: òBehold, I am the handmaid of the Lord.  Let it be done unto me 

 according to thy Word.ó
95
--AMVF 

 
Who, among mere creatures, knows best, with the knowledge of true science, just how 
 Selflessly, and to what end: to what painful terminus, and for what Loving purpose, 
 the Eternal Invests Himself with the apparently ephemeral--AMVF 
Of Their perfect copenetration with Her--AMVF 
 

Of the perfect possession of the Eucharist,
96
 as the end or terminus  and purpose of all our 

 hopes--AMVF 
Whose spirit best rejoices in the possession of Christ Her Savior--AMVF 
Of the second mystery of the Faith--AMVF 
Of the second mystery of the Faith as the Visitation--AMVF 
Of the Visitation as the joyful outward sign of that happy inward perfect possession of 
 grace--AMVF  
Of the happy inward perfect possession of grace as perfective and sanctifying of Herself, and 
 as perfective and sanctifying of those whom She visits--AMVF 
Who sanctifies those whom She visits--AMVF 
Upon whose greeting did Johnõs spirit rejoice in the presence of Christ His Savior--AMVF 
Of the happy inward perfect possession of grace as the perfect possession of the 
 Eucharist--AMVF 
 

Of   the   perfect  contemplation  and    love   of   the   Eucharist,
97
  as the end or terminus 

 and purpose, and as the fruition  of all our loving--AMVF 
Who  is  She, ever Virgin, that  in  contemplation  intends Him,  and  in  love painlessly, 
 effortlessly,  extends  Him, at the moment of His Nativity, with no loss of  Her 
 Integrity, as  gracefully as a virtuous and gifted singer produces a beautiful song, to 

                                                           
95

Luke 1:38:-   Indeed, the Holy Angelôs Word Is the Word of God, and the Word of God Is the Second Person of the 

Blessed Trinity;  for only in that Word of God, and only by that Word of God, is the Angel given everything that is his 

to know and to say.  Therefore, Her reply to the Angel Gabriel: ñ. . . Let it be done unto me according to thy Word,ò in 

essence could be restated as: ñAlthough I have not sinned, I choose to follow in suffering and in death the All-Loving 

Sinless One, the Onlybegotten Word  of the Father, Who shall forever be my Onlybegotten also, and Who, upon 

assuming passible though guiltless flesh in me, shall by His suffering and death make atonement for all sin.  Therefore, 

this is my wish: let it be done unto me, unto my flesh, as it shall be done unto the Word of God, Whose flesh shall be 

mine also.  Where He is to assume my flesh, and with it is to suffer and die, would that we might, inasmuch as we share 

that same flesh, share in that very flesh a common fate.  I shall forever adore Him in me: The One Word that Is All, that 

in His Person Is and says all the Truth there is to say, and in His subsistent Act of Being, Is and does all the Good there 

Is to do, the All-wise Word, Whose Word is Act and Whose Word Is Works.ò  Hence, upon Her fiat, there obtains, as 

St. Ambrose has said it: ñthe conception of Her wish.ò 
96

 Montfort Rosary, ñThe Visitation,ò Meditation 1: ñTo honor the joy of the heart of Mary in the possession of Jesus.ò  
97

Montfort Rosary, ñThe Nativity,ò Meditation 3: ñTo honor the deep contemplation and immense love of Mary.ò  
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 wit, the mellifluous Song of the Angels that accompanied that Nativity as akin to and 

 signaling the òenchanting beauty of His Divine Infancyó
98
--AMVF  

Nevertheless, who was She that òwailed aloud in pain as She  labored to give birth,ó
99
 for 

 Her Sacrifice of Labor, though in every sense an effortless labor of love, enjoined 
 Her to cry aloud in pain for Her Child, Who would òsuffer and die as a Victim for 

 the satisfaction of the sins of the world,ó
100

 a world that in no small part is 
 unresponsive to His Great Sacrifice, a world of souls that would fail to avail 
 themselves of the Fruit of that Birth, the Fruit of that Tree, that Fruit that Is He, that 
 Tree that is She--AMVF 
To whom, among mere creatures, did it cause great pain, for whom was it laborious indeed 
 to surrender Her Onlybegotten for the sins of the reprobate, in the awful light of the 
 knowledge of  the the most unfortunate fact that they would most sadly, albeit 
 justly, be lost for having rejected His Will of Love--AMVF 
Of the third mystery of the Faith--AMVF 
Of the third mystery of the Faith as the Great Nativity --AMVF 
From whom, among mere creatures, does He proceed as effortlessly as an immanent Act of 
 Love--AMVF 
From whom does He proceed thus, manifest and magnified--AMVF 
Of the Nativity as the joyful outward sign of that happy immanent and mutual contemplation and 
 love of Christ and His Church--AMVF 
Of the Adoration of the Blessed Sacrament--AMVF 
Of the spiritual operations of contemplation and love--AMVF 
Of the True Spirit of Christmas--AMVF 
Of the mutual contemplation and love of Christ and His Church as the mutual 
 contemplation and love of Christ and  His Mother--AMVF 
Of His Mother as the Mystical Body that Is His and is His Church, and compared to Whom, 
 all other members of it are as naught and negligible, for failing to love effortlessly 
 and to forgive unconditionally--AMVF 
 
To whom did He say, Whose Word Is Works: òDo you not know that I must be about My 
 Fatherõs business?ó--AMVF 

Of  òDo you not know that I must be about My Fatherõs work?ó
101

 as one with: òDo you not 
 know that I must do My Fatherõs loving forgiving Will, relative to the sanctification 
 and salvation of His intelligent creatures?ó--AMVF 
Of  òDo you not know that I must do My Fatherõs Will?ó as one with: òDo you not know 

 that which I must do?ó
102

--AMVF 
                                                           
98

Ibid.  Meditation 4: ñTo honor the virginal birth of Jesus.ò Cf. Meditation 5: ñTo honor the adoration and the 

canticles of the Angels at the birth of Jesus Christ.ò Cf. Meditation 6: ñTo honor the enchanting beauty of His divine 

infancy.ò Cf. ñThe Assumption,ò Meditation 7: ñTo honor Her fruitful virginity and painless child-birth.ò  Cf. ñThe 

Resurrection,ò Meditation 4: ñTo honor His miraculous departure from His sepulchre.ò  
99

Revelation 12:2 cf. Genesis 3:15 
100

Venerable Maria de Agreda, City of God, trans. Fiscar Marison (Rev. G. J. Blatter), Vol. I: The Conception (4 vols.; 

Washington, New Jersey: Ave Marie Institute, AMI Press, 1971, reprinted 1990), p. 99.  
101

Luke 2:49 
102
Some of the meaning of ñDo you not know that I must be about my Fatherôs Business?ò might have been expressed, 

had He replied to them in the following manner: ñDo you not know that I must be doing what I know?ò  Of course 

Godôs Masterpiece, among mere creatures, Mary Immaculate, the Seat of Wisdom, knows this.  Their mutual intention 

in this mystery was to make it clear to us that He, as obedient son, and we as obedient sons and daughters, are ever to 
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Of perfect Wisdom as knowing Godõs Will and doing it--AMVF 

Of knowing Godõs Will as Love, and loving, therefore
103

--AMVF 
Of perfect Wisdom as perfect Love--AMVF 

Of perfect Wisdom, in the Light of the Great Commandment,
104

 as perfect Love of God 
 and neighbor--AMVF 
Of perfect Love as perfect Forgiveness--AMVF 
Of perfect Wisdom as perfect Loving Forgiveness--AMVF 
Of perfect Wisdom, where knowing is doing and doing is informed, intentional--AMVF 
Of perfect Loving Forgiveness as, òFather, forgive them for they know not what they 

 do.ó
105

--AMVF 
 
 
 
Of, òFather, forgive them, for they know not what they do,ó as in one way one with, 
 òFather, forgive them, for they do not what they know.ó--AMVF 
 
Who seeks forgiveness for the `ignorant as well as for the ig`norant and willful and the 
 otherwise unwise, but that they seek forgiveness--AMVF 
Through whose intercession, shall my understanding overcome my will, so that my knowing 
 that I must love shall be reconciled and in Communion with my loving of all that I 
 know-- AMVF 
 
For whom has the Almighty done Great Things upon Her Immaculate Conception, 
 perfectly preparing Her to receive Him perfectly Who, in Her flesh, Is our Eucharist-
 -AMVF 
In  whom, upon Her witting and willing fiat, has the Almighty  done Great Things, in His 

Incarnation in and of the one,  among mere creatures, that receives Him  
perfectly, in and of the lowly Matter that serves as His Most Holy Mother, in and of 
the one who receives Him perfectly Who, in Her flesh, Is our Eucharist--AMVF 

Who, among mere creatures, is the Matter of God--AMVF 

                                                                                                                                                                             
find Godôs Will ever expressed by Her, as well as by all those whose authority over us comes to them from God.  

Furthermore, it is the intention of the Holy Family to demonstrate the new found nobility, value, and merit, in Christ, of 

the mundane tasks and daily sufferings in which we are all immersed at home and at the workplace.  It was ever the 

Divine Will that Jesus should return to the home and the workplace of His Mother and of His Foster Father, in order 

that the finite dignity, nobility, value, and merit of the mundane tasks and sufferings of the home and of the workplace 

might by Him be elevated, infinitely in dignity, nobility, value, and merit, through His daily life among us and final 

Passion at our hands, ever in union with His Subsistent Act of Being.  Inasmuch as these diverse acts of the home and 

of the workplace are reconciled in the Simple Uncomposed Act of His Subsistent Being, they cannot decompose.  They 

now have no parts to fall apart.  Hence Wisdom imparts His Integrity.  From thenceforth, the dignity, nobility, value, 

and merit of these diverse actions and passions cannot disintegrate, for they have a new found integrity that must needs 

perdure forever for us in Him.  Thanks to His Integrity, thanks to His Infinite Worth, thanks to the Infinite Dignity, 

Nobility, Value, and Merit of His Act, even we, the otherwise worthless, the undignified, the ignoble, and the valueless 

have been Infinitely elevated in that Act, through His Cross, even unto His Bosom. 
103

Wisdom is knowing (akin to intending and appreciating the general immaculate concept or pure idea or theory of 

love) and doing (akin to the particular practical incarnational image of love, extending that love to those about us, 

especially when we are under duress). 
104

The Greatest Commandment: Cf. Mark 12:29-34 and Deut. 6:4-5 and Matthew 22:36-40 
105

Luke 23:34 
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To what Height, to what Prominence, does the Generosity of God elevate Man, under the 
 humble appearance of bread, and the humble Matter that serves Him as His 
 Mother--AMVF 
Of bread, the most humble fare at any banquet--AMVF 
Of Mary Immaculate, the most humble of mere creatures, whose humility He has 
 regarded, whereupon She is elevated by His glance--AMVF 
Of what God has done in Her, in yet another of His Infinite Special Ways, which is as Great 
 as that which He has done under the appearance of bread--AMVF 
Of the Greatness under the appearance of bread and the Greatness in Her as the same 
 Greatness--AMVF 
Of Her awareness and love of this Greatness as Infinitely Great, whereas the bread is 
 incapable of awareness or love for it has no anima with which to magnify or make 
 manifest that Greatness--AMVF 
Of that Greatness as Himself--AMVF 
Of Himself , Whose Name Is Holy, as what He has done under the  appearance of bread--
 AMVF 
Of what He has done under the appearance of bread, as what He has done in and of Her--
 AMVF 
Of Himself, Whose Name Is Holy, as what He has done in Her--AMVF 
Of what He has done under the appearance of bread and in Her as unlimited by bread, 
 which has no will, and unlimited by Her that has most wisely and unconditionally 
 surrendered Her will to His Will of Love--AMVF 
Indeed, who is the matter or the Mater or the Mother of the Sacrament that all generations 
 refer to as "Blessed"ñAMVF 
Who, among mere creatures, is the outward sign of the inward grace of that Great 

 Sacrament that all generations shall call Blessed
106

--AMVF 
Whom shall all generations call Blessed because of Her perfect union as Communion with  

the Divine Word, Our Blessed SacramentñAMVF 
 

Of what He has done under the appearance of bread and in Her, as what He would do in 
 each of us, in yet another of His Infinite Special Ways, yet, as limited by each of us, 
 each in his own way, received by each of us, who receive the Hidden Manna but 
 conditionally, imperfectly, even as we might receive so many white stones, each 
 with the name of each, alluding to our conditions, reservations, and imperfections, 
 relative to our preparation, reception, possession, contemplation and love of the 
 Eucharist--AMVF 
 

 
 
 
 
 
 
 

                                                           
106

Cf. Exodus 12:14:-òThis day shall be a memorial feast {cf. ñDo this in memory of Me.ò} for you, which all your 

generations shall celebrate with pilgrimage to the Lord, as a perpetual institution.ò and Exodus 12:17:- ñKeep, then, 

this custom of the unleavened bread. . .ò and  Exodus 29:42. 
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THE RAINBOW OF GODõS PEACE WITH US 107 

 
The White Light 108 

 
Who, among mere creatures, has ever known, with the knowledge of  true science,  that this  
 Hidden  Manna,  this  Blessed Sacrament, this Eucharist, readily comprehends and 
 embraces Itself and the other six Sacraments, much as Wisdom, ever one with Love,  
 comprehends Itself  and  the other Gifts of the  Holy Ghost,  much  as Love, ever 
 one with Wisdom, embraces Itself and the other Meritorious Virtues, even as white 
 light comprehends each of the colors of the visible spectrum  hidden, as it were, 
 within its embrace; yet externally manifest and magnified, they are the outward signs 
 of inward grace--AMVF 

 
Violet 109 

 

Among mere creatures, upon perfect preparation for the Eucharist,
110

 upon perfect 

reception,
111

 possession,
112

 or contemplation and love
113

 of the Eucharist: 
  

Who is most like unto God
114

 in loving forgiveness,
115

 especially under the duress of 
 ineffable suffering, compassionately sharing His Loving Sacrifice, His Passion 
 with Him--AMVF  

                                                           
107

 From Genesis the rainbow is the symbol of Godôs Covenant and of His Peace with us and stands forever symbolic 

of the many sevens, One of Whom and six of which are considered in this work. 
108

The white light, the source of colors, symbolizes the outward manifestations, or the work ad extra, of the Divinity 

of the Second Person, relative to the Incarnation in and of the flesh of Mary Immaculate, forever contingent upon Her 

witting and willing fiat.  Therefore, the white light symbolizes that Incarnation, His miraculous birth, His admirable 

preaching, His astonishing miracles, His Transfiguration, His Resurrection, His transcendent Ascension, His sending of 

the Holy Spirit to us, and His Real Presence under the outward appearance of the consecrated white Host.  Furthermore, 

in this analogy, and realizing that all analogies limp, the invisible spectrum, of indefinite if not infinite range, may well 

be taken as a symbol of the inner invisible infinite Act of His Divinity, His Subsistent Act of Being ad intra.   
109

Violet light or the color violet or purple symbolizes the Suffering of the Most Holy Humanity of the Second Person, 

relative to the Incarnation and all that that Sacrificial Incarnational Love implies in the work of Salvation.  Such works 

ad extra, pertinent to our salvation, are largely passive; for His Humanity Is rightly said to be acted upon.ð

Nevertheless, He Is rightly said to be active inasmuch as His Divinity actively heaps that suffering upon His willing 

Humanity for love of us and in support of our autonomies.  Now, violet or purple are colors that evoke images of the 

Easter Season and of Christôs Passion in His passible flesh for love of us.  In this way the color violet or violet light 

reminds us of the Eucharist especially as Sacrifice, as the Holy Sacrifice of the Mass.  Furthermore, inasmuch as 

Wisdom and Love has, for love of us, embraced suffering and death, violet, the color of the Easter Season and of the 

Passion, also symbolizes that Wisdom and that Love. 
110

Perfect preparation for the reception of Jesus, the Eucharist, is the Immaculate Conception, as given by the 

fourteenth mystery of the Rosary: The Assumption; for upon Her creation, at the very moment of Her Immaculate 

Conception, God, as Creator Cause assumes Her, His most cherished effect among mere creatures, out of nothing, 

elevating Her infinitely from the lowly state of non-being to Himself Who Is Being Itself.  He does so that She might 

worthily receive His Divine Word at the moment of the Incarnation, upon His assumption of Her flesh. 
111

Perfect reception of Jesus, the Eucharist, is the Incarnation in and of the Immaculate Conception, as given by the 

first mystery of the Rosary: The Annunciation. 
112

Perfect possession of Jesus the Eucharist is given by the second mystery of the Rosary: The Visitation. 
113

Perfect contemplation and love or adoration of Jesus the Eucharist is given by the third mystery of the Rosary: The 

Nativity. 
114
The name Michael means: ñWho is like unto God.ò  It can be written as a question: ñWho is like unto God?ò Cf. 

references to Michael:- Revelation 12:7; Daniel 10:13,21; Daniel 12:1; Jude 1:9.  Our Lady Mary Immaculate, the 
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Who, therefore, is as an elevated citadel,
116

 elevated by Him  through His Cross117 and by  

His Sacrifice of Love upon it
118

--AMVF  
Who is so in Communion with Him; who so shares His Sacrifice, His Passion, with such 

 compassion,
119

 with such understanding and love, in copenetration
120

 with Him, their 

 two Hearts
121

 forever transfixed as One upon that Cross, that Her loves, perfected by 

 Wisdom and reconciled as One Love, become in Her Beatific Fruition
122

--AMVF 
 

Indigo 123 
 
Among mere creatures, upon perfect preparation for the Eucharist, upon perfect 
reception, possession, or contemplation and love of the Eucharist: 
 

Whose soul most manifests and magnifies the Lord
124

 as Almighty;  for upon mutual 

 immersion
125

 and copenetration and Communion of the One with the Other, 
 when He fills Her infinite emptiness with His Infinite Fullness, Her perfect 

                                                                                                                                                                             
Masterpiece of Godôs Hands (and Feet and Side), can be said, in this sense, to transcend and comprehend the Holy 

Angel, and is, therefore, among mere creatures, most like unto God. 

Cf. St. Louis Marie de Montfort, How to Say Your Rosary with St. Louis de Montfort, ñThe Assumption,ò Meditation 

1: ñTo honor the eternal predestination of Mary as the masterpiece of Godôs hands.ò  
115

Luke 23:34:- ñFather, forgive them; for they know not what they do.ò Cf.: Matthew 5:23-24:- ñTherefore, if you 

bring your gift to the altar, and there recall that your brother has anything against you, leave your gift there at the altar, 

go first and be reconciled with your brother, and then come and offer your giftò even before your gift of bread and 

wine become the Eucharist. 
116

Revelation 2:12ff:- Pergamos or Pergamum is one of the Seven Churches of Asia.  Pergamos means ñelevatedò or 

ñcitadel.ò  This name suggests relationships to the Eucharist and to the elevated and fortified status of Mary 

Immaculate, the most elevated City of God. 
117

 She, preeminently, is the Cross, His Sustentacular Matrix, and the Matter of God, that supports Him and that makes 

available to the Divine Word the means of His Sacrifice.  In the same instant of Eternity He forever elevates Her, as 

surely as He pours that Vital Parenchyma that Is He into that Sustentacular Matrix, that Support Structure, that is Sheð

within whom He Is suspended, or from and upon whom He depends.  
118

Montfort Rosary, ñThe Crucifixion,ò Meditation 1: ñTo honor the five wounds of Our Lord and His Blood shed upon 

the Cross.ò  
119
Ibid.  ñThe Crucifixion,ò Meditation 5: ñTo honor the compassion of His Holy Mother.ò p.25. 

120
Luke 2:35:- ñ. . . And thy own soul a sword shall pierce . . .ò  

121
Montfort Rosary, ñThe Crucifixion,ò Meditation 2: ñTo honor His pierced Heart and the Cross upon which He was 

crucified.ò   
122

Beatific Fruition is the perfection of the love of the blessed upon their clear and perfect intuition of the Truth in the 

Beatific Vision and their most secure comprehension and custody of the Good in the Beatific Possession. 
123

The dark grayish cyanotic blue of the color indigo is a reminder of the sad reality that death has come upon 

humanity as a consequence of the sin of Adam and of our own actual sins.  Hence it is the color of deep despair, of 

deep immersion and of drowning in a great abyss, akin to the cold blue of a bitter ocean of salty tears.  Yet those very 

waters, as they flow from the pierced side of Christ, can be living waters that cleanse and restore life; for suffering and 

death have found their purpose in Christ, and our suffering and death have meaning only in His, as we die and rise in 

that Suffering and Death and Resurrection. Indeed there is hope,  for those who fear further to offend the Beloved, and 

who long to be reinstated in His Good Grace, would they but engage the sacrament of Baptism, either of water, of 

blood, or of desire.   Hence the color indigo symbolizes the need for Baptism, the sacrament itself, death and rebirth in 

its very waters, and the Virtue of Hope perfected by the Gift of Fear. 
124

Cf. Luke 1:46, line one, with Luke 1:50, line seven. 
125
Herein ñmutual immersionò or ñcopenetrationò or ñcommunionò is akin to the type of baptism, wherein Her human 

nature is divinized, elevated infinitely in dignity and nobility, and rendered supernatural, by the Supernature that is God 

alone. 
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 awareness and Love of Him, of His Infinite Truth and Good, infinitely manifests or 
 magnifies the Lord as Almighty--AMVF 
Whose awareness manifests and magnifies the Lord as Almighty, as Infinite Truth--AMVF 
Whose Love manifests and magnifies the Lord as Almighty, as Infinite Good--AMVF 
Who is Full of Grace, All Holy, aware and in Love from the very first moment of Her 
 Immaculate Conception--AMVF  
Who is best prepared, thereby, for the Incarnation of the Divine Word in and of Her, who 
 best prepared for the Eucharist--AMVF  

To whom is His  Mercy applied in His Eternity, before all generations
126

--AMVF  
Through whom does His Mercy generously precipitate upon each of the generations of man 
 as that Living Water, our Baptism, that pours forth together with His Blood from the 
 Wound in His Heart, that torrent of Baptism, the healthy effects upon us of which 
 are akin, in a certain limited sense, to those of Her Immaculate Conception; for it 
 prepares us to receive Him in Holy Communion in yet another of His Infinite 
 Special Ways--AMVF  
Through whom does His Mercy generously precipitate upon each of the generations of man 
 as His Lifeõs Blood, our Eucharist, that pours forth, together with the Water from 
 the Wound in His Heart, that deluge of Love that Is the Eucharist, The Incarnate 
 One, at first hidden in Her, hidden in His Humanity in Her, and today, and for all 
 time, hidden in that salutary Hidden Manna that forever rains from Heaven for us, 
 Who, when properly intended, nourishes us and sustains and maintains us in a 
 healthy state of grace--AMVF 
Who is She that makes Him available to all who would prepare to receive Him, out of that 
 fruitful kind of  Fear, out of a  healthy fear of offending One Who Is so Beautiful 
 and therefore True, so Loving and Merciful and Bountiful and Generous and 
 therefore Good--AMVF 

Who most demonstrates that, as Heavenly Physician, God Heals,
127

  as in the instance and 
 from the very first instant of our Baptism in Him or mutual immersion with Him, 
 which not only prepares us to receive Him but incorporates us into Him Who  

receives us, and in Whom we die and rise--AMVF 
Who most demonstrates that, as Heavenly Physician, He also  anticipates and prevents, as in 
 the instance and from the very first instant of Her Immaculate Conception; for She 
 is conceived in Love, and therefore without sin--AMVF 
Who magnifies the Great Physician as Almighty because He not only cures but Lovingly 
 prevents illness--AMVF  
Who, from the very first instant of Her being, is so immersed in Him and He in Her, so in 

 Communion, the One with the Other, that Her Hope
128

 in Him, perfected by His 

 Spirit as that loving Fear of offending Her Beloved
129

 by way of any untoward 

                                                           
126

Cf. Luke 1:50, line seven, with Luke 1:46, line one. 
127
ñGod Healsò is one of the meanings of the name Raphael, and is a reference herein to the necessity of the immersion 

of all dependent creatures in their Creator, of all effects in their Cause, hence, of the necessity of Baptism. 
128

Only if we are immersed in Him can we ever hope to see Him, to possess Him, and to love Him. 
129

Fear of offending the beloved, is the Gift of the Holy Spirit that perfects hope here below, lest it evolve into 

presumption or devolve into despair. 
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 thought, word, or work, becomes in Her the most secure Beatific Possession of 

 Him
 130

 --AMVF 

Who has not fallen from Her First Love
131

--AMVF  

Who is most desirable
132

 in His Eyes, who the Terrestrial Paradise
133

--AMVF 
 

Blue 134 
 
Among mere creatures, upon perfect preparation for the Eucharist, upon perfect 
reception, possession, or contemplation and love of the Eucharist: 
 
Whose spirit, immediately ordered to Him from the first moment of Her Immaculate 

 Conception, most rejoices
135

 in God Her Savior,
136

 above all else,
137

 the Only Holy  
 One, Whom She Understands and therefore LovesñAMVF 
As surely as joy follows love and love understanding,138 who, among mere creatures, most  

aware of His Infinite Truth, and most in Love in His Infinite Goodness, most 
rejoices in God Her Savior--AMVF 

Who so Understands Him, being so informed of Him by Him and with Him in Him, that  

that Under--standing Is of the Hypo--stasis,
139

 of that Person, Who Is the Object 
of all Her Understanding and of all Her Loving--AMVF 

Who, therefore, through the Merits of that Selfsame Hypostasis or Understanding in Her, 
 Ordering the loving joyous response of Her will, while neither trampling nor 

                                                           
130

Upon the Beatific Vision of All Truth comes the possession of All of the Good, Who in Truth has ever been the 

Object of all our worthy hopes for a secure and everlasting Life in Love.  Alternatively, Beatific Possession is the 

perfect secure possession of All that Is Good; it is the perfection of hope upon the clear intuition of the Beatific Vision. 
131

Revelation 1:2, 4-5. 
132

Revelation 2:1ff:-Herein a reference to one of the Seven Churches of Asia called Ephesus; among other given 

etymological interpretations of the word, the term ñEphesusò may be given to mean: ñdesirable.ò  The name of this 

church suggests that when God and man are mutually immersed, through some valid kind of Baptism, that they are 

given to find the relationship mutually desirable. 
133

Luke 23:43:- ñHe replied to him, óAmen, I say to you, this day you will be with me in Paradise,ô" suggesting an 

association with and stating the benefits of a true Baptism of desire. 
134

Blue is the color of the House of David, the color of a bright sunlit cloudless sky.  Add white clouds and we have 

the other ñcolorò of Davidôs House, interchangeable in heraldic art with the metal silver.  Mary Immaculate and Christ 

Jesus, in His most Sacred Humanity, are offspring of that House.  The bright blue sunlit sky symbolizes the 

illumination of Faith perfected by Understanding and that made perfect by the Hypostasis or the Understanding of the 

Person of Jesus Christ in and of Mary Immaculate.  In this way Blue is a symbol of the holy ordering of God to man 

and of man to God through Mary Immaculate. Hence the color blue is a symbol of the holy ordering of Heaven to earth 

and of earth to Heaven through Her.  Indeed, according to St. Bernadette, whose eyes were black, the color of Our 

Ladyôs eyes, hence those of Her Son are ñblueò [and white].  
135

Joy follows necessarily upon knowing and loving.  Hence it follows that when Her witting willing soul manifests and 

magnifies Him as Infinite, that it is the spirit of that anima that rejoices upon this happy discovery. 
136

Cf. Luke 1:47, line two, with Luke 1:51, line eight. 
137

For to perceive the Infinite Truth and Good as such is to be necessitated by It, so that no finite truth or finite good 

could ever appeal to the free agency of a free heart and mind so ordered. 
138 The first two Fruits of the Twelve Fruits of the Holy Ghost are Charity and Joy; these presuppose understanding.  
139

Hypostasis means ñperson.ò However, hypo- means ñunderò and stasis means ñstanding.ò Hence hypostasis may be 

given to mean ñunderstanding,ò inasmuch as we distinguish one person from another based upon our understanding or 

our awareness and recognition of the distinguishing characteristics of each. 
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 trammeling Her will, best does justice
140

 to all of the Meritorious Virtues, that 
 perfect the operations of the mind and of the heart--AMVF  

Who is so ordered to Him, as Is He to Her, by the Might of His Arm,
141

  that Her Faith, 
 perfected by so great an Under--standing in Her of Him, perfected by so great an 
 Hypo--static Union and Most Holy Communion in and of Her flesh that He  

assumes, and in and of Their Minds and Hearts, that Her Faith in Him becomes in 

Her the clearest Beatific Vision of Him
142

--AMVF 

Who, in this Understanding, this Hypostasis, best beholds Him that beholds Her;
143

 indeed, 
 He Is forever Her heartõs Greatest Desire and Possession, while She is forever the 
 apple of His Eye and of His sweetest intentions for us--AMVF 
Who most laments the separation of the conceited proud from Communion with God and 
 man in the EucharistñAMVF 

 
Green 144 

                                                           
140

Revelation 3: 14ff:- Laodicea, whose name means a ñjust person,ò is one of the Seven Churches of Asia.  A just 

person is one who practices each of the virtues to perfection. Those called to Holy Orders, whether to the baptismal 

priesthood or to that and to the ordained ministry, are called upon to practice every virtue to perfection. 
141
ñThe Mightò or ñthe Strength of Godò is the meaning of the name Gabriel, upon whose annunciation and the loving 

fiat of Mary Immaculate, God Is ordered to man and man to God through Her, by that very ñMight of His Arm,ò Who 

Is Christ Jesus the God-Man, Christ come in the Flesh, come to us now especially in the Eucharist.  For those who 

accept this central mystery, their hearts are softened by the Might of His Arm, and it becomes for them the occasion of 

clear Faith and Understanding and of the Great Holy Ordering; for those who would reject some aspect of this central 

mystery, especially the very Flesh of that Arm, of Him come in the Flesh, of the value of sacrifice and suffering in the 

flesh, of His Flesh as His Body and Blood in the Eucharist, their hearts are hardened by the Might of His Arm, and it 

becomes for them a stumbling block and an occasion of doubt and confusion and of unholy chaos and of discord.  To 

wit, the Genesis account of the repercussions of Babel: Genesis 11:9:- ñThat is why it was called Babel, because there 

the Lord confused the speech of all the world. It was from that place that he scattered them all over the earth.ò  Ergo, 

relative to the Truth and the Good of the Incarnation in and of the Immaculate Conception, and especially in Its 

manifestation in the Eucharist, the Might of His Arm provides for both of these general classes of dispositions of the 

human will; His Strength Will support and honor our autonomous wills either way. 
142

Where knowledge is the reward for faith, the Beatific Vision is that intuitive science wherein God rewards the 

blessed in Heaven with clear insight into His Divine Essence.  This Vision perfects and replaces faith hereafter.  In this 

Vision the blessed perceive All Truth, disposing them toward and sealing them in the Happy Possession of All Good 

and in the secure and Happy Fruition of Life in Love forever.  St. John Eudes in his 17th century book, The Wondrous 

Childhood of the Most Holy Mother of God, states that ñ. . . Bernadine and Albertus Magnus, together with Abbot 

Rupert, St. Bernard, and several others . . . assert that this admirable Virgin enjoyed the light of the Beatific Vision at 

least sometimes in Her life.  If this be so, we may well believe, (and this is the sixth privilege [of: óThe Twelve 

Marvelous Privileges Of The Immaculate Conception Of The Most Holy Mother Of Godô]), that this favor was 

accorded at the moment of Her Immaculate Conception.  These holy Doctors assign as proof of this assertion, that . . . 

this grace was given to Moses, and to St. Paul, when he was ravished to the third heaven.ò  Indeed, the Queen could not 

be ñless favored than Her subjects.ò   St. John Eudes, The Wondrous Childhood of the Most Holy Mother of God, 

Fitzwilliam, NH: Loreto Publications, 2003, p. 74. 
143

John 19:26-27:- ñWhen Jesus saw his mother and the disciple there whom he loved, he said to his mother, óWoman, 

behold, your son.ô Then he said to the disciple, óBehold, your mother.ô And from that hour the disciple took her into 

his home.ò This passage, which includes one of the Seven Last Words of Christ, suggests a moment in the ratification 

of the Great Mutual Holy Ordering of God and man through Mary Immaculate. 
144

When we fail to live according to the promises of Baptism, when we stray mortally from the Holy Ordering, when 

we fail to go directly to Jesus through Mary, we must be Reconciled by an anointed minister.  Green is the color of the 

Sacrament of Reconciliation. Green may be taken as the color of primordial life.  When through this sacrament we have 

confessed our mortal faults and have received pardon and absolution for them, we have been reinstated to life, the life 

of sanctifying grace.  However, we are called to perfect life, to life to the full.  We are called to be perfect, even as our 

heavenly Father is Perfect.  It is not enough for us to be free of mortal fault.  If we have no mortal faults but persist in 

venial faults or bad habits, our life is not gold but green, a color commonly attributed to plant life.  In one way, plants 

may be considered to be the lowest order of living things in the hierarchy of living things that includes: plants, animals, 

men, angels, and God.  Indeed, as surely as we mix the yellow gold of Godôs Life with the morbid cyanotic blue of 



The Magnificat 

 

 

 

49 

 
Among mere creatures, upon perfect preparation for the Eucharist, upon perfect 
reception, possession, or contemplation and love of the Eucharist: 
 
Who, from the moment of Her Immaculate Conception, is most anointed by Him, in  

copenetration and Communion with Him; for He anoints Her intellect with  
Understanding and Her will with Loving, and Her All-Holy Humanity entire with the  
indwelling Trinity--AMVF 

Who anoints His Person when He assumes Her flesh--AMVF 
Whose flesh, when assumed by The Second Person, our Christ, our Anointed One, serves as  

the matter for the reconciliation of God and man; for She is the Matter of God, the  
Matter, the Mater, of the God-Man, Who in His Person Is the First Anointed 
Minister of our salvation--AMVF 

 
Who, from the moment of Her Immaculate Conception, from the very first instant of Her  

witting-willing All-Holy human being, of Her being aware and of Her being in Love, 
is forever reconciled with the Divine Will--AMVF  

Who is most aware that in order for us to reconcile with God and man, and be reinstated 
 into Communion with them in the God-Man, that we must understand wherein we 
 have deviated from the mutual Holy Ordering of God and man, and that our 
 contrition is best and our purpose of amendment most firm, as surely as our love is so 
 great that we fear only to offend further the Beloved, even as He Is to Be found  

in the òleast of theseó145 suspended in His Sacred Heart--AMVF  
 

Who, though never bitter,
146

 is nevertheless most mortified and dead to the things of this 
 world, that She might best receive, possess, contemplate and love The One Who Is  

Life --AMVF 

Who could and would not abandon or forsake
147

 Him for the things of this world, but ever 
 seeks and finds perfect reconciliation with His Will of Love--AMVF 
Who is most humble, viewing and confessing Herself in Her All-Holy Humanity as the lowly 
 handmaid, whenever the Almighty comes down from His Throne (His Seat) to  

elevate Her humble, human, lowliness, simply by òregardingó Her:
148

 first, at  
the moment of Her Immaculate Conception, forever does He elevate Her All Holy  
Humanity from the infinite imperfection of non-being to the infinite perfection of  

being in Love,
149

 thence, at the moment of the Incarnation, forever does He elevate  

                                                                                                                                                                             
manôs death, green is the mean that is struck.  Yet we must ever endeavor to move from thence in the pursuit of 

Perfection. 

 Furthermore, inasmuch as the Sacrament of Reconciliation deals with rendering unto man what is his and to 

God what is His, green is the color of Justice.  Inasmuch as the Sacrament of Reconciliation deals with a special view 

of God as Father and man as brother and sister, green is the color of Piety. 
145 Matthew 25:40 
146

Revelation 2:8ff:- Smyrna, whose name means ñmyrrh,ò is one of the Seven Churches of Asia.  Myrrh is an aromatic 

though bitter tree resin. It suggests the necessary bitter mortification that often accompanies sweet reconciliation. 
147
One of the Seven Last Words of Christ: ñMy God, My God, why hast Thou forsaken {or óabandonedô} me?ò 

suggests a certain relationship to the Sacrament of Reconciliation; for largely forsaken is Our Lord upon the Cross, and 

largely abandoned is that Sacrament of Reconciliation known also as Penance. 
148

Cf. Luke 1:48, line three, with  Luke 1:52, line nine. 
149

 i.e., upon Her Immaculate Conception 
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Her lowly matter to the exalted status of Mater
150

--AMVF  
 
For whom does the Almighty come down from His Throne to enter into Holy  
 Communion with Her, thereby elevating Her humble, human, lowliness infinitely to 
 Himself--AMVF 
Who is most reconciled with Him, with His Humanity and with His Divinity, whenever 
 forever He assumes Her body and Her soul--AMVF  
Through whose body as Her blood is humanity reconciled with the Divinity and made 
 worthy of Communion in the God-Man, mediating thereby the elevation in dignity 
 and nobility of man by God--AMVF 
Who is so in alignment with His Will of Love that the virtue of justice in Her,  perfected by 
 Piety, becomes a perfect Love of God as Father and man as Their children, often 
 reconciling the One with the others and the others among themselves--AMVF 
 

Yellow 151 
 
Among mere creatures, upon perfect preparation for the Eucharist, upon perfect 
reception, possession, or contemplation and love of the Eucharist: 
 
Who is òsimpleó only as God Is Simple, therefore infinitely rich--AMVF 

Who is most blessed, yet the poorest of creatures
152

--AMVF 
Who is so bereft of the things of this world, yet so hungry for the Good Things of God, 
 that in the Blessed Sacrament is so in Communion and copenetration with Him, 
 that She, in Her All Holy Humanity, is indeed anointed by Him as His Kingdomõs 
 greatest heiress and that Kingdomõs only Queen--AMVF 
Whose hunger, therefore, for the Good Things, for the Manna, the Living Bread from 
 Heaven, is indeed forever satisfied--AMVF  
In whom does mere prudence, in Her election of worldly things as means toward the ends  

of justice, become the Great Science of the Holy Spirit, Her Spouse--AMVF  
Whose Son in His Humanity Is the Great Means toward the Great End that Is His Divinity--
 AMVF  
Whose intellect comprehends the Great Science of the Truth, of the True Things that are 
 Godõs, and who would teach us how properly to intend each creature prudently in the 
 a priori Light of our Creator Cause, ever in conformity with His Reality, ever ordering 
 us back to Him, upon our every informed choice that we make in the realm of mere 
 creatures--AMVF 

                                                           
150

i.e., upon the Incarnation 
151

The color yellow, interchangeable with gold in heraldic art, is a symbol of the spirit of the Sacrament of the 

Anointing of the Sick.  Where green is a reminder of the imperfect life, yellow or gold symbolizes The Perfect Life to 

Whom we have been called.  In order to live in the joy of The Perfect life, in order to live the Spirit of the Anointing of 

the Sick, we must remember that it is not enough merely to rid ourselves of mortal fault; for indeed we are sick and 

insane and in need of healing if ever we truly prefer the finite truths and goods that the green realm of creatures and 

effects has to offer, over the Infinite Truth and Good, the Gold Realm that is our Creator Cause.  Indeed, we must die to 

the former that we might rise to the latter.  In order to live, from moment to moment, daily, and throughout our lives, 

the true Spirit of the Anointing of the Sick, we must die, on every occasion and at every opportunity, to all that brings 

us no closer to God; for only He Is Perfect Life, Life to the full. So too, gold or yellow is the metal or tincture of 

Prudence perfected by Knowledge or Science. For the Great Science instructs us in the prudent use of created effects 

that we might move most efficaciously and without demur from them to our Creator Cause.  
152

Cf. Luke 1:48, line four, with Luke 1:53, line ten. 
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Who, therefore, is the greatest scientist--AMVF 
Whose will prefers and embraces the Good Things that are Godõs, and is perfectly in Love 
 with Them, because Her intellect knows His Truth; Whose will, therefore, forever 
 tends toward the Good because Her intellect forever intends the Truth made Flesh 
 in and of Her--AMVF 
Who, upon knowing, loves--AMVF 
Who most readily dies to the things of this world in order best to commend Her spirit into 

 the Hands of Her Father,
153

 Son, and Spirit Spouse in Heaven--AMVF 
Who recommends that we do the same--AMVF 
Whose spirit, unencumbered by the things of this world, is most commendable to God--
 AMVF 

Who is the Messenger whose message of joy
154

 promises us Eternal  Bliss, Eternal 
Happiness in Godõs Kingdom, in Eternal Holy Communion with Him, as His 
anointed heirs, if we will but die to all that would rob our spirits of Eternal Life--
AMVF 

 
Orange 155 

 
Among mere creatures, upon perfect preparation for the Eucharist, upon perfect 
reception, possession, or contemplation and love of the Eucharist: 
 
Who best receives Him that receives Her in those Most Holy Communions that are Her  

Immaculate Conception and His Incarnation in and of Her--AMVF 
Who is aflame with the Divine Science and Love of God and man--AMVF 

In whom is His Sacrifice of Labor,
156

 His Work, His Labor of Love, consummated, 

 finished,
157

 complete, and confirmed--AMVF 
In whom is the Wordõs greatest Work forever confirmed--AMVF 
In Whom has He most clearly and preeminently done the Great Things, that Is Himself, 
 receiving, in His Mercy, all of Israel when He receives and assumes Her that 

 receives Him
158

--AMVF  

                                                           
153

Cf. Luke 23:46:- One of the Seven Last Words of Christ: ñFather, into Thy Hands I commend my Spiritò tells us that 

if we would be truly spiritual we must be willing to deny ourselves, to bereave ourselves of and to die to, the things of 

this world.  Only then shall we attain to our given place as anointed heirs to His Kingdom of Life in Love that cannot 

die. 
154

Revelation 3:1ff:-Sardis, whose name means ñprince of joy,ò is one of the Seven Churches of Asia.  The message of 

joy is one that insists that we shall live in Love forever, as anointed heirs to the Kingdom that cannot die, if we would 

but die to all that is unhealthy. 
155

The color orange is a mixture of yellow and red.  It symbolizes, therefore, the tongues as of fire, which, in Acts 2:3, 

we are told, ñparted and came to rest on each one of them.ò Two broad classes of energy are commonly given to define 

and emanate from fire: light energy and heat energy.  The light is given by the yellow in the orange color.  The warmth 

is given by the red in the orange color.  The Holy Spirit fortifies the spiritual operations of our intellects and of our 

wills by enlightening our minds and by enkindling love in our hearts. Hence orange is the color of the Sacrament of 

Confirmation and of the Virtue and the Gift of Fortitude. 
156

Revelation 2:18ff:-Thyatira, whose name has been given to mean ñsacrifice of labor,ò is one of the Seven Churches 

of Asia.  The name of this church suggests the willingness of one confirmed in the faith to labor and to sacrifice. 
157

John 19:30:- One of the Seven Last Words of Christ: ñIt is finishedò, confirms the fulfillment of the Salvific Act, 

suggesting a relationship to the Sacrament of Confirmation. 
158

Cf. Luke 1:49, line five, with Luke 1:54, line eleven. 
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Who is so confirmed and confident in His Mercy that mere worldly fortitude becomes 
 affirmed and fortified in Her as the Great Fortitude of the Holy Spirit, Her 
 Almighty Spouse, Whose Name is Love--AMVF 
Who is, by Her Spirit Spouse, confirmed and forever sealed in Love--AMVF 
Whose works therefore, though a Sacrifice of Labor, are forever a Labor of LoveñAMVF 
 

Red 159 
 
Among mere creatures, upon perfect preparation for the Eucharist, upon perfect 
reception, possession, or contemplation and love of the Eucharist: 
 
Who is the most beloved of God--AMVF 
Of whose womb are all true Christians truly brothers and sisters,160 that we must love one  

another for love of the same Mother
161

--AMVF 

Who most thirsts
162

for the efficacious intentional alignment and union or Communion of 
 manõs will with Godõs Will of Love--AMVF 
Who most thirsts, therefore, as at the Wedding Feast at Cana, for the Holy Communion, the 
 mutual intentional union, of God and man--AMVF 
Who is so in Communion with The One of the Holy Name, that She temperately forsakes  

the world of the sensible, in order best to intend His Great Suprasensible Counsel, 
even as He intends Her flesh and the assent of the witting will of His intended, that 
this intentional union in and of Her even becomes Motherhood or Matrimony; 
for He  Counsels, He informs, the Fathers before and after Abraham only 

imperfectly, by figure, whereas She He informs perfectly, with the Seed Forever,
163

 

The Holy Name Incarnate in and of Her
164

--AMVF 

                                                           
159

Red is the color of love in the heart.  St. John Damascene says (De Fide Orthodoxa iii) that ñthe Son of God, from 

the Virginôs Purest blood, formed Himself flesh animated with a human soul.ò St. Thomas Aquinas and Ven. Maria de 

Agreda concur, that the Body of Christ was formed and fashioned by the Holy Spirit from the Most Pure Blood of the 

Most Immaculate Heart of Most Holy Mary, upon Her informed and loving fiat.  Hence red is the color of Matrimony 

or of Motherhood. Temperance like knowledge makes a bloody entrance into oneôs free agency, like an infant being 

born of its mother, like that of the birth of all save One.  Hence Temperance is given by a bloody if not a sanguine 

effort to attain to it; for often we must do constructive violence to ourselves in order to become truly temperate relative 

to matters of sensory cognition, emotion, and appetition.  Indeed, until we attain to temperance in matters of the flesh 

we shall never be cognizant of the suprasensible Counsel Who, aside from creation, generally Is disinclined to shout in 

our ears or to parade before our senses.  Although in Christ, in particular, during His Life among us, and especially in 

the Sacrifice on Calvary, forever one with the Sacrifice of the Mass upon the Altar, in the Eucharist, we have been 

given many opportunities to hear Him, to see Him, to touch Him, even to smell Him in the Precious Blood, and to taste 

Him in the Sacred Flesh. 
160

Montfort Rosary, ñThe Coronation of the Blessed Virgin,ò Meditation 8: ñTo honor Her as the Mother and support 

of Christians.ò Cf.  Luke 8:21:- ñHe said to them in reply, óMy mother and my brothers are those who hear The Word 

of God and act on it.ôò  And, according to Matthew 26:26-28 The Word said:- ñTake and eat; this Is My Body. . . Then 

he took a cup, gave thanks, and gave it to them, saying, óDrink from it, all of you, for this is my blood . . .ôò  To this 

day He says that.  Many ignore Him, rejecting His kingship, His fellowship and His kinship upon rejecting Most Holy 

Communion in Him. 
161

Revelation 3:7ff:- Philadelphia, whose name means ñlove of the same wombò or ñlove of the same mother,ò hence 

ñbrotherly love,ò is one of the Seven Churches of Asia.  The name of this church suggests a relationship to Matrimony 

as Motherhood. 
162

John 19:28:- One of the Seven Last Words of Christ: ñI thirstò suggests, among other Things, Our Lordôs intense 

desire for the efficacy for us of the marriage union of God and Man in Him and of soul and body, spirit and flesh, in us. 
163

Luke 8:11:- ñ. . . the Seed Is the Word of God.ò Cf. St. Thomas Aquinas, Summa Theologica, Vol. 5 of 5: Pt. III 

Supplement Q. 80 Art. 4.:- ñ . . . the whole of what is produced from the seed will rise again . . .ò Cf. St. Thomas 
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Who, among mere creatures,  at the Incarnation in and of Her, resolves in Her person the 
 The Ancient Problem of The One and the Many of Common Union, of Communion--
 AMVF  
Of Their complete Community--AMVF 
Of Their perfect unity--AMVF  
 
Of Their Unity in the Flesh--AMVF 
 

When  He says:  òThis is My Body,ó
165

 of whose body is His Body formed  by action  of the 
 Holy Spirit--AMVF 

When He says: òThis is My Blood,ó
166

 of three drops
167

 of whose Blood
168

 is His Body 
 formed by action of the Holy Spirit; who the first to give Her blood for Christ, who  

in the Holy Spirit the First Witness--AMVF 
 
Of Their unity in the Spirit--AMVF 
 
Of Her Intellect, of Her knowing  as one with His; for their mutual Under-   standing is a  

prerequisite for and of the very essence and Sub-  stance of the Hypo-  static   Union--
AMVF 

Who is the Under-standing upon whom His Person or Hypo-stasis comes to rest--AMVF 
Of Her stasis or Her standing still, of Her resting content in this knowledge, this science, 
 because no new immanent movement is necessary for Her toward the acquisition of 
 perfection, possessing as She does The One Who Is All Perfection--AMVF 
Of Their two Minds as well met--AMVF 
Of Their two Minds as One Understanding--AMVF 
 
Of Her Will  and His Will as two Wills in perfect alignment, and absolutely reconciled in 
 Love--AMVF 
Of Their two Wills, as One Will of Love--AMVF 
Of Their two Hearts as well met--AMVF 
Of Their two Hearts as One Love--AMVF 

                                                                                                                                                                             
Aquinas, Summa Theologica, Vol. 4 of 5: Pt. III Q. 32 Art. 2. Reply OBJ.2.:- ñ. . . Chrysostom and Damascene 

compare . . .the Son, Who Is the Power of the Most High, to seed, by reason of the active power therein . . .ò Cf. 1 Peter 

1:23-25:- ñYou have been born anew, not of perishable seed but of imperishable seed, through the Living and 

Abiding Word of God; for óAll flesh is like grass and all its glory like the flower of grass. The grass withers, and the 

flower falls, but the Word  of the Lord abides forever.ô That Word is the good news which was preached to you.ò Cf. 

Galatians 3:16:- "To Abraham were the promises made and to his seed.  He saith not, óAnd to his seedsô as of many; 

but as of one, óAnd to thy seed,ô which is Christ."   It is better herein to use the term óseedô than the term ódescendentô 

or ódescendents forever,ô because the term ódescendentô says nothing of ascending again, whereas the term óseedô 

suggests going into the ground and rising up again.  Indeed, a ódescendent foreverô may well be construed as one that 

goes into the ground never to rise again.  Whereas, for those who are in Communion with Christ, the phrase óSeed 

Foreverô carries with it the promise, in essence even as it was given to our Fathers, not only of dying with Christ but of 

rising with Him.  Dying in Him we shall rise to Life everlasting in Him; in Him alone, the Seed Forever. 
164

Cf. Luke 1:49, line six, with Luke 1:55, line twelve. 
165

Matthew 26:26 and Mark 14:22 and Luke 22:19 
166

Matthew 26:28 and Mark 14:24 
167

Venerable Maria de Agreda, City of God, trans. Fiscar Marison (Rev. G. J. Blatter), Vol. II: The Incarnation (4 vols.; 

Washington, New Jersey: Ave Marie Institute, AMI Press, 1971, reprinted 1990), p. 110.  
168

St. Thomas Aquinas, Summa Theologica, Vol. 4 of 5: Pt. III Q. 31 Art. 6. 
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Of their Flesh and Minds and Hearts as One--AMVF 
 
Of the Two as One--AMVF 
Of Common Union--AMVF 
Of Communion--AMVF 
Of the Eucharist--AMVF 
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Toward 
 

The Eternal Morning  
 

of the 
  

Seventh Day169 

                                                           
169

As we prepare ourselves for the proper reception, possession, contemplation, and love of the Eucharist, as we 

prepare for that Eternal Seventh Day, we find value in a careful examination of conscience, even as we petition Our 

Lady Mary Immaculate for Her Grace that ours might be a true contrition, ours a firm purpose of amendment, and ours 

the grace to persevere in grace. 
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AVE MARIA MATER 
MISERI CORDIAE  

[AMMM]  

 
òMy soul doth magnify the Lord, 
And my spirit rejoices in God my Savior. 
Because He hath regarded the humility of His handmaid; 
For behold, from henceforth all generations shall call me blessed. 
For He that Is Mighty had done Great Things in me, 

And Holy Is His Name.ó   Luke 1: 46-49 
 
ANGEL (Who is Like Unto God) 
SACRAMENTAL GRACE of (The Eucharist) 
MERIT ORIOUS VIRTUE  {(Love) as witting  service happily rendered} 
GIFT  OF THE HOLY SPIRIT {(Wisdom) of knowing Godõs Will of Love and doing it} 

LAST WORD (Father, forgive them; for they know not what they do.)
170 

CHURCH OF ASIA {(Pergamos)(òelevatedó or òcitadeló)} 

 

òTo the Angel of the Church of Pergamos
171

 write: . . . Thus says He Who 
has the sharp two-edged sword . . . . To him who overcomes, I will give the 
hidden manna, and I will give him a white stone, and upon the stone a new 
name written, which no one knows except him who receives it.ó  Rev. 2:12-
13,17 

 
Meditate upon the following in terms of the foregoing as an examination of 
conscience: 

 
Angel of Pergamos--AMMM

172

 
Of Pergamos, whose name means òelevatedó or òcitadeló-- 
         AMMM 
Am I like unto Christ, Am I like unto His Mother, a most elevated city of God and New 
 Jerusalem--AMMM 
Angel of Pergamos--AMMM 

                                                           
170

Luke 23:34 
171

The Church is to seek the intercession of its Angel, be it the bishop or the Angel who guides him, relative to the 

following points. 
172
Please read ñAMMMò as ñAve Maria, Mater Misericordiaeò or ñHail Mary, Mother of Mercy.ò 
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Am I like unto God--AMMM 
Have I permitted Him to prepare me, permitted the Word to  become Flesh in me, to 
 assume me, to frequent me, to elevate me to Himself, as He does His Most Holy  

Mother--AMMM 
Am I like unto God--AMMM 
Do I live the Most Holy Rosary; do I live the Most Holy Lives of Jesus and Mary, of Jesus 
 Living in Mary--AMMM 
Am I one, in Communion, with Godõs Will of Love and Loving Forgiveness, one with the 
 Most Loving Sacrifice of Jesus in Mary in the Eucharist--AMMM 
Do I live the love of the Most Holy Rosary, the love of Jesus and Mary, the love of my life-
 -AMMM 
Am I one with Them in Their Loving, in Their Living, in Their Suffering, in Their Dying, in 
 Their Rising, in Their transcendent Elevation, in Their Real Presence; for where 
 eõer abides the Great Cause, and He abides as The Elevated Citadel that Is the 
 Eucharist, there abide His effects, lest they cease to be--AMMM 
Am I like unto God; am I in Communion with Jesus in Mary, in His Mystical Body in and of  

Her, that is His Church, and of whom many of His cherished rational effects are 
precious members--AMMM 

 
Who is like unto God--AMMM 
Have I been like unto God; have I been Godly in all that I think and say and do--AMMM 
Have I tried at all times to be one with God, in alignment with His Will of Love and Loving 
 Forgiveness--AMMM 
Have I been Wise; have I known Godõs Will of Love and done it or have I been foolish, have 
 I been otherwise--AMMM 
Have I tried at all times to be one with that Will of Love for God and man and in loving 
 Communion with them; do I bear, therefore, the fruits of the Eucharist well 
 received in me--AMMM 
 
Of the proper and perfect preparation for the Eucharist--AMMM 
 
Have my thoughts, words, and deeds of this day served as preparation for the loving reception 
 of the Eucharist--AMMM 
Have I, out of love of God, given Him beforehand and granted Him thoroughly the right 
 to do His Will in me; have I, in this manner of speaking, ôforgivenõ and ôpardonedõ Him--
 AMMM 
Have I, out of love of man for love of God, given my neighbor beforehand and granted him 
 thoroughly the ôrightõ to do his will relative to me, where, in so doing, neither he nor 
 I offend God; have I, in this manner of speaking forgiven and pardoned him--AMMM 
Has my preparation for the Eucharist been akin to the Immaculate Conception--AMMM 
Where something cannot give what it does not have, do I acknowledge and confess that the 
 Incarnation of the Eternal Word could only have obtained in such a one who is 
 Herself, among mere creatures, the Immaculate Concept of Godõs Love incarnate--
 AMMM 
Have I permitted God to make of me, therefore, an unstained and unadulterated, and Pure 
 Concept or Idea of Himself and therefore the Purest Idea of Love that He can create 
 in the flesh and spirit of a mere creature--AMMM 
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Is it enough for me that, in not having sinned, I have done nothing, or do I feel it incumbent 
 upon me to do something, to replace that negative with a positive; do I feel it 
 incumbent upon me to practice charity, practicing the positive virtue that opposes 
 all sin by engaging in loving service to God and to man--AMMM   
Have I permitted Him to intend me, to conceive of me as the purest, sinless, immaculate 
 concept or idea of love of whom He can conceive--AMMM  
Have I permitted Him, the One Who Is Almighty, to make of me the Purest Idea of Love 
 that Is--AMMM 
Have I permitted Him to prepare me, before Communion, by permitting Him to forgive me 
 my trespasses--AMMM  
Have I permitted Him to prepare me by permitting Him to bestow upon me, through Her, 
 to lavish profligately upon me, beforehand and thoroughly, the Creating Sanctifying 
 Saving value of the Infinite Fountainhead of His Graces, Gifts, and Merits, that I 
 might better be prepared to intend Him and His creation properly, so that, upon 
 reception of the Eucharist, at that moment of His Incarnation in me, I will ever 
 thence permit my works to become like unto Godõs, Whose Word Is Works, and 

 Who has come to me in the Flesh as the Eternal Word forever given and kept
173

--
 AMMM  
Before receiving the Eucharist, am I truly inclined to Communion with God and with my 
 fellow man, my neighbor, who is one among Godõs cherished rational effects--
 AMMM 
Before receiving the Eucharist,  am I truly inclined to Communion with God and with man, 
 recalling that the Loving Creator Cause Is ever proximate to His beloved effects, to 
 His creatures elect, to His anointed, lest they perish, lest annihilation be theirs, lest 
 they cease to be--ever Creating, Sanctifying, Saving, ever united with them to the 
 point of copenetration with them--AMMM 
Before receiving the Eucharist, and in the Light of the Great  Commandment, do I truly 
 love God with my whole heart, with my whole mind, and with my whole soul, do I 
 lovingly and thoroughly and beforehand ôforgiveõ or grant Him all that I am and 
 have, and do I truly love my neighbors as myself, and forgive them all, as needs be, 
 for love of God--AMMM 
Do I agree that: If my brother has something against me, then I must first go and reconcile 

 with him even before I offer my gifts at the altar
174

---AMMM 
Do I agree further that: If I have something against my brother, then I must forgive him 
 before I may approach the altar--AMMM 

Do I agree that I must forgive my brother as often as he sins against me
175

--AMMM 
Preparing myself to receive Him in the Eucharist, the True and Good Thanksgiving, do I 
 first gratefully receive from His Hand of Mercy every grace that He extends to me 
 through Her from that open Hand, even and especially the grace of sacrificial  

suffering--AMMM 

                                                           
173

Montfort Rosary, ñThe Coronation of the Blessed Virgin,ò Meditation 4: ñTo honor her as the treasurer and 

dispenser of Godôs graces, of the merits of Jesus Christ and of the gifts of the Holy Ghost.ò   
174

Matthew 5:23-24:- ñTherefore, if you bring your gift to the altar, and there recall that your brother has anything 

against you, leave your gift there at the altar, go first and be reconciled with your brother, and then come and offer your 

gift.ò 
175

Matthew 18:21:-  ñThen Peter approaching asked him, óLord, if my brother sins against me, how often must I forgive 

him? As many as seven times?ôò 
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In correspondence with Him, do I likewise extend His Mercy to those who have offended 
 me--AMMM 
Am I prepared to empty myself of all that I am and have, to  forgive or to give Him to the 
 point of exhaustion all the limited and finite truths and goods that I am and have, 
 scattered about in my mind and in my heart or strewn ôround about me in my world, 
 in order that I might better be prepared to receive in the Eucharist The One Who  

Is Everything, into the vortex of my being that is absolutely nothing without the 
 unlimited and Infinite Unifying True Good that Is He--AMMM 
Do I make of myself a worthy receptacle, am I truly prepared, as is She, to receive and to 
 contain The Uncontainable, to comprehend The Incomprehensible, to embrace The 
 All Embracing, together with that Cross, that Matrix, His Mother, that He Embraces 
 and Kisses, and that with me He would share--AMMM 
Do I joyfully, not grudgingly, receive every grace from His Hand through Her, including and 
 especially the gift of my daily trials and sufferings--AMMM 
As happily as I receive favors as gifts from His Hand through Her, do I gladly share in His 
 Cross, His Matrix, His Mother--AMMM 
In preparation for the reception of the Great Thanksgiving, the Eucharist, and in the Light 
 and Warmth of Their countless generous gifts to me, am I genuinely grateful; do I 
 generously correspond by living the Gospel generously--AMMM  
Do I prepare to receive Him in Holy Communion by making of myself a truly holy land, a 
 city of God, a temple and a tabernacle wherein He forever gladly dwells or is He 
 merely in prison in me: the Great Creator Cause obliging Himself to a thankless 
 creature, constraining Himself to an ungrateful effect forever, although, for a time, 
 restraining His Hand of Justice until the last day--AMMM 
 
Of the perfect reception of the Eucharist--AMMM 
 
Has my reception of the Eucharist been perfect--AMMM 
Where the perfect reception of the Eucharist is the Incarnation, have I intended God and 
 man perfectly; have I received the God-Man perfectly--AMMM  
Have I ôforgivenõ the God-Man what some might call the ôtrespassõ of His entering into me, 
 that His Word might become flesh of  me, that I might manifest and magnify Him, 
 and be as He to the world ôround about me, doing His work of loving service--
 AMMM 
Have I received the Word, and therefore the Eucharist, as a white stone with my name 
 engraved upon it; have I received the Eucharist with certain reservations and have I 
 set my conditions upon its reception by endeavoring to limit His effects in me, by 
 loving Him and my neighbor but conditionally, in such a way as would name me and 
 prejudice that which I receive in the Eucharist--AMMM 
The ciborium and the chalice that receive the consecrated Species are not aware of and 
 therefore not in love with the Precious Body and Blood that they contain; upon 
 reception of the Eucharist, Am I aware and am I in love--AMMM 
Mother Mary Immaculate, graciously intercede for me that soon I may become most keenly 
 aware of Him Whom I receive, aware of  just Who It Is that receives me; may I 
 come to be delighted in that Light.  Basking in the warmth of that Love, may I come 
 at last truly to be thankful for Jesus the Eucharist Who forever Lives in you, and 
 Who would live in me that I might live in Love, in Him, eternally--AMMM  
Upon reception of the Eucharist, am I a witting and willing temple and tabernacle--AMMM 
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Upon reception of the Eucharist, am I a witting and willing and most holy grail, a ciborium 
 and a chalice that is aware and in love--AMMM 
 
Of the perfect possession of the EucharistñAMMM 
 
Has my possession of the Eucharist been perfect--AMMM 
Where the Great Visitation is evocative of the perfect possession of the Eucharist and of a 
 contagious desire to share that Fire within, have I extended myself in an all-
 consuming conflagration of service to those ôround about me; have I done so as the 
 joyful outward sign of that happy inward perfect possession of grace--AMMM 
 
Of   the   perfect  contemplation   and    love   of  the   Eucharist--AMMM 
 
Of contemplation: do I intend Him and my neighbor as lovingly as He extends Himself and  

them to me, as lovingly as He extends Himself to me and for me, especially upon the  
Cross-- AMMM  

Of love: do I extend myself to and for Him and my neighbor lovingly, carefully--AMMM 
 
Do I adore Christ in the Blessed Sacrament, the Real Presence;  do I visit Him often--
 AMMM  
Do I see, love, and serve Him in my neighbor, wherein He Is really present to me, in yet 
 another of His Infinite Special  Ways--AMMM 

Where  the  Nativity
176

  is  the  joyful  outward  sign  of  that happy immanent  and  mutual  
 contemplation  and  love  of Christ and  of  His  Church, preeminently of Christ and 
 of His Mother,  do  I,  as a member of that Mystical Body,   see  and   love  Christ in 
 my neighbor or do I fail to love and to forgive; do I fail to give my love completely, 
 without reservation, and unconditionally--AMMM 
Do I, as She, in contemplation intend Him, and in love effortlessly extend Him, as painlessly 
 as She gives birth to Him, as painlessly as a virtuous singer produces a beautiful 
 song--AMMM 
 
Of perfect contemplation and love as perfect Wisdom--AMMM 
Of perfect Wisdom as knowing Godõs Will and doing it--AMMM 
Do I know Godõs Will as Love, and do I love therefore--AMMM 
Where perfect Wisdom is perfect Love and perfect Love is perfect Forgiveness, and where 
 perfect Wisdom is perfect Loving Forgiveness, am I truly wise--AMMM  
Where perfect Wisdom is not merely knowing what to do but doing it, where knowing is 
 doing and doing is intentional, do I know that I must be loving and forgiving and do 
 I, thereupon, love all and forgive all; am I truly wise--AMMM 
Have I permitted Her to intercede for me with Her Son that my understanding might at last 
 overcome my will, so that my knowing that I must love might be reconciled and in 
 Communion with my loving of all that I know--AMMM 
Where perfect Loving Forgiveness is, òFather, forgive them for they know not what they 
 do,ó and where, òFather, forgive them, for they know not what they doó is related 
 to, òFather, forgive them, for they do not what they know,ó do I forgive the 

                                                           
176

Please note how faith, hope, and contemplative love, together with vision, possession, and fruition are emphasized 

respectively, though not exclusively, in The Annunciation, The Visitation, and The Nativity. 
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 ignorant and also the willful and the otherwise unwise but that they come at last with 
 true contrition and with a firm purpose of amendment, to seek forgiveness--AMMM 
 
Inasmuch as what God has done in Her, Is as Great as that which  He has done under the 
 appearance of bread, and where the Greatness under the appearance of bread and 
 the Greatness in Her are the same Greatness, and where that Greatness is Himself, 
 for He has done Himself  under the appearance of bread and in Her, have I 
 permitted Him to òdoó this Great Thing in me; have I permitted Him to òdoó 
 Himself in me; have I become Him Who Is become One of us, and Who Is the Only 
 One among us that can unify the many of us into that Oneness and integrity that Is 
 He Alone, into the One and Only True and Good Communion and Community in 
 Holy Communion in the Eucharist--AMMM 
Do I acknowledge and confess that that which He has done under the appearance of bread 
 and in Her, and that which He would  do in me and in each of us, is unlimited by 
 bread, which has no will, and unlimited by Her, that has knowingly, lovingly, and 
 unconditionally surrendered Her will to His Will of Love--AMMM 
Yet do I as readily acknowledge and confess that that which He would do in me, in us, is 
 limited by me, by each of us, each in his own way, where each of us receives Him in 
 the Hidden Manna as if we were but receiving so many white stones, each with 
 the name of each--AMMM 
Do I receive the Hidden Manna, do I receive Him in the Eucharist  but conditionally, as if 
 He were but a white stone with my name engraved upon Him, effecting in me, in 
 transit, little more than would a white stone--AMMM 
Where we name  a thing by what  it  does, have I endeavored to limit  in  myself  the love  
 and  forgiveness  that He would extend to me and through me to my neighbor; do I 
 receive but  a  white stone  with my name engraved upon it--AMMM 
Would  I,  in the hardness of my heart,  limit  the  effects  of  the Eucharist in me by willfully 
 choosing whom I shall love and whom forgive--AMMM 
Do I realize that Love Is Wise; do I find Love hidden in the Mind of  Wisdom  and   
 Wisdom   hidden   in  Loveõs  embrace, comprehending and embracing, the Source 
 of all our grace--AMMM 
 

THE RAINBOW OF GODõS PEACE WITH US 
 

The White Light 
 
Do I  find  that  this Hidden Manna, this Blessed Sacrament, this Eucharist, readily  
 comprehends and embraces Itself  and the other six Sacraments that prepare me to 
 receive  Him,  much as Wisdom, ever one with Love, comprehends Itself and the 
 other Gifts of the Holy Ghost, much as Love, ever one with Wisdom,  embraces 
 Itself and the other  Meritorious Virtues of Our Lord and of Our Lady, even as 
 white light comprehends each  of   the colors of the visible spectrum hidden, as it 
 were, within its embrace; yet externally  manifest and magnified, they are the outward 
 signs of inward grace--AMMM 
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Violet 
 

 
Am  I   ravenously   hungry   for   this   Hidden   Manna--AMMM 
 
When  I, a voracious vortex, and an insatiable and infinite sink,  receive Him in the  
Eucharist:  
 
Am I aware and in love; am I wise--AMMM  
Do I become like unto God because  I am  lovingly aware  and truly thankful that I have  
 received the Source of Infinite Truth and Good, That Alone can satisfy my hunger 
 for these--AMMM  
Do I recognize and love Him--AMMM  
Do I resent or am I truly thankful and grateful for my life, for the Life of Sacrifice, the Life 
 of the Eucharist, the Life of Thanksgiving, that I have been called to Live in Him 
 Who Lives in Her--AMMM  
Do I wisely see His Love in His suffering, in my suffering and in that of my neighbor; do I 
 wisely see Him in the Sacrifice of the Mass--AMMM  
Am I compassionate with Christõs Passion and His Suffering in Communion with my 
 neighbor--AMMM 
Do I wisely forgive them their trespasses as He has forgiven me--AMMM  
Do I wisely see Him wheresoever He is hidden: under the appearance of bread, in Himself, 
 in myself, and in my neighbor--AMMM 
Am I aware; am I in love--AMMM 
When  I  receive  Him  in  the  Eucharist,  do I recognize Him, in Himself, in myself, and in 
 my neighbor; were I to meet Him on the road to Emmaus would I recognize Him 
 before the breaking of the bread; do I recognize Him in the Eucharist--AMMM 
Just before I receive Him, when I see the elevation of the Host and  the Chalice, and hear 
 the words of consecration, do I recognize Him in the Hidden Manna; do I see and 
 hear with the eyes and ears of true Faith, believing the words and in His Real 

 Presence or do I merely see bread and wine and hear similitudes--AMMM
177

 

                                                           
177

 The words of consecration: "This Is My Body" and "This Is My Blood" are not to be taken metaphorically or as 

mere figures, similitudes or parables; for He never offered them metaphorically.  We must not intend them in that way 

because He did not extend them in that way.  These two utterances of Our Lord are akin to a death confession.  Who 

would not accept as truth the word of a dying man?     Who would have the temerity to reject the Word of Truth Who Is 

the God-Man, dying to His Humanity?  Who can reject the Word that Is Truth, The One True Word? On the night 

before He was to die so horrible a death for love of us, who would think that He would be inclined to speak in poetic 

simlitudes or parables about the breaking of His Body and the Shedding of His Blood?   Furthermore, His parables or 

similitudes, replete with metaphors, were designed for the hard hearted audiences with which He often dealt.  Truly, in 

any given crowd that He might be given to address, many were indifferent, and others callous; some were ignorant and 

others were inclined to ignore Him.  However, when alone with His Apostles, and indeed these were gathered together 

with Him at the Last Supper, He ever dispensed with parables and spoke to them in the Simple Truth that He Is.  

According to the Gospel of Luke, chapter eight, Jesus explained to His disciples that: "Knowledge of the mysteries of 

the kingdom of God has been granted to you; but to the rest, they are made known through parables so that they may 

look but not see, and hear but not understand.ò  Indeed, when others look at the host and the chalice and hear the words 

of consecration, they see bread and wine and hear similitudes; they blasphemously refer to the words and actions of the 

priest, and to that which God brings about through those words and actions, through His ordained ministers, as so much 
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If  I  fail  to  recognize  Him   in   my   neighbor,
178

 whose  general appearance is at least 
 vaguely reminiscent of Him, do I have the temerity to intimate that I truly recognize 
 Him in the Hidden Manna, under the humble appearances of bread and wine, which 
 accidents do not even remotely suggest Him, save in the breaking up or in the 
 pouring out--AMMM 
Again, do I know Him as from my neighbor, do I know Him from Adam, Emmanuel, in 
 one way a Son of Adam, The Son of Man, in and among the sons of Adam, as the 
 New Adam and the New Gardner, the Seed Forever and the Fruit of Her Womb 
 who is the Tree of Life--AMMM   
Shall I thenceforward join with them in Him in the Great Harvest Song in the Holy Sacrifice 
 of the Mass--AMMM 
 

Indigo 
 

In this awareness, and recognition, upon reception of the Eucharist:   
 
Upon mutual immersion with Him, and all else in Communion with Him, does my soul, 
 the infinite sink of the Source of Infinite Truth and Good, manifest Him to others-- 
  AMMM   
Does my soul magnify Him as truly Infinite and as Merciful to  those who Fear to 
 offend Him --AMMM  
Do I, in my awareness and love of Him, magnify and manifest Him as the One Who Is so 
 Beautiful and therefore True, so Loving and therefore Good--AMMM  
Do I magnify and manifest Him as that Infinite Source of all Truth and all Good, yet as that 
 Infinite Sink of all my love, especially as I find Him in my neighbor, wherein He ever 
 abides; for therein He surely abides, as surely as Cause is ever proximate to His elect  
 effect:  lest it cease to love,  cease to know,  cease to be--AMMM 
Am I aware that upon receiving Communion that I am immersed in Him and He in us, in  
 copenetration the One with the others, with each as if there were no others; for He 
 so Loves each as if there were no other--AMMM 
Do I Hope in Him and in the resurrection in Him to eternal Life, do I trust in Him, or do I 
 presume in Him or despair of Him--AMMM 
Is  my  hope in Him perfected by a healthy Fear of offending the Beloved--AMMM 
Do I, as it were, hope in my neighbor; are my expectations relative to him presumptuous or  
 do I despair of him--AMMM 
Is my hope in my neighbor perfected by a healthy fear of offending the Beloved Son of the 
 Father--AMMM 
Do I manifest to my neighbor that God Heals--AMMM 

                                                                                                                                                                             
óhocus-pocusô: a contemptuous sacrilegious corruption, an irreverent anagram of the Latin phrase óhoc est corpus. . . ,ô 

ñthis is (my) body.ò  Yet, even a dog or a pig or a goat, a dumb ox or a stubborn ass, thanks to its God-given natural 

senses, can see and hear and smell and taste and touch.  However, when we look upon the host and the chalice and hear 

the words, we are called to a greater response, a suprasensible human and Supernatural Divine response.  We are called 

to Faith, a greater understanding, and a clearer vision.   
178

After His Resurrection, His disciples were not at first given to recognize Him, because He thenceforward expected 

them and expects us to recognize Him many special and often veiled ways: in the Eucharist, in ourselves, and 

especially in our neighbor, and especially if that neighbor appears strange to us or appears to us as a stranger, as did the 

One encountered by Mary Magdalene in the garden, One and the Same as the One encountered on the road to Emmaus.   
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In the Eucharist, do I properly intend God and my neighbors; do I permit myself to be 
 immersed in Him in them; do I permit them to be immersed in Him in me--
 AMMM 
Am I desirable in His Eyes; am I His Terrestrial Paradise--AMMM  
 

Blue 
 

In this awareness, and recognition, upon reception of the Eucharist, in Communion 
with Him, upon immersion in Him:  
 
Am I ordered to Him--AMMM 
Does my spirit, thereupon, respond to that awareness with loving joy, do I rejoice 
 therefore upon the possession of God my Savior, to Whom I have been ordered by 
 the Might of His Arm--AMMM 
When I receive Him in the Eucharist, am I aware that I am ordered  by the Might  of  His 
 Arm,  first and foremost through Her to God my Savior, thence in His Light
 through Her,   the Purest Crystal, that by my good example I might do justice 
 before Their people, and make manifest and magnify to all Their Graces, Gifts, and 
 Merits as the Rainbow of Godõs  Peace with us, as Godõs Peace among us, as 
 Emmanuel--AMMM 
When I receive Him in the  Eucharist, do I believe that I am to order my spirit joyfully to  
 God  my  Savior  in my every thought,  word,  and deed; obeying the Great Holy 
 Order, the  Great  Commandment,  to  love Him above all things with  my  whole  
 heart, with  my  whole mind, and with my whole spirit;  thence am I ordered by Him, 
 in a most orderly and transcendent manner, to all else in Him--AMMM 
When I receive Him in  the Eucharist, do I Understand that once ordered to Him, that He 
 thereupon orders me, in my person, in my hypo--stasis, to under--stand  that  I must  
 love my neighbor regardless of  duress, regardless of whatsoever may assail my 
 senses, regardless of my feelings and emotions, and that this must be done in such a 
 way that when  my  neighbor sees my person it reminds him of the Hypostasis or 
 Person of Christ--AMMM 
In the Eucharist, do I receive Him well; do I permit Him to order me  first  to  Himself,  
 thence in His Light to my fellows--AMMM 
Am I ordered to God and man through Her; do I behold Her who beholds Us--AMMM 
 

Green 
 

Upon receiving Him in the Eucharist:  
 
Am I aware and in love and happy because in so filling my infinite emptiness and loneliness 
 with His Fullness and Infinite Presence, He has elevated me infinitely, simply by 
 lovingly regarding the lowliness and humble condition of His servant, as surely 
 as He has brought the mighty down from his throne and exalted the lowly--
 AMMM 
Am I aware and in love and  happy  when I consider that He has accomplished  this  in  me  
 merely by lovingly regarding and intending me in my nothingness, my 
 emptiness, and my loneliness, into His immanent and intimate Act of Being, of 
 Being in Love, wherein humbly He desires lovingly to work with nothing, in order 
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 that He elevate me to Himself from that state: from nothing through mortification  
 to adoption as anointed heir--AMMM 
When I receive Him worthily in the Eucharist, am I aware that I am reconciled in  Him and 

by Him, with Him and with my neighbor--AMMM  

Am I justified upon my living Faith
179

 in Him: does He not bring the mountain down and raise 

the valley up;
180

 does He not bring one third of the angels down from their thrones  
 and elevate to their former positions and state those among us who would do His 

Will; has the Almighty, Himself, not come down from His Throne; has He not, 
thereupon, exalted  lowly humanity;  for  at Communion, does He not come down  
to me and do I not go up to Him--AMMM 

Do I receive Him well; do I permit Him to reconcile me with Himself and my neighbor in 
 Holy Communion--AMMM  
Do I receive Him well, and them in Him, or do I forsake reconciliation with Them--AMMM 
 Do I humbly seek  justice  perfected as Piety; do I humbly seek pious reconciliation with 
 God as Father and my neighbor as spouse, as father or mother, as brother or 
 sister, as son or daughter--AMMM 
 

Yellow 
 
Upon my pure and simple intention of Him, in my hunger and poverty, upon my 
reception of Him in the Eucharist: 
 
Am I  aware  and  in love and  joyful because in elevating me to Himself, and anointing me 
 with Himself, He has thereupon Created, Saved, Sanctified, and Blessed me with 
 Himself, the One True Good, so that all generations might rightly call me truly 
 Blessed with the Good Things that truly satisfy my hunger for the Infinite One 
 True Good that Is He Alone--AMMM 
Do I invite a healthy poverty, a healthy hunger, that I might be more nearly spiritual, and so 
 commend my spirit unto God my Father--AMMM  
Do I prudently bereave myself of the unhealthy things of this world, of creatures, and the  
 realm  of  effects--AMMM  
Do I, in the main, fast from and die to these things, that I might be truly hungry for the 
 healthy things of God, as they are to be found here below only in the suprasensible 
 Eucharist--AMMM 
Do I share this joyful though urgent message with others--AMMM 
When I  engage the things of this world, do I use them prudently, only as means to the ends 
 of justice, only in preparation for the reception of the Eucharist--AMMM 
When I engage the things of this world, do I permit the Holy Spirit to perfect my prudence 
 with that Science or Knowledge that would move me inductively, a posteriori, that 
 would, indeed, induce me from the unnecessary, though certain world, to the only 
 Necessary World,  my Just End, The One Who waits for me to find Him in the 
 Temple, in the Eucharist--AMMM 

                                                           
179

Matthew 17:20:- ñ . . . Amen, I say to you, if you have faith the size of a mustard seed, you will say to this mountain, 

'Move from here to there,' and it will move. Nothing will be impossible for you."  Cf. Matthew 21:21 and Mark 11:23.  
180

Luke 3:5:- ñEvery valley shall be filled and every mountain and hill shall be made low. The winding roads shall be 

made straight, and the rough ways made smooth.ò 
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When I receive Him in the Eucharist, am I aware that I am blessed and anointed by Him and  
 with Him, and destined as His child and heir to His Eternal Kingdom of Life and of 
 Love--AMMM 
Do I receive Him well in the Eucharist;  do I permit Him to anoint me, to destine me, to 
 determine, to direct, and to order me--AMMM 
 

Orange 
 
When I receive Him in the Eucharist, when He Who Is Mighty  has done these Great 
Things in me that Is Himself, when He has received me, His Israel that struggles with 
His high standard of Love, ever mindful of His Mercy , when He confirms in me that 
baptismal Mercy that He has extended from generation unto generations to those that fear 
Him:  
 
Am I aware, and do I confess, that I am confirmed in Him,  confirmed in that love of Him, 
 and confirmed in that love of  all whom He Loves; for what the Almighty òhas 
 doneó or òdoesó must be said to be confirmed, finished, consummated, complete, 
 perfect, well established, and fortified , never to be òundoneó--AMMM 
Do I  acknowledge that there obtains, between the Sacraments of Baptism and 
 Confirmation, a certain relation and a necessary distinction, akin, among other 
 things, to that of promises given and promises kept--AMMM  
Do I receive Him well; do I permit Him to keep His Word in me, to finish, to complete, to 
 perfect, to establish, to fortify, and to confirm me in my baptismal promises, 
 whereupon His Word becomes my works--AMMM 
Do I permit His fiery flame to enlighten my mind and warm my heart--AMMM 
 Am I seraphic in my love of God and neighbor--AMMM 

Have I accepted His Gifts; do I bear His Fruits
181

--AMMM 

Do I, thereupon, fulfill my baptismal vows before those who fear Him
182

--AMMM 
 Thereupon, do I  ever champion Him in the face of His enemies, those who fail to 
 fear Him, be they one or legion, be they a mighty throng--AMMM  
Do I forever bear witness to Him, thanking Him, and praising Him in the vast 

 assembly
183

albeit friendly or hostile--AMMM 
Do I make of that sacrifice of labor and of strife, a sacrifice and labor of love, a love of 
 Life--AMMM 
 

Red 
 
When I receive Him in the Eucharist:  
 
Am I  aware and in love and happy to hear, the Counsel that He spoke to our fathers, 
 that I am, as are they, espoused to Him, that I am engaged in an intentional union 
 with Him and in Him, that I am reborn and legitimate, and that  I am  renamed with 

                                                           
181

Montfort Rosary, ñThe Descent of the Holy Ghost,ò Meditation 7: ñTo honor the twelve fruits of the Holy Ghost.ò  
182

Psalms 22:26 
183

Psalms 35:18 
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 His Name in  Him, in  the Matrimony or Motherhood of Mary Immaculate, and 
 Holy Is His Name--AMMM  
Am I  aware and do I confess that  Holy  Is  His Name, indeed, Who gives His Word, His 
 marriage vow, and keeps It, from Adam to Abraham, and ever since,  keeping 
 forever the  promises of His covenant with humanity, as He gives the Divine Word 
 to the Humanity of Christ, the Seed Forever, in the fertile womb of the Humble 
 Earth, the Lowly Matter, the Loving Mater, that is His Mother, and our Mother also--
 AMMM 
Do I love my Brother, for love of the same Mother--AMMM 
Can I hear His suprasensible Counsel,  His  proposal of marriage, can I receive His Word, 
 the Beloved One of Honor, the Bridegroom of my soul, if I fail to be temperate 
 relative to the world of the senses--AMMM  
Can I engage in  an  intelligent and loving intentional union with Him, in  Him, my Ultimate 
 Cause, if I fail to be temperate relative to the world of effects--AMMM 
 Am I temperate relative to the realm of the senses, the world of creatures, and of mere  
 effects; am I temperate in my feelings or affections, and emotions in their regard--
 AMMM 
In the Eucharist, do I receive Him well; do I permit Him to inform me,  to court me, to 
 Counsel me, with the Word of God, as  He  did  our  Fathers, as He did the Most 
 Holy Humanity of Christ, the  Seed  Forever,  much as He informed and, as it were, 
 Counseled, in yet another of His Infinite Special Ways, the flesh and blood, the 
 body, the heart and mind, the soul, the whole being of our Most Blessed Mother, in 
 the Matrimony or Motherhood of  Mary Immaculate--AMMM 
 

When He says:  òThis is My Body,ó
184

 of whose body is His Body formed  by  action  of the 

 Holy Spirit; am I of that Mystical Body, am I of His Church, that is preeminently
185

 
 She, in my every thought, word, and deed--AMMM 

When  He  says:  òThis  is  My  Blood,ó
186

  do I, as His heir, show relationship or 
 consanguinity to, and union or affinity with, Him and His Church, that is 
 preeminently She, in my every thought, word, and deed, in my flesh as in my spirit--
 AMMM 
Do I agree with Our Lord when He says to me:  òAmen,  amen,  I say to you,  unless you eat  

the Flesh of the Son of Man and drink His Blood, you do not have Life within 

youó
187

--AMMM 
Do I, among mere creatures, by my way of being, by my love and by my forgiveness, by my 
 proper intention and love of the Eucharist, and in Him my neighbor, engage with 
 Him in the resolution of The Ancient Problem of The One and the Many, of Common 
 Union, of Communion--AMMM  
Do I know Whom I love--AMMM 
Do I know all in the One--AMMM 

                                                           
184

Matthew 26:26 and Mark 14:22 and Luke 22:19 
185

Ephesians 5:25-27:- ñ. . . Christ loved the Church and handed Himself over for Her to sanctify Her, cleansing Her by 

the bath of water with The Word, that He might present to Himself the Church in splendor, without spot or wrinkle or 

any such thing, that She might be holy and Immaculate.ò 
186

Matthew 26:28 and Mark 14:24 
187

John 6:53 
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Do I seek Him in Her first, so that I may be given more readily to find, to know, and to love 
 all else and all others in Him Living in Her, that I may intend all else and all others 
 with science and without prejudice, as He would have me intend them, in the Light 
 of His Light without shadow--AMMM 
Upon reception and possession and contemplation of the Eucharist, is my understanding, 
 my knowing, my science, one with Theirs, as three Under--standings or Hypo--stases 
 in Union, in Common Union, in Communion:  the one with the Others as One--
 AMMM 
Has my understanding overcome my will, so that my knowing that I must love is truly 
 reconciled and in Communion with my loving of all that I know--AMMM 
Do I love Whom I know--AMMM 
Do I love all in the One--AMMM 
 
Do I seek Him in Her first, so that I may be given to love all else in an orderly manner, ever 
 in keeping with the Great Science of the Great Holy Ordering--AMMM 
Is my will one with Her Will and with His Will, as three Wills in perfect alignment, and 
 absolutely reconciled in Love-- AMMM 
Is my will one with Their two Wills, as one Will of Love--AMMM 
Is my heart one with Their two Hearts as One Love--AMMM 
Am I, as one among Many, one with the Two as One--AMMM 
 
 
Do I engage with Them in the resolution of The Ancient Problem of The One and the Many188--
 AMMM 
Of the objective of Common Union, of Communion, as met in Her, but as yet to me met in 
 me--AMMM 
Of Common Union--AMMM 
Of Communion--AMMM 
Of the Eucharist--AMMM 

                                                           
188The problem admits of the following relations:- 

of the one and the many [of myself and my neighbor] 

of the One and the many [of God and man] 

of the Many and the One [of The Three Persons in One God] 

of the Many {and of the One} and the one [of the mutual indwelling of The Blessed Trinity {of God} and me]  
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CHAPTER TWO:  
 
 
 
 
 
 

Baptism, Hope,  and Fear  
 
 
 
 

In the Light of the Magnificat 
 
 
 

and 
 
 
 

Other Scripture
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 This chapter and its structure, that parallels each of the other chapters in this work, is 

guided primarily
189

 by the fifth verse, herein presented as the seventh line
190

 or the Second 

Utterance
191

 of the Magnificat:  
 
   òAnd His Mercy Is from generation unto  

       generations to them that fear Him.ó
192

   
 
 This seventh line of the Magnificat is a reference to the Sacrament of Baptism or 
Immersion; for one might readily envision many generations, both young and old, gathered 
ôround about the baptismal font.  They are gathered there out of a kind of loving fear of 
offending the Beloved First Love from Whom they, and their forebearers, even from the 
beginning, had fallen. Indeed, this Great Love of their life, Who Is most worthy of the love 
of each and of all of the generations of man born of woman, has told them that unless they 
be born again of water and of the Holy Spirit that they shall not enter into the Kingdom of 

Heaven.
193

   

                                                           
189

Although this chapter deals primarily with the seventh line of the Magnificat, it is important to note the seventh 

lineôs certain relation to the first, and the first lineôs necessary relation to the seventh.  As the first line refers to the 

Eucharist and to Baptism, the seventh line refers to Baptism and the Eucharist.  Indeed, the upper line comprehends and 

embraces the lower, even as the inferior participates in the superior.  The first line: ñMy soul doth magnify the Lord,ò 

while referring, as noted in chapter one, in a special way to the Eucharist, to Love, and to Wisdom, refers also, amid the 

infinite relations of each line to His Reality, to the Sacrament of Baptism, to the Virtue of Hope, and to the Gift of Fear.  

For only a human anima or soul, upon mutual immersion and communion with Him can manifest and magnify Him as 

Infinite; for only a human soul is designed and destined by God for the Infinite Truth and Good that Is He alone.  It is 

in His Infinite Mercy that He has so designed and destined the product of each human generation for Himself.  

However, we can legitimately hope to attain to Him, through Baptism into the Body of Christ, in the Eucharist and 

forever, only if we lovingly fear to offend Such a One Who Is All-Beautiful and therefore True, All-Merciful and 

Loving and therefore Good, ever wisely seeking and doing His Will in all things. 
190

Please see page two: The Magnificat, From the Gospel of St. Luke. 
191

Please see Appendix: Table: The Seven Sevens. 
192

Luke 1:50 
193

John 3:5 Cf. St. Thomas Aquinas, Summa Theologica, Vol. 5 of 5: Appendix 1 Q. 1 Art. 2 Reply Obj. 5. 

Indeed, one might wonder, as did St. Thomas, and as many theologians have, and still do, about the quality of those 

souls who depart this life with original sin only, as do the aborted and unbaptized children.  One might consider the 

possibility that limbo, or the state of relative natural happiness or joy, may, indeed, in some sense perdure as a state of 

being for such as those aborted and unbaptized children, especially when we read the words of St. Thomas in this 

regard.   St. Thomas effectively states that these children may indeed be separated from the Supernatural Intuitive 

Beatific Vision of Godôs Essence when he writes: ñAlthough unbaptized children are separated from God as regards 

the union of glory, they are not utterly separated from Him: in fact they are united to Him by their share of natural 

goods, and so will also be able to rejoice in Him by their natural knowledge and love.ò  Now, no one should ever act 

upon a dubious or uninformed or undefined conscience. If one does not know, one must not act.  Indeed, and most 

importantly, the abortionist, as does the practitioner of euthanasia, ever acts upon a dubious or uninformed or undefined 

conscience; for no one can presume to know what God would fulfill in the lives of these most vulnerable and dependent 

of human beings.  Furthermore, inasmuch as the state of limbo has never been defined explicitly, were such a coarcted 

state even a remote possibility, it would forever be incumbent upon each of us, therefore, forever to protect and to 

champion the unbaptized generations, yet gestating in their mothersô wombs.  So too, must we ever commend the 

aborted and unbaptized human beings to the Supernatural Mercy of God, Who Alone Is Supernatural, and Who 

knows no bounds but the bonds of that Supernatural Love, and Who Creates our human nature in such a way that it 

can only be truly and absolutely happy upon the possession, contemplation, and love of the Absolute Infinite Truth and 

Good, that above all else Is He Alone.  Cf. Montfort Rosary, ñThe Resurrection,ò Meditation 1-2: ñTo honor the 

descent of Our Lordôs soul into Limbo.ò ñTo honor the joy and the release of the souls of the ancient Fathers who were 

in Limbo.ò  
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 According to the Genesis account, there were two special trees in Paradise, that 
Paradise that we had lost upon falling from Our First Love, for failing to hope without 
presumption, for failing relative to that loving fear that perfects all hope, for failing to fear to 
offend Our Beloved First Love.  Both trees were said to be located in the middle or the 
midst of the garden; yet, if middle or midst means center, there can be for anything with a 

true center but one locus.  The Tree of the Knowledge of Good and of evil
194

 and its Fruit 

may be taken in one way to symbolize the Family Tree of Adam
195

 and Eve
196

 and their seed 
or their offspring and their descendants.  The term offspring, however, seems to suggest a 
tending upward, whereas the term descendants might be given to suggest a tendency 
downward.  

 The Tree of Life
197

 and its Fruit most certainly must be taken to symbolize Mary 
Immaculate and the Fruit She bears to the sorry world in much need of It ever since Eden, 
the healing Medicine of God.  Yet the tree that gives rise to the house of David, to the seed 
or the offspring and the descendants of Adam and Eve, is that same tree that gives rise to 
Mary Immaculate and the Fruit that She bears, Christ Jesus, Her Onlybegotten, the Seed 

Forever, sewn to rise, the Firstborn of them that slept,
198

 the Firstborn of the dead, the 

Firstfruits of the land.
199

 Yet She bears Him to the Cross, the Third Tree, that reconciles the 
other Two as One, restoring us in His Grace by His Merits.  She bears Him as the Greatest 
Fruit of Humanity; likewise the Cross bears Him as the Greatest Fruit of Mortification, of 
Suffering and of Death; for the Seed of that same Fruit springs to Life Eternal.  Indeed, the 
Firstfruits of His Merits are applied by Him to the second Eve through all Eternity at the 
moment of Her Immaculate Conception in the Mind of God and in the womb of Her 
mother St. Anne.  So gladly does Our Lord thus elevate Her in nobility, dignity, and value 
that truly must it be said that when He embraced and kissed His Cross, that He embraced 
and kissed His Holy Mother to whom His Infinite Merits are Forever first applied.   Likewise 
was He happy to die for each of us, especially for those of us who would correspond to His 
Graces Gifts and Merits through Her, for those of us who would bear our daily crosses, 
bearing Him upon them as the Firstfruits of our souls, that by living His example we might 

magnify Him and manifest Him to the world ôround about us.
200

   
 When Adam and Eve, upon the prompting of Lucifer, ate of the Flesh of the Fruit 
of the Tree of the Knowledge of Good and of evil, when they took it into their mouths, 
they did so unprepared.  They ate of the Flesh of the Fruit of that Tree without the 
permission of God, and without finding Him, as He Is in Himself, and as He would ever 

                                                           
194

Genesis 3:3:- ñit is only about the fruit of the tree in the middle of the garden that God said, 'You shall not eat it or 

even touch it, lest you die.'" 
195

The name Adam comprises the meanings of red, clay like, and  formed out of the dust or clay of the earth. 
196

The name Eve means life or living.  Nevertheless, Eve is the mother of the dying, of the dead, and of the buried, 

whereas Mary Immaculate, the true Eve is the Mother of those who live in Christ, die with Him to this world, and rise 

with Him to Eternal Bliss in Him in the next. 
197

Genesis 2:9:- ñOut of the ground the Lord God made various trees grow that were delightful to look at and good for 

food, with the tree of life in the middle of the garden and the tree of the knowledge of good and evil.ò 
198

1 Corinthians 15:20-23:- ñBut now Christ has been raised from the dead, the Firstfruits of those who have fallen 

asleep. For since death came through a human being, the resurrection of the dead came also through a human being.  

For just as in Adam all die, so too in Christ shall all be brought to life, but each one in proper order: Christ the 

Firstfruits; then, at his coming, those who belong to Christ . . .ò  
199

Exodus 23:19:- ñThe choicest firstfruits of your land you shall bring to the house of the Lord, your God.ò 
200

Montfort Rosary, ñThe Carrying of the Cross,ò Meditation 5: ñTo honor the love with which He embraced and kissed 

His cross.ò  



The Magnificat 

 

 

 

72 

be, in a loving relationship with you and with me, in a most Holy Ordering of the One to the 
others, in mutual intentional union and most Holy Communion.  They did so fearlessly and 
without finding God in Himself and God in each other as most desirable.   They did so 
without first hoping for the perfect mutual immersion of themselves with the One.  They did 
so without their proper divinization by that One, that divinization that necessarily would 
have obtained upon their mutual immersion with Him.  On the contrary, they found the 
notion of being like God, relative to His Knowledge of the Truth, but not to His Being 
Good, a thing to be grasped at.  In this way they would deprive Him of His right of 
bestowing upon them the Firstfruits of a complete likeness unto Him, in the Light of a 
perfect perspective.   
 God would have shown them, would have given them, deepest knowledge and the 
clearest vision of His Goodness, but He would have spared them their insight into just how 
evil man can be.  Clearly, and in a certain sense, God had forever intended us to partake of 
the Flesh of the Fruit of those trees, ultimately to be made one Tree in the Cross, one Fruit 
in Christ, one Flesh in the Eucharist, the Medicinal Fruit for those that lovingly fear further 
to offend Him.  Where the Fruit of the Tree of Life and the Fruit of the Tree of Knowledge 
are the selfsame Fruit in Christ, it is only with great temerity that one should eat of that 
Flesh unprepared.  However, hypothesis contrary to fact aside, had our fall not necessitated 
the Cross, God would surely have prepared us for Communion in Him, rendering us 
desirable, by yet another of His Infinite Special Means.   
 Nevertheless, that untimely bite of our mouths into the Flesh of that Fruit was 
uninvited, for we had not permission to receive It. Indeed, we were not as yet desirable; 
for we were as yet unprepared to receive It, to intend It properly.  We were not prepared, for 
we had not as yet engaged the Sacraments of preparation for such Holy Communion.  
Neither Adam nor Eve were prepared to intend God in that Flesh; for neither of them was 
privy to Godõs plan for the forthcoming Incarnation in and of the Immaculate Conception, 
where that Immaculate Conception is the Perfect Preparation for the worthy reception of 
Him.  Furthermore, neither Adam nor Eve were as yet immersed in and divinized by Him; 
neither was wittingly nor willingly ordered to Him nor to each other in Him, nor were they 
reconciled with His Will of Law, let alone with His Will of Love.  They would be aware 
without being in love.  However, It Is Love alone, the Immaculate Concept, the pure 
unadulterated Idea of Love alone, that alone serves as perfect preparation to intend Him 
properly.  For these reasons, neither was as yet anointed for the Kingdom; for neither could 
as yet be said to have been confirmed or fortified in their knowing and in their loving.  
Hence, neither were they prepared with information for, nor were they desirous of, nor in 
any way properly disposed for, intentional union or Communion with God and man.  As 
yet, careless, they knew neither not, but would at length come to know and to care; for in so 
biting the Flesh of the Fruit of that Tree they had inflicted upon It His First Wound, and 

exposed themselves, to our undying shame, for what we are.
201

   
 Thenceforth, shall there be enmity between Lucifer and the woman, between the old 
serpent, the ancient adversary, and the two Eves, and especially between Satan and the 
Second Eve, who is Mary Immaculate.   Indeed,  shall there be enmity between the serpentõs 
seed and the Seed of Mary Immaculate.  The serpentõs seed,  Satanõs spawn, are those that 
follow him forever in sin to die forever, true ôdescendants,õ who go down, falling forever into 
the unfathomable depths of despair, whose resurrection is only to death, for they are never 
to rise again to Life.  However, the Seed of Mary Immaculate Is the Seed Forever, Christ 
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Genesis 3:7,10 
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Jesus, and all of those that die in Him, that go down into the ground in Him, surely shall rise 

again in Him, to live and reign in Him Forever.
202

   
 Thence from paradise are they scattered, the proud in the conceit of their heart.  The 
proud who would stray from the Great Holy Ordering and who would approach and seek 
not Communion but equality with God, hence superiority to their fellow man.  For us, here 
and now, the Tree of Life and the Fruit She bears to that Cross is available to us in the Holy 
Sacrifice of the Mass, in the Eucharist.  Jesus Living in Mary ever intends us to intend Him; 
He always intends for us to eat of the Flesh of the Fruit of that Tree, that Flesh that Is His 
and that He receives from so Immaculate a Concept.   He wants us to receive that Flesh in 
Holy Communion with them and with each other, but only when we are properly prepared 
to receive Him, and all else in Him.  We are properly prepared to receive Him in the 
Eucharist, and all else in Him, only when we ourselves are as immaculate concepts of love in 
the flesh, incarnate. We can become as such only through Godõs Power in Baptism and each 
of the other Sacraments that prepare us to receive Him, and all else in Him.    Nevertheless, 
to bite into the Flesh of the Fruit of that Tree, to receive Holy Communion when not 
properly prepared to do so, is to wound that very Flesh that would Sanctify and Save us for 
Life in Love forever.  
 Now as a result of Baptism all of the Gifts of the Holy Ghost and each of the 
Meritorious Virtues that they perfect are bestowed upon the baptized. Although through this 
Sacrament all of the Virtues and the Gifts that perfect them are granted the baptized, we 

shall in this chapter nevertheless, emphasize the meritorious Virtue of Hope
203

 as perfected 

by the Gift of Fear.
204

   
 In this chapter we refer specifically to Hope among the given Virtues, because we 
can Hope to possess God only if we are immersed in Him, copenetrated with Him, and 

divinized by Him.  The Gift of Fear perfects Hope, as a loving desire
205

 to refrain from any 
behavior, be it based in presumption or despair, that would further offend our First Love, from 
Whom we have fallen.  Furthermore, Our Lady encourages us here to speak of the Gift of 
Fear inasmuch as She refers to this Gift in this the seventh line of Her Magnificat: ò. . . . 
Mercy . . . . to those that fear Him.ó   
 We are further encouraged by the Good Thief who asked the other thief: òHave you 

no fear of God?ó
206

  We are encouraged by the Last Word of our Lord: òThis day thou shalt be 

with me in Paradise.ó
207

 We are encouraged by this Last Word of Christ because it is uttered in 
response to the Good Thiefõs expressed loving fear of further offending the First Love from 
whom he had fallen, and in Whose Good Grace He sought, out of a kind of Baptism of 
Desire, to be by Good Grace Itself reinstated.   
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Genesis 3:15:- ñI will put enmity between you and the woman, and between your seed and hers . . .ò  
203

Acts 24:15:- ñI have the same hope in God as they themselves have that there will be a resurrection of the righteous 

and the unrighteous.ò 
204

Isaiah 11:2:- ñThe Spirit of the Lord shall rest upon him: a Spirit of . . . fear of the Lord . . .ò 
205

Wisdom 6:17-19:- ñFor the first step toward discipline is a very earnest desire for Her; then care for discipline is 

love of Her; love means the keeping of Her laws; to observe Her laws is the basis for incorruptibility; and 

incorruptibility makes one close to God; thus the desire for Wisdom leads up to a kingdom.ò 
206

Luke 23:40 
207

Luke 23:43 
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 We are further encouraged by the etymology of the name of the Church of Asia 

called Ephesus,
208

 whose name means òpermissionó or òdesirableó or òmouth,ó especially when 
we recall how the Good Thief, out of his mouth, asked permission of Our Lord to enter into 
the Heavenly Kingdom. We are encouraged when we realize that the Good Thief and Our 
Lord find each other mutually desirable.  We are relieved when Our Lord extends out of His 
Mouth His permission to the Good Thief to enter the Kingdom of Heaven, by assuring him 
that that same day he would reign with Him there.   
 Again, we are encouraged by this Last Word of Christ, among the freshest and 
newest or most recent words that He has uttered in the now of time, words that well may 
determine in the Now of Eternity the eviternal essence and the mission of one among the 
Mighty and powerful Seven Seraphim at His Throne.  Lastly, we might go so far as to 
encourage ourselves by naming one of the seven Angels at the Throne of God, the Angel of 
the Church of Asia called Ephesus, by a name that is indicative of his essence and of his 
mission.  Indeed, are we ever inclined in our natures to name a thing by what it does. In this 

instance, we might name the Angel of Ephesus, the Fear of God,
209

 or the Medicine of God, or 

God Heals.
210

  Were his name Raphael,
211

 we should not be at all surprised.   

                                                           
208

Ephesus has been called the gateway or the seaport or the portal of entry or the mouth to Asia Minor, hence the 

gateway or portal to all of the Churches of Asia and the other riches of Anatolia.  Who but an invader would, without 

permission, have the temerity to enter a port of entry to riches beyond?  Who can gain permission to enter a desirable 

port who is himself undesirable?  Who would seek permission to enter a port of entry that in itself or beyond itself 

offers nothing that is truly desirable? Among the etymological interpretations of the word ñEphesusò are: ñpermission,ò 

ñdesirable,ò and ñmouth.ò The Greek word ñephesosò means ñmouth.ò  Whosoever finds the Lord desirable, seeking 

communion with Him and His Community, the Church, ever seeks entry into His Mystical Body through that ñmouthò 

or portal of entry or that gateway into the Sacramental System, that is the Sacrament of Baptism, albeit by desire, water 

or blood.  The Sacrament of Baptism, establishes the baptized in the state of Sanctifying Grace, rendering such a one 

desirable to God, granting permission to the baptized to enter through the portal of entry into the rest of the 

Sacramental system, and ultimately, should such a one persevere in grace, to see their Lord, One Day Forever, Face to 

face.  Our Lady, Mary Immaculate, who is preeminently the Church, and who, at some time after the first Pentecost, 

lived for a period in Ephesus, is indeed such a portal or gateway to the Seven Churches of Asia and the Sacraments and 

the sacramental graces gifts and merits that they contain in Her. Indeed, the term ñmouthò could be seen as a symbol of 

Her having wittingly and willingly taken in or intended, comprehended and embraced all of these in Christ Jesus, the 

Eternal Word of the Mouth of God, upon the fiat of Her mouth, upon the Incarnation in and of Her.  Furthermore, She 

is, among mere creatures, the Portal to Heaven Itself and its Infinite Riches.  However, She is an active portal who 

would ever induce us Thence from hence. 
209

Tobit 12:16:-  ñStricken with fear, the two men fell to the ground.ò 
210

Tobit 3:17:-  ñSo Raphael was sent to heal them both. . . .ò 
211

Tobit 12:15:-  ñI am Raphael, one of the seven angels who enter and serve before the Glory of the Lord." 
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The 

  

First Day212 
                                                           
212

The First Day of Genesis, given by Genesis 1:2-5, symbolizes the Eternal Sacrament of Baptism, and the other 

sevens related to it.  It is well to call this Sacrament of Baptism ñeternalò because it is ever in the Mind of God, hence 

ever of His Act ad intra as well as of His work ad extra; for He ever intends that He and man be immersed in mutual 

communion.   The work of the first day speaks of the Spirit of God as stirring above the waters. Again, the word 

ñbaptismò means ñto dipò or ñto immerse.ò   To wit we are told in Genesis 1:2 that the whole of the earth was 

immersed in water. Indeed it is at the moment of Baptism, whether by desire, blood, or water, whether by immersion, 

aspersion, or infusion, that we receive the Holy Spirit Who confers upon us all of the virtues and the Gifts that perfect 

them, stirring, as He does above the waters of the baptismal font.  In this way are we divinized and called to the life of 

perfection.  Through Baptism the Spirit of God fills our human nature, our spirits, our infinite human void, our 

emptiness, with His Infinite Supernature, His Fullness.  In this way are we elevated infinitely in dignity, rendered 

desirable, and prepared to be permitted, on that Eternal Seventh Day, to see Him, to know and to love Him for what He 

Is and for what He has done in us.  The image of the Spirit of God stirring over the waters of the abyss suggests that He 

Acts upon them rendering them thereby divinizing and life-giving.    
     The formlessness of the primordial earth can be taken, in one sense, to refer to the uninformed material principle, existing 

forever in the Divine Mind, ñawaiting,ò as it were, His informing of it--as when He says: ñLet there be light.ò  Thereupon the 

material principle is illuminated, enlightened or informed variously, creating, thereby, the informed matter of material 

substances.  Furthermore, physical light, which physics suggests may be, in terms of time, the precursor of informed matter 

and the material universe, is merely a figure or universal symbol of spiritual light or intelligence, especially where that Light Is 

Godôs.  Hence, the First Day of Genesis is not merely concerned  with Godôs Creation of physical light and informed matter, 

although it is true that from the very First Day he elevates that lowly matter, born of light, so that so prepared the Light Itself 

may one day be born of matter.  Indeed, the ñlightò of the First Day refers also, though not exclusively, to the enlightenment of 

the created pure forms or angels.  Angels are pure intelligences that, having no senses, obtain all of their knowledge or science 

directly from God; hence if they are to know, from the first moment of their inception, they must needs be immersed in Him.  

Hence He called the light good.  Nevertheless, some of the angels, in the first instant of their inception, immediately chose to 

reject immersion in Him. Thereupon he separated the darkness, those who would not know Him, from the light; He separated 

the evil angels, who chose ill, from the good angels, who chose well.  From the beginning, evil was separated from good, and 

a clear distinction made between them.  From thence each day, except the Seventh, has its evening.  As for us, we often start 

the day well.  Nevertheless, it is wise and well advised, given our present condition, that we greet each evening with a careful 

examination of conscience.   
        In a general way heaven is mentioned before earth in Genesis 1:1 because on the level of nature the angelic pure forms, who in 

terms of time were to be the first beings elevated to that state of being called ñheaven,ò are highest on the ontological ladder of created 
forms.  Now the phrase ñformless wastelandò in another sense, might be given to mean the planet earth devoid of the higher material 

substances, such as plants, animals, and men.  In this sense, particular  mention is made in Genesis 1:2 of the creation of the formless 

earth, as shapeless secondary matter distributed in unidentified secondary forms, before particular mention is made in Genesis 1:3 of 
the creation of the "light," which in one sense may be taken to refer to the created pure forms or angels.  This suggests, that on the 

level of merit, specifically Christôs Merit Eternally applied, that God forever has something very special in Mind for matter, for earth 

and water, for clay.  Although God being Eternal admits of no before or after, physically immersed informed matter is created, in a 
certain sense, even ñbeforeò the creation of the spiritually immersed pure forms or good angels, not necessarily in terms of time or the 

preeminence of nature but in terms of the preeminence of Merit.  This physical immersion of matter, and His Spiritôs stirring over it, 

ab inicio, suggests God's Eternal Intention to elevate even to preeminence, through the Infinite Merits of the Second Person, lowly 

matter infinitely to Himself, to spiritualize and to divinize it.  This must be seen as so, for just as surely as His Spirit troubles to stir 

over the waters, that immerse that lowly earth, would He make it fruitful and pregnant, even as one day would He come to stir over 

Her womb, depositing therein the Light of the world. So first he prepares the earth and then He says: ñLet there be Light;ò and of all 
Lights Her Son, the Increate Light, Is the Light of the world.   Hence, from the very beginning, as related in the Genesis account, to 

the present moment and forever, the main Light for which the Spirit prepares the world Is Christ.  This preparation of the world to 

receive this Light, this preparation to receive Him, is called the Immaculate Conception.  Ultimately, therefore, there is to be a mutual 
immersion of Himself and matter, even as Mater or Mother, upon the assumption of Her flesh in the Incarnation of Their Son.  Again, 

the first are last and the last first in creation, not necessarily in terms of time, and certainly not in terms of nature, but in terms of 

the preeminence of merit; for is She not, through Her Sonôs Infinite Merits, eternally applied to Her, from the beginning, preeminent 
among mere creatures? Hence the creation of formless or otherwise uninformed secondary matter in one sense ñbeforeò the creation of 

the created pure forms says something of the Mind of God relative to the position of matter in It and to the Eternal preeminence and 

importance of the material things that He would elevate, and how they might best be informed and elevated.  For the preeminent way 
of Godôs informing and elevating matter Is as His Mother by His Spirit with His Son. 
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AVE MARIA VIRGO 
FIDELIS  

[AMVF]  

 
 
òAnd  His  Mercy Is  from  generation unto generations  to them that 
fear Him.ó  Luke 1:50 

 
 
ANGEL (Medicine of God; God Heals; The Fear of God) 
SACRAMENTAL GRACE of (Baptism) 
MERIT ORIOUS VIRTUE  (Hope) 
GIFT  OF THE HOLY SPIRIT (Fear) 

LAST WORD (òThis day thou shalt be with Me in Paradise.ó)
213

 
CHURCH OF ASIA {(Ephesus)(òdesirableó or òpermissionó)} 
 

òTo the Angel of the Church of Ephesus
214

 write: . . . But I have this against 
thee, that thou hast left thy First Love. Remember therefore whence thou hast 
fallen, and repent and do the former works . . . .  To the victor I will give the 
right to eat from the tree of life that is in the garden of God.ó Rev.2:1,4-5,7 

 
 

Meditate upon the following in terms of the foregoing: 

 
Angel of Ephesus--AMVF

215

 
Of Ephesus, whose name means òdesirableó--AMVF 
Who, among mere creatures, from the first moment of Her Immaculate Conception, is to 
 God most desirable--AMVF 
Who, among mere creatures, finds Her Creator, above all things, Most Desirable--AMVF 
Of Ephesus, whose name means òpermissionó--AMVF 
Who, among mere creatures, from the first moment of Her Immaculate Conception has 
 been given Godõs Permission to see Him Face to face in the very Light of that 
 Sanctifying Grace in Whom She is conceived--AMVF 
Of Ephesus, whose name means òmouthó--AMVF 

                                                           
213

Luke 23:43 
214

The Church is to seek the intercession of its Angel, be it the bishop or the Angel who guides him, relative to the 

following points. 
215
Please read ñAMVFò as ñAve Maria, Virgo Fidelisò or ñHail Mary, Faithful Virgin.ò 
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Who, among mere creatures, speaks for Him to us the message of joy: of death to all that 
 would deprive us of life everlasting--AMVF 
Who, among mere creatures, speaks for each of us to Him of the oftentimes selfish 
 clamoring petitions of our mouths, but only as sighs and groanings of dearest 
 deepest love--AMVF 
 
Who was She that proclaimed that from generation unto generations, He manifests His  
 Mercy to those who have left  their First Love, that Is He, and who have fallen 
 from His Good Graces, by extending unto them, that yet fear Him, the Sacrament 
 of Baptism for reconciliation with Him as immersion in Him--AMVF 
Who, among mere creatures,  knows best, with the knowledge of true Science, that His  
 Loving Mercy ratifies His Act ad extra of Genesis by positing in time and place, at 
 the moment of the Great Annunciation and His Incarnation in and of Her, His 
 Omnipresent, Ubiquitous, and Eternally Generated  Word, His Immanent Act of 
 Generation ad intra--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that long 
 before and after Eden, that, indeed, forever, His Mercy extends to each and every 
 generation, of  man in and of woman--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that His 
 Mercy extends to each and every generation by His extending and fulfilling of His 
 Eternally Generated  Word or Promise at the moment of the Incarnation in and of 
 the flesh and matter of the Immaculate Conception, upon Her informed and willing 
 assent--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that He 
 extends His Mercy from the first, in the beginning, as the Word forever given, and 
 at last, as the Word forever kept, yet surrendered to that flesh that He embraced and 
 assumed, thence subjected to His Will of Love--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that, among 
 mere creatures, it is in Her that man is best immersed in God and God in man--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that in this 
 way, flesh and matter are elevated infinitely in nobility and dignity to Mater, and that 
 for this reason, His Mercy smiles upon the preborn generations yet gestating in 
 their mothersõ wombs--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that His 
 Mercy Smiles, upon the embodiment  of  life, as given at the moment of the Great 
 Visitation especially by Jesus in and of Mary, but also as given by Elizabeth and John, 
 and John in Elizabeth; for indeed His Mercy Smiles upon the elderly as well as 
 upon the preborn--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that His 
 Mercy Smiles upon the old  generations, that go from us to Him, as well as upon 
 the new generations, that come to us from Him--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that She and 
 the Son of Heaven Whom She bears, would mercifully minister to the special needs 
 of these two extremes of the visible spectrum, of the rainbow, that is of the 
 continuum of Intelligent Life, beginning and ending in Him--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that through 
 this Great Visitation Our Lord in and of Our Lady institutes, reaffirms, and ratifies 
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 the value and the dignity of the elderly and of the preborn by sanctifying them in 

 those states
216

--AMVF 
 
Of the Sacrament of Baptism--AMVF 
Of that Dolor of Our Lady that is The Prophecy of Simeon, the prophecy of the old one 

 who spoke of Her and of Her Young One
217

--AMVF 
 
Who, among mere creatures, would see each generation, from young to old, gathered with 
 hope in our hearts, ôround about the Baptismal Font, in order that we might 
 reconcile with that First Love from Whose Grace we had fallen, and from Whom we 
 had departed, as a consequence of the original sin of Adam, and, in the older 
 generations, often as a consequence of our actual personal sins--AMVF 
Who, among mere creatures, most esteems our healthy loving fear of further offending our 
 First Love from Whom we had fallen  and departed, as manifest by our willingness 
 to reconcile with Him, and to be reinstated in His Grace, through the Sacrament of 
 Baptism--AMVF 
 
Who is most immersed in God and God in Her--AMVF 
In whom, among mere creatures, is He most immersed, as given especially by His 
 Incarnation in and of Her--AMVF 
In whom, among mere creatures, is He most immersed, as Loving Cause in His most loving 
 and beloved effect--AMVF 
Who, among mere creatures, is most immersed in Him, especially as effect is immersed in 
 Cause, as given by Her Immaculate Conception, though in and of the womb of Her 
 mother St. Anne, yet in and of Him, in and of His Mind, in and of the Purest Idea of 
 Love of His Mind, of whom He Who Is Almighty can Conceive--AMVF 
Who is the effect, among mere effects, from the very first moment of Her Immaculate 
 Conception, that is most aware of and in love with the Great Cause--AMVF 
Who, among mere creatures, from the first moment of Her Immaculate Conception, accepts 
 forever, and without reservation, the Light and Warmth of Godõs Supernature in 
 copenetration with Her human nature--AMVF 
Who, among mere creatures, is thereby divinized--AMVF 
Who has not limited, in Her human nature, the Generosity of the Divine Supernature, that 
 Fire of Godõs Supernature, giving Light  to illuminate Her intellect and Loving 
 Warmth to enkindle Her willõs loving response--AMVF 
Who, among mere creatures, knows best, with the knowledge of true Science, that we too 
 are invited, through the Sacrament of Baptism, to a similar anointing, to be similarly 
 divinized in our knowing and in our loving--AMVF 
 
Who is She that is so reconciled with God, so immersed in Him, as Is He in Her, and so 
 Copenetrated with Him, from the first moment of Her Immaculate Conception, 
 through the Incarnation, to this moment and forever,  that Her most efficacious 
 informed desire to be most desirable to Him,  and to unite with Him  Who is 

                                                           
216

Montfort Rosary, ñThe Visitation,ò Meditation 7: ñTo honor the salutation of Mary and the sanctification of St. John 

the Baptist and of his mother, St. Elizabeth.ò Cf.  ñThe Presentation in the Temple,ò Meditation 6: ñTo honor the 

massacre of the Holy Innocents by the cruelty of Herod.ò  
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Ibid.  ñThe Presentation in the Temple,ò Meditation: ñTo honor the sacrifice that Jesus made of His humanity.ò  
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 most Desirable, to so intend Him Who so intends Her, so comprehends, thence 
 transcends, Baptism that that Sacrament in Her, becomes Common Union, 
 Communion, the Eucharist--AMVF 
Who, among mere creatures would most concur, that man is to be found perfectly 
 immersed in God and God in man especially in the Eucharist; for Christ Jesus, the 
 God-Man, Is the Eucharist, and the Eucharist Is the Greatest Source of His Merciful 
 Grace and the Greatest Sign of His Mercy to those who fear Him--AMVF 
Yet, who, among mere men, is most immersed in the God-Man and He in Her, in the 
 Incarnation in and of the Immaculate  Conception; who, among mere creatures, is 
 most in Communion with God and man in Christ in Her--AMVF 
Who, among mere creatures, teaches us that each Sacrament,  engaged in perfectly, Is the 
 Eucharist, for God admits of no composition, parts nor participation, expecting, 
 rather, undivided attention and love--AMVF 
 
Who has not fallen from Her First Love--AMVF  
Who is with Her First Love forever reconciled, immediately, not mediately, save through the 
 mediation of the Merits of Her Son, from the first moment of Her Immaculate 
 Conception --AMVF 
 
Who is the Terrestrial Paradise--AMVF 
Of what Paradise does He speak when He ratifies the Eternal Sacrament of Baptism when at 
 last He replies: òThis day thou shalt be with Me in Paradiseó--AMVF 
Changing the form, who is the Tree of Life in the Garden of God--AMVF 
 Whose Son, in His Human Nature, is the Fruit of the Tree of Life in the Garden of 
 God--AMVF 
Whose Son, in His Divine Nature, is the Medicine of God, of the Fruit of that Tree--
 AMVF 
Who manifests to us that God Heals--AMVF 
 
Who neither presumes nor despairs but hopes in God--AMVF 
Whose hope in God is made perfect with that loving fear of  offending Him Who Is All 
 Loving and All Beautiful, All  Good, therefore, and All True--AMVF 
Who, among mere creatures, is so immersed in and copenetrated with God that Her hope 
 of comprehending Him is made perfect by Her most happy Beatific Possession of 
 Him--AMVF 
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The Evening 
 

of the 
  

First Day218 
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As we prepare ourselves for the proper reception, possession, contemplation, and love of the Eucharist, as we 

prepare for that Eternal Seventh Day, we find value in a careful examination of conscience, even as we petition Our 

Lady Mary Immaculate for Her Grace that ours might be a true contrition, ours a firm purpose of amendment, and ours 

the grace to persevere in grace. 
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AVE MARIA MATER 
MISERICORDIAE  

[AMMM]  

 
 
òAnd His Mercy Is from generation unto generations to them that fear 
Him.ó    Luke 1:50 
 
 
ANGEL (Medicine of God; God Heals; The Fear of God) 
SACRAMENTAL GRACE of (Baptism) 
MERIT ORIOUS VIRTUE  (Hope) 
GIFT  OF THE HOLY SPIRIT (Fear) 

LAST WORD (òThis day thou shalt be with Me in Paradise.ó)
219

 
CHURCH OF ASIA {(Ephesus)(òdesirableó or òpermissionó)} 
 

òTo the Angel of the Church of Ephesus
220

 write: . . . But I have this against 
thee, that thou hast left thy First Love. Remember therefore whence thou hast 
fallen, and repent and do the former works . . . . To the victor I will give the 
right to eat from the tree of life that is in the garden of God.ó Rev.2: 1,4-5,7 

 
 

Meditate upon the following in terms of the foregoing as an examination of 
conscience: 

 
Angel of Ephesus--AMMM

221

 
Of Ephesus, whose name means òdesirableó--AMMM 
Of Ephesus, whose name means òpermissionó--AMMM 
Of the Sacrament of Baptism--AMMM 
 
Does God find me, among mere creatures, to be most desirable--AMMM 
Do I find God, among all things, to be most desirable--AMMM 
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Luke 23:43 
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The Church is to seek the intercession of its Angel, be it the bishop or the Angel who guides him, relative to the 

following points. 
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Please read ñAMMMò as ñAve Maria, Mater Misericordiaeò or ñHail Mary, Mother of Mercy.ò 
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Of the Sacrament of Baptism, the Sacrament of Godõs Mercy, that reinstates all that lovingly 
 fear Him into His Good Graces, thereby sanctifying them, even though they had 
 fallen from Him Who Is their First Love--AMMM 
Of the Sacrament of Baptism, that grants permission, to those who  lovingly fear Him, to 
 one day see His Face, in the light of that sanctifying grace--AMMM 
  
Of Ephesus, whose name means òmouthó or portal of ingress and egress--AMMM 
Am I selective relative to those things that enter into me and those things that proceed from 
 me--AMMM 
Do I acknowledge that the Sacrament of Baptism is the duly instituted and usual portal of 
 entry into the Sacramental System, opening unto us incorporation into the 
 Communion of Saints in the Mystical Body, and the possibility of ultimate 
 admission into the state of Paradise and eternal bliss--AMMM 
Do I acknowledge that the sanctifying grace of the Sacrament of Baptism renders the soul 
 desirable and mercifully grants it permission to enter through that Heavenly Portal 
 between earth and Heaven, into the infinite riches beyond, The Infinite Treasure, 
 comprehended and embraced here below and hereafter in the Blessed Sacrament, in 
 Jesus living in Mary--AMMM  
Do I acknowledge that among mere creatures that that Heavenly Portal between earth and 
 Heaven is Mary Immaculate--AMMM  
Am I in Her Womb in Him, immersed in Him, and do I gestate together with Him, buried 
 therein in Him in the Hope of  arising therefrom with Him--AMMM 
Do I not desire to be delivered from Her Womb to Her Bosom, to recline thereupon in 
 eternal bliss and peace unalloyed, in perpetual refreshment and Light--AMMM 
 
Am I immersed in God as Is He in Me--AMMM 
Do I acknowledge that upon immersion in Him, my soul thus cleansed, washed in the 
 eternal spring of the Merciful Fountainhead, and of the Wound in His Side, 
 magnifies Him as Almighty because He Heals; because He not only creates but He 
 mercifully sanctifies and saves them that lovingly fear further to offend Him, those 
 who would repent and return to their Beloved First Love, and in Whom they would 

 perform the former works
222

--AMMM 
Do I acknowledge that upon immersion in Him, my soul thus cleansed, washed in the 
 eternal spring of the Merciful  Fountainhead, and of the Wound in His Side, 
 magnifies Him, for it becomes, forthwith, a suitable bride for Communion with the 
 Bridegroom--AMMM  
 
Am I  immersed in God as Is He in Me--AMMM 
Have I, in the light of my Baptismal vows, and from moment to moment, forever found 
 desirable, and always accepted without reservation, the Light and Warmth of Godõs 
 Supernature in copenetration with my human nature--AMMM 
Have I permitted Him, thereby, to divinize me, rendering thereby desirable to Him my 
 otherwise paltry acts of faith and of hope and of love--AMMM   
Have I limited , in my human nature, the Generosity of the Divine Supernature--AMMM 
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Has my understanding overcome my will, so that my knowing that I must love is truly 
 Reconciled and in Communion with my loving of all that I know--AMMM 
 
Am I so reconciled with God, so immersed in Him, as is He in Me, and so copenetrated 
 with Him, that my most efficacious informed desire to be desirable to Him and to 
 unite with Him, and all else in Him, to so intend Him Who so intends me, so 
 transcends Baptism, that that Sacrament in me, becomes Common Union, 
 Communion, the Eucharist--AMMM 
Do I truly acknowledge that I find man perfectly immersed in God and God in man 
 especially in the Eucharist; for Christ Jesus, the God-Man, Is the Eucharist--AMMM  
Do I truly acknowledge that each Sacrament, engaged in perfectly, Is the Eucharist, for God 
 admits of no composition, parts nor participation, expecting, rather, undivided 
 attention and love --AMMM 
Do I further acknowledge that Our Lord the God-Man chose to be baptized, among other 
 given reasons, as an outward sign of inward grace, signaling that humanity, in His 
 Humanity, Is forever Infinitely elevated in Dignity and Nobility by the Supernatural 
 Power of His Divinity--AMMM 
Do I acknowledge, therefore, that the Baptism of Our Lord, the God-Man signals, among 
 other things, that the perfect mutual immersion of God and man Is done in Him, that 
 this Is done in the One Person or Hypostasis, Jesus, without blending, blurring, or 
 admixture of the two Natures, and that this perfect co-immersion Is done in accord 
 with His Divine Will, while neither trampling nor trammeling nor in any way 
 coarcting His Human Will, forever aligned with the Divine--AMMM 
Do I acknowledge, therefore, that Godõs original intention for man was not to be forever 
 foiled by original sin nor because of the free will with which He blesses our human 
 nature, our race, and our individuals, and that the created Humanities of Two of our 
 number, Jesus and Mary, forever magnify and manifest Him in this regard as 
 Almighty--AMMM 
 
Am I aware that the Cause must ever be proximate to the effect lest the effect cease to be; 
 am I perfectly immersed in Him as Is He in me--AMMM 
 
Since Eden, have I fallen from that first happy Sacramental union in me of God with man, 
 of the Divinity with my humanity; have I fallen from my First Love--AMMM  
Am I, in the light of my Baptismal vows, and from moment to moment, forever and always 
 reconciled, with My First Love--AMMM 
Am I, in the light of my Baptismal vows, and from moment to moment, ever reconciled with 
 my First Love through that Sacrament of Reconciliation known as Baptism--
 AMMM 
Where through Baptism all of our sins are forgiven but our tendency to sin continues 
 unabated, do I, upon sinning, upon falling from my First Love, subsequent to having 
 been baptized, avail myself of that Sacrament of Reconciliation Known as 
 Penance, that I might again reconcile myself with my First Love from Whom I 
 have again fallen--AMMM 
 
Do I immerse my humanity in the Divinity--AMMM 
Do I welcome the Divinity into my humanity--AMMM 
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Do I, as mere effect and as a mere creature, provide the Creator Cause Who resides in me, 
 though I in Him, in copenetration, a dwelling place befitting His Divine Majesty--
 AMMM 
Do I make of my mere earth for Him an earthly paradise--AMMM 
Am I His worthy vassal and His worthy vessel--AMMM 
Am I His tabernacle--AMMM  
Am I His holy grail--AMMM  
Am I His ark of the covenant--AMMM 
Am I His promised holy land--AMMM  
 
Am I His terrestrial paradise--AMMM 
Does He speak of me when He ratifies the Eternal Sacrament of Baptism when at last He 
 replies: òThis day thou shalt be with Me in Paradiseó--AMMM 
Am I the ôParadiseõ of whom He speaks--AMMM 
Will He one day say of me, òTruly, this day thou shalt be with Me in Theeó--AMMM 
Do I truly desire and long for that day, that Eternal Seventh Day, when I am at last perfectly 
 aware and unconditionally in love, immersed in mutual intentional union and 
 Communion, with the indwelling Trinity--AMMM 
Do I truly desire and long for that Eternal Seventh Day when in me, the Divinity with my 
 humanity shall meet, when Heaven and earth shall kiss--AMMM 
Am I true to that First Love; do I humbly conform my earth in order that I might be at 

 peace with Heavenõs Justice,
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 that I might at last come to be that earthly paradise--
 AMMM 
Changing the form, am I, here and now, as the Tree of Life in the Garden of God, given to 
 bear His Firstfruits--AMMM 
Am I as the Medicine of God, of the Fruit of that Tree--AMMM 
Do I manifest to others that God Heals--AMMM 
 
Do I acknowledge and confess that each of the Meritorious Virtues and each of the Gifts of 
 the Holy Ghost are conferred at Baptism, but among them Hope and Fear are 
 especially salient here--AMMM 
Do I acknowledge, therefore, that the Hope of each generation, the Hope of the old and of 
 the new generations, that bear the fruit of a healthy Fear of further offending their 
 Beloved First Love from Whom they had fallen, to them that find Him desirable, 
 and that would that He would find them so, is founded upon His Mercy, His Mercy 
 that endures from generation to generations since Genesis, the Mercy of this 
 Heavenly Physician, this God that Heals, and Whose Medicine Is extended first in 
 that Sacrament of Reconciliation known as Baptism--AMMM 
 
Do I acknowledge and confess that only through some form of Baptism or immersion in 
 and copenetration with God, and the consequent elevation and divinization of my 
 human nature with and by His Supernature, is there any hope of my  one day seeing 
 Him without fear, Face to face--AMMM 
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Psalms 85:11:- ñLove and truth will meet; justice and peace will kiss.ò 




